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PREFACE. 


PWARDS of forty-eight years have elapsed since 
Professor H. H. Witsoy, then Assistant Surgeon 

in the service of the Hast India. Company, published 
his translation of the Meghaduta, the first fruits of 
his literary labours in the mine of Sanskrit Litera- 
ture. During the nineteen following years, while 
engaged in various official capacities, chiefly at 
Calcutta and Benares, and from the time of his re- 
turn to England in 1832 till his death on the 8th of 
May, 1860, he continued to pursue his studies and 
researches on the literature, history, antiquities, and 
religious systems of the Hindus with indefatigable 
industry. Ever zealously availing himself of the 
opportunities which were afforded him by his long 
residence in India, and subsequently by his easy 
access to the rich stores of Manuscripts, both at the 
East India House and the Bodleian Library, for 


extending and consolidating his investigations in 
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Indian lore, he produced a large number of works, 
which for usefulness, depth of learning, and wide 
range of research, show him to have been the worthy 
successor of Sir W. Jones and H. T. Corzsnooxs. 
The just appreciation of his merits, contained in the 
sketches of his life and labours, in the “ Annual 
Report” of the Royal Asiatic Society for 1860, and 
in the “ Rapport” of the Société Asiatique for the 
same year, expresses but the meed of admiration 
and gratitude with which every student of Sanskrit 
acknowledges the obligations he owes to Professor 
Witson’s works. Many of these, however, ranging 
as they do over a period of nearly half a century, 
were originally published in periodicals and trans- 
actions of Oriental Societies not generally accessible, 
or have otherwise become scarce; while they still 
are the standard, and in some instances the only, 
authority on the various topics of which they treat. 
The greatest acknowledgment, therefore, is due to 
the liberality with which Mrs. Wirson authorised 
and enabled the publishers to collect and reprint 
the principal writings of her lamented husband ; 
and every one concerned in the study of the religion, 
literature, and antiquities of India, will thank the 
publishers for their spirit and zeal in reproducing a 
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series of volunies, the first of which, containing “A 
Sketch of the Religious Sects of the Hindus,” is 
here laid before the reader. 

On account of the variety of manuscript sources 
in Persian, Sanskrit, Bengali, and different dialects 
of Hindi, from which the author gleaned the ma- 
terials for this Sketch, thorough uniformity in the 
transliteration of Indian names would have been 
beyond what could be expected by any-one ever so 
slightly acquainted with the various graphical, and 
still more phonetical, changes to which Sanskrit 
words are liable when passing into the vernacular 
idioms of modern India. No improvement in this 
respect was aimed at in the reprint of this work, 
which appeared at Calcutta in the year 1846 
(pp. 238, in 8ve), and in which even the most 
obvious misprints of the original edition were re- 
produced with scrupulous fidelity. Much care has, 
however, been bestowed in the present edition upon 
the orthography of Indian words, both ancient and 
modern, with a view to the maintenance of, at 
least, as much etymological consistency as shall 
enable the student to trace without difficulty their 
original forms. In some cases, slight but unavoid- 
able discrepancies will be detected, occasioned, it is 
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feared, by the want of ready communication between 
the oditor and the printer. For these the reader is 
referred to the Index. Though it would have been 
desirable to verify all the numerous quotations con- 
tained in the Notes, I regret to say, that it has not 
been possible, except in those instances where ready 
access to the printed literature of India gave me an 
opportunity of comparing them with the original 
works, In all such cases, the references and other 
additions are enclosed in brackets [ ], so that they 
may be always readily distinguished from the text. 


REINHOLD ROST. 


Sr. Avovarine's Coutzcr, Canterbury. 
Oct, 18th, 1861. 
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A SKETCH 


OF THE 


RELIGIOUS SECTS OF THE HINDUS. 


From the Asiatic Researches, Vols, XVI, Cale. 1628, p. 1-136, and XVI, 
Cale, 1882, p. 169-314, 


SECTION I. 
INTRODUCTORY OBSERVATIONS. 


Tue Hindu religion is aterm, that has been hitherto 
employed in @ collective sense, to designate a faith 
and worship of an aliost endlessly diversified de- 
seription: to trace some of its varieties is the object 
of the present enquiry. 

An early division of the Hindu system, and one 
conformable to the genius of all Polytheism, separated 
the practical and popular belief, from the speculative 
or philosophical doctrines. Whilst the common people 
addressed their hopes and fears to stocks and stones, 
and multiplied by their credulity and superstition the 
grotesque objects of their veneration, some few, of 
deeper thought and wider contemplation , plunged into 
the mysteries of man and nature, and endeavoured 
assiduously, if not successfully, to obtain just notions 
of the cause, the character and consequence of exis- 
tence. This distinction prevails even in the Vedas, 

1 
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which have their Karma Kdnida and Jndna Kanda, 
or Ritual and Theology. 

The worship of the populace being addressed to 
different divinities, the followers of the several gods 
naturally separated into different associations, and 
the adorers of Branmd, Visuxu, and Srva or other 
phantoms of their faith, became distinct and insulated 
bodies, in the general aggregate: the conflict of opinion 
on subjects, on which hyman reason has never yet 
agreed, led to similar differences in the philosophical 
class, and resolved itself into the several Daréanas, 
or schools of philosophy. 

It may be supposed, that some time elapsed before 
the practical worship of any deity was more than a 
simple preference, or involved the assertion of the 
supremacy of the object of its adoration, to the de- 
gradation or exclusion of the other gods*: in like 
manner also, the conflicting opinions were matters 
rather of curiosity than faith, and were neither re- 
garded as subversive of each other, nor as incom- 
patible with the public worship: and hence, notwith- 
standing the sources of difference that existed in the 
parts, the unity of the whole remained undisturbed: 
in this condition, indeed, the apparent mass of the 


1 One division of some antiquity is the preferential appro- 
priation of the four chief divinities to the four original casts; 
thus Siva is the Adideva of the Brahmans, Visuiu of the 
Kehatiriyas, Braumh of the Vaidyas, and Gaxeda of the Stidras: 

fantet et wy: efrarat y ATE: | 
Paret yA YATE a ise: 8 Uf ay: 
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Brahmanical order at least, still continues: professing 
alike to recognise implicitly the authority of the Vedas, 
the worshippers of Siva, or of Vismiu, and the main- 
tainers of the Sdnkhya or Nydya doctrines, consider 
themselves, and even each other, as orthodox mem- 
bers of the Hindu community. 

To the internal incongruities of the system. which 
did not affect its integral existence, others were, in 
time, superadded, that threatened to dissolve or de- 
stroy the whole: of this nature was the exclusive 
adoration of the old deities, or of new forms of them; 
and even it may be presumed, the introduction of new 
divinities. In all these respects, the Purdzas and 
Tantras were especially instrumental, and they not 
only taught their followers to assert the unapproach- 
able superiority of the gods they worshipped, but 
ingpir ed them with feelings' of animosity towards those 


! ‘Thus in the Bhagavat: 
eM Be Sy area: | 
Wraferes any wesreratcafem: & 
Those who profess ‘ee worship of Buava, (Siva,) and those 
who follow their doctrines, are heretics and encmies of the sa- 
cred Sdstras,—Again: 
gary drcentret 
ATTRA: TAT UTgaa: ht 
Those desirous of final emancipation, abandoning the hideous 
gods of the devils, pursue their devotions, calm, blameless, and 
being parts of NAndyana. 
The Padma Purdyia is more personal towards Visunu: 
fargginite freee: ware? i 
Farge gr wees arf eTeaT | 
Tea raugaia Sf maya SETH 
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who presumed to dispute that supremacy: in this con- 
flict the worship of BrazMA has disappeared’, as well 
as, indeed, that of the whole pantheon, except Visuxu, 
Siva and Saxrt, or their modifications; with respect 
to the two former, in fact, the representatives have 
borne away the palm from the prototypes, and Kxr- 
sana, RAma, or the Linga, are almost the only forms 





From even looking at Vismiv, the wrath of Srva is kindled, 
and from his wrath, we fall assuredly into a horrible hell; let 
not, therefore, the name of Visimu ever be pronounced, 

The same work is, however, cited by the Varsuwavas, for 2 
very opposite doctrine. 

arged after at ceTz Ta | 
afant arEeeht qe eter zat: a 

He who abandons VAsupeva and worships any other god, is 
like the fool, who being thirsty, sinks a well in the bank of 
the Ganges. 

The principle goes still further, and those who are inimical 
to the followers of a Deity, are stigmatised as his personal foes 
—thus in the 4di Purdiia, Vismitu saya: 

TAM TET WS TUT AA TH | 
ware sett wifes wel Set WET A 

He to whom my votary is a friend, is my friend-—he who is 
opposed to him, is no friend of mine—be assured, Dhananjaya, 
of this. 


1 Siva himeelf, in the form of KALA Baairava, tore off 
Braumi’s fifth head, for presuming to say, that he was Branma, 
the eternal and omnipotent cause of the world, and even the 
creator of Siva, notwithstanding the four Vepas and the per- 
sonified Omkdra, had all given evidence, that this great, truo 
and indescribable deity was Siva himself, The whole story oc- 
curs in the Kd Khavid [c. 81] of the Skanda Purdria, and ita 
real signification ia sufficiently obvious. 
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under which Vismtu and Srva are now adored in most 
parts of India’. 

The varieties of opinion kept pace with those of 
practice, and six heretical schools of philosophy dis- 
puted the pre-eminence with their orthodox brethren: 
we have little or no knowledge of these systems, and 
even their names are not satisfactorily stated: they 
seem, however, to be the Saugata or Bauddha, Ar- 
hata, or Jaina, and Varhaspatya, or Atheistical, with 
their several subdivisions’. 

Had the difference of doctrine taught in the heretical 
schools been confined to tenets of a merely speculative 
nature, they would, probably, have encountered little 
opposition, and excited little enmity among the Brah- 


' The great text-book of the Vaishiavas is the Bhdgavat, with 
which it may be supposed the present worship, in a great mea- 
sure, originated, although the Mahabharat and other older works 
had previously introduced this divinity. The worship of the 
Linga ig, no doubt, very ancient, although it has received, 
within « few centuries, ita present degree of popularity: the Kast 
Khand was evidently written to enforce it, and at Benares, its 
worship entirely overshadows every other ritual. 


* In @ work written by the celebrated Mddhava, describing 
the different sscts as they existed in his day, entitled the Sarva 
Daréana, the Vérkaspatyas, Lokdyatas, and Chdrvdkas are iden- 
tified, and are really advocates of an atheistical doctrine, denying 
the existence of a God, or a future state, and referring creation 
to the aggregation of but four elements. The Bauddhas, according 
to the same authority, admit of four subdivisions, the Madhyd- 
mikas, Yogdchdras, Sautrdntikas and Vaibhdshikas. The Jains or 
Arhats, as still one of the popular divisions, we shall have oc- 
casion to notice in the text, 
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manical class, of which latitude of opinion is a very 
common characteristic. The founder of the Atheis- 
tical school, however, Varmasratt, attacks both the 
Vedas and the Brahmans, and asserts that the whole 
of the Hindu system is a contrivance of the Priesthood, 
to secure a means of livelihood for themselves’, whilst 
the Bauddhas and Jainas, equally disregarding the 
Vedas and the Brahmans, the practice and opinions 
of the Hindus, invented a set of gods for themselves, 
and deposed the ancient pantheon: these aggressions 
provoked resentment: the writings of these sects are 
alluded to with every epithet of anger and contempt, 
and they are all anathematised as heretical and atheis- 
tical; more active measures than anathemas, it may 
be presumed, were had recourse to: the followers of 


' Viihaspati has the following texta to this effect, [quoted in 
the Sarva Dardana, Calcutta edition, pp. 3 and 6, and with a 
v, 1. Prabodhach. ed. Brockhaus, p. 30]: 

what wit WATS | 
sfetrentterrt qeata: 1 

“The Agnihotra, the three Vedas, the Tridarida, the smearing 
of ashes, are only the livelihood of those who have neither 
intellect nor spirit.” After ridiculing the Sréddha, shrewdly 
enough, he says: 


were Shona ammeefatzatere | 
greet Reerdrfag 4 eeafaet wafer it 
Hence it is evident, that it was a mere contrivance of the 
Brahmans to gain « livelihood, to ordain such ceremonies for 
the dead, and no other reason can be given for them. Of the 
Vedas, he says: WEY Gee ware TEUMtfrTTct: ht 
‘The three Authors of the Vedas were Buffoons, Rogues, and 
Fiends—and cites texts in proof of this assertion. 
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Vauaspatt, having no worship at all, easily eluded 
the storm, but the Bauddhas of Hindustan were anni- 
hilated by its fury, and the Jainas apparently evaded 
it with difficulty, although they have undoubtedly 
survived its terrors, and may now defy its force. 

The varieties thus arising from innovations in prac- 
tice and belief, have differed, it may be concluded, 
at different eras of the Hindu worship. To trace the 
character of those which have latterly disappeared, 
or to investigate the remote history of some which 
still remain and are apparently of ancient date, are 
tasks for which we are far from being yet prepared: 
the enquiry is, in itself so vast, and so little progress 
has been made in the studies necessary to its eluci- 
dation, that it must yet remain in the obscurity in 
which it has hitherto been enveloped; so ambitious 
a project as that of piercing the impenetrable gloom 
has not instigated the present attempt, nor has it been 
proposed to undertake so arduous a labour, as the in- 
vestigation and comparison of the abstruse notions of 
the philosophical sects’. The humbler aim of these 
researches has been that of ascertaining the actual 
condition of the popular religion of the inhabitants of 
some of the provinces subject to the Bengal Govern- 





1 Something of this has been very well done by Mr. Ward, 
in his account of the Hindus: and since this Essay was read be- 
fore the Society, the account given by H. T. Colebrooke, Esq. 
in the first part of the Transactions of the Royal Asiatic Society, 
of the Sdnkhya and Nydya Systems, has left little more neces- 
sary on thie subject. 
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ment; and as a very great variety prevails in that 
religion, the subject may be considered as not devoid 
of curiosity and interest, especially as it has been left 
little better than a blank, in the voluminous com- 
positions or compilations, professing to give an account 
of the native country of the Hindus. 

The description of the different sects of the Hindus, 
which I propose to offer, is necessarily superficial: 
it would, indeed, have been impossible to have adopted 
the only unexceptionable method of acquiring an ac- 
curate knowledge of their tenets and observances, or 
of studying the numerous works in Sanskrit, Persian, 
or the provincial dialects of Hindi, on which they are 
founded. I have been obliged to content myself, there- 
fore, with a cursory inspection of a few of those com- 
positions, and to depend for much of my information 
on oral report, filling up or correcting from these two 
sources the errors and omissions of two works, on 
this subject professedly, from which I have derived 
the ground work of the whole account. 

The works alluded to are in the Persian language, 
though both were written by Hindu authors; the first 
was compiled by Strat Sinn, Munshi to the Rajé of 
Benares; the second by Maraurd NAvn, late librarian 
of the Hindu College, at the same city, a man of great 
personal respectability and eminent acquirements: 
these works contain a short history of the origin of 
the varions sects, and descriptions of the appearance, 
and observances, and present condition of their fol- 
lowers: they comprise all the known varieties, with 
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one or two exceptions, and, indeed, at no one place 
in India could the enqniry be so well prosecuted as at 
Benares', The work of Maruurd NAvu is the fullest 
and most satisfactory, though it leaves much to be 
desired, and much more than I have been able to 
supply. In addition to these sources of information, 
I have had frequent recourse to a work of great po- 
pularity and extensive circulation , which embodies the 
legendary history of all the most celebrated Bhaktas 
or devotees of the Vaishnava order. This work is 
entitled the Bhakta Mald. The original, in a difficult 
dialect of Hindi, was composed by NAsuAst, about 
250 years ago’, and is little more than a catalogue, 
with brief and obscure references to some leading 
circumstances connected with the life of each indivi- 
dual, and from the inexplicit nature of its allusions, 
as well as the difficulty of its style, is far from intelli- 
gible to the generality even of the natives. The work, 
in its present form, has received some modifications, 
and obvious additions from a later teacher, NARAYAN 
DAs, whose share in the composition is, no doubt, 





* The acknowledged resort of all the vagabond of India, and 

all who have no where else to repair to: so, the Kdéé Khard: 
fers fatagreret @ whercarcfirrfier: | 
‘@at arfa wferitfer Ret area afin: 

“To those who are strangers to-the Sruti and Smfiti (Religion 
and Law); to those who have never known the observance of 
pure and indispensable rites; to those who have no other place 
to repair to; to those, is Benares an asylum.” [Compare Pra- 
bodhach. ed. Brockhaus, p. 19,} 


4 (Journ, As, Soc. Bombay, Vol. IIT, p. 4] 
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considerable, but cannot be discriminated from Né- 
BHAJrs own, beyond the evidence furnished by the 
specificaction of persons unquestionably subsequent 
to his time.—NArdyan Dds probably wrote in the 
reign of Sudu Jendn. The brevity and obscurity of 
the original work pervade the additional matter, and 
to remedy these defects, the original text, or Mula, 
has been take as a guide for an amplified notice of 
its subjects, or the Tiké of Kiisuva DAs; and the 
work, as usually met with, always consists of these two 
divisions. The 7iké is dated Samvat, 1769 or A. D. 
1718. Besides these, a translation of the Tikd, or a 
version of it in the more ordinary dialect of Hindustan, 
has been made by an anonymous author, and a copy 
of this work, as well as of the original, has furnished 
me with materials for the following account. The 
character of the Bhakta Mala will best appear from 
the extracts of translations from it to be hereafter 
introduced: it may be sufficient here to observe, that 
it is much less of a historical than legendary descrip- 
tion, and that the legends are generally insipid and 
extravagant: such as it is, however, it exercises a 
powerful influence, in Upper India, on popular belief, 
and holds a similar place in the superstitions of this 
country, as that which was occupied in the darkest 
ages of the Roman Catholic faith, by the Golden Le- 
gend and Acts of the Saints’. 

‘In farther illustration of our text, with regard to the in- 
strumentality of the Purd#cs in generating religious distinctions 
amongst the Hindus, and as affording a view of the Vaishiava 
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. SECTION II. 
STATE OF THE HINDU RELIGION, ANTERIOR 
TO ITS PRESENT CONDITION. 


Although I have neither the purpose nor the power 
to enter into any detail of the remote condition of the 





fling. on this subject, we may appeal to the Padma Purdsia. 
Jn the Uttara Kharida, or last portion of this work, towards the 
end of it, several sections -are occupied with a dialogue between 
Siva and PArvati, in which the former teaches the latter the 
leading principles of the Vaishiava faith, Two short sections 
are devoted to the explanation of who are heretics, and which 
are the heretical works. All are Pdshavdas, Siva says, who 
adore other goda than Visax}, or who hold, that other deities 
are his equals, and all Brahmans who are not Vaishviavas, are 
not to be looked at, touched, nor spoken to:— 

@ wal Bt Ua TM aa fe: | 

aTeTeTUTSNARTETR & oration: Eyer: 


ereuiegte veh seer 
aaTatraea t 
fare weet aTeeT B setae: | 
OSA MH AMAT A ZEMT: SATA 
Siva, in acknowledging that the distinguishing marks of his 
votaries, the skull, tiger's skin, and ashes, are reprobated by 
the Vedas (Srutigarhitam) states, that he was directed by Visuxu 
to inculcate their adoption, purposely to lead those who assumed 
them into error.—Namucmi and other Daityas had become so 
powerful by the purity of their devotions, that Inpra and the 
other gods were unable to oppose them. The gods had recourse 
to Visukv, who, in consequence, ordered S1va to introduce the 
Saiva teneta and practices, by which the Deityas were beguiled, 
and rendered “wicked, and thence weak.” 
In order to assist Siva in this work, ten great Sages were 
imbued with the Tdmasa property, or property of darkness and 
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Hindu faith , yet as its present: state is of comparatively 
very recent origin, it may form a not unnecessary, nor 





ignorance, and by them such writings were put forth as were 
calenlated to disseminate unrighteous and heretical doctrines, these 
were Kasipa, Gautama, Sagtr, Uramanyu, Jamis, Karma, 
DorvAsas, MrrgaNba, Vitruaspatr, and Budnoava. 

By Siva himself, the Pdéupata writings were composed; 
Kakapa is the author of the Vaiseshika Philosophy. The Nydya 
originates with Gautama. Kapriua, is the founder of the Sdnkhya 
School, and Vitwasratt of the Chdrvdka, Jammin, by Siva’s 
orders, composed the Mimdnsd, which is heretical, in as far as 
it inculcates works in preference to faith, and Siva himself, in 
the disguise of a Brahman, or as VyAsa, promulgated the Ve- 
danta, which is heterodox in Vaishiava estimation, by denying 
the sensible attributes of the deity. Visuxu, as Buppaa, tanght 
the Bauddha Sdstra, and the practices of going naked, or wearing 
blue garments, meaning, consequently, not the Bauddhas, but 
the Jainas, (Prryrerraninh weratteratigm). The Purdias 
were partly instrumental in this business of blinding mankind, 
and they are thus distinguished by our authority and all the 
Vaishnava works. 

The Méteya, Kaurma, Lainga, Saiva, Skdnda and Agneya, ave 
Tdmasa, or the works of darkness, having more or less of a 
Saiva bias. 

The Vishiiu, Ndradtya, Bhdgavat, Gdruda, Pddma and Vdrdka, 
are Sdttwika, pure and true; being in fact, Vaishiave text books. 

The Brakmdida, Brahma Vaivartta, Markatdeya, Bhavishya, 
Vdmena and Brahma, are of the Rdjasa cast, emanating from 
the quality of passion. As far as I am acquainted with them, 
they lean to the Sdkta division of the Hindus, or the worship 
of the female principle. The Mérkasdeya does so notoriously, 
containing the famous Charidi Pétha, or Durgd Mdhdtmya, which 
is read at the Durgd Pujd; the Brahma Vaivartta, is especially 
dedicated to Kiisuta as Govinpa, and is principally occupied 
by him and his mistress Ripwd. It is also fall on the subject 
of Prokfiti or personified nature! 
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uninteresting preliminary branch of the enquiry, to 
endeavour to determine its existirig modifications, at 
the period immediately preceding the few centuries, 
which have sufficed to bestow upon it its actual form: 


A similar distinction is made even with the Sm*itis, or works 
on law. The codes of VasisntHa, HAnita, Vydsa, Parddara, 
Buarapwisa and Kasyapa, are of the pure order. Those of 
Ydswavaugya, Atri, Tirtmer, Daksaa, KAryAyana and Visaxu 
of the Rdjasa class, and those of Gautama, Virmasrati, Sam- 
varTTA, YAMA, Sanzna and ‘USanas, are of the Tdmasa order. 

‘The study of the Puranas and Smritis of the Sdttwika class, 
secures Mukti, or final emancipation, that of those of the Rdjasa 
obtains Swarga, or Paradise; whilst that of the Zdmasa con- 
demns # person to hell, and a wise man will avoid them, 


pe to 
Tree Taree 2 
The Vaishnava writers endeavour to enlist the Vedas in their 
cause, and the following texts are quoted by the Titparya Niraya: 
aN rere wrelter eT MNT: | 
NAndyana alone was, not Braud nor Sankara. 
Agee at Ceara Wet TET He WAT: | 
Or Visupeva was before this (universe,) not BRAHMA nor SANEARA. 
‘The Saivas cite the Vedas too, as 
atari 3 wreieererte: firs: 
The Lord who pervades all things, is thence termed the omni- 
present Siva. 
Rudra is but one, and has no second— 
Wat Sf eR fata: 

These citations would scarcely have been made, if not au- 
thentic; they probably do occur in the Vedas, but the terms 
Nérdyaia and Vasudeva, or Siva and Rudra, are not to be 
taken in the restricted sense, probably, which their respective 
followers would assign them. 
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it happens, also, that some controversial works exist, 
which throw considerable light upon the subject, and 
of which the proximity of their date, to the matters 
of which they treat, may be conjectured with proba- 
bility or positively ascertained. Of these, the two 
principal works, and from which I shall derive such 
scanty information as is attainable, are the Sankara 
Digvijaya of Avanpa Girt, and the Sarva Daréana 
Sangraha of MApuavdcudrya, the former a reputed 
disciple of Sanxana himself, and the latter a well 
known and able writer, who.lived in the commence- 
ment of the 14th century. 

The authenticity of the latter of these two works, 
there is no room to question; and there is but little 
reason to attach any doubt to the former. Some of 
the marvels it records of Sankara, which the author 
professes to have seen, may be thought to affect its 
credibility, if not its authenticity, and either Ananpa 
Girt must be an unblushing liar, or the book is not 
his own: it is, however, of little consequence, as even, 
if the work be not that of Ananpa Gini himself, it 
bears internal and indisputable evidence of being the 
composition of a period, not far removed from that 
at which he may be supposed to have flourished, and 
we may, therefore, follow it as a very safe guide, in 
our enquiries into the actual state of the Hindu Re- 
ligion about eight or nine centuries ago. 

The various sectaries of the Hindu Religion then 
existing, are all introduced to be combated, and, of 
course, conquered; by Sankara: the list is rather a 
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Jong one, but it will be necessary to go through the 
whole, to ascertain the character of the national faith 
of those days, and its present modifications, noticing, 
as we proceed, some of the points of difference or 
resemblance between the forms of worship which then 
prevailed, and which now exist. The two great di- 
visions of Vaishavas and Saivas were both in a 
flourishing condition, and each embraced six principal 
subdivisions: we shall begin with the former, who are 
termed; Bhdktas, Bhagavatas, Vaishnavas, Chakrinas, 
or Panchardirakas, Vaikhdnasas and Karmahinas. 

But as each of these was subdivided into a practical 
and speculative, or Karma and Jndna portion, they 
formed, in fact, twelve classes of the followers of 
Visunu, as the sole and supreme deity. 

The Bhaéktas worshipped Visunvu as VAsupeya, and 
wore no characteristic marks. The Bhdgavatas wor- 
shipped the same deity as BaAcavar, and impressed 
upon their persons the usual Varshrava insignia, re- 
presenting the discus, club, &c. of that divinity; they 
likewise reverenced the Sdlagrdém stone, and Tulasi 
plant, and in several of their doctrinal notions, as 
well as in these respects, approach to the present 
followers of RAmAnvusa, although they cannot be re- 
garded as exactly the same. The authorities of these 
three sects were the Upanishads and Bhagavad Gita. 
The names of both the sects still remain, but they are 
scarcely applicable to any particular class of Vaishna- 
vag: the terms Bhakia, or Bhagat, usually indicate any 
individual who pretends to a more rigid devotion than 
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his neighbours, and who especially occupies his mind 
with spiritual considerations: the Bhdgavat is one who 
follows particularly the authority of the Sri Bhdgavat 
Purdna, 

The Vaishnavas adored Visuxu as NArdvana, they 
wore the usual marks, and promised themselves a 
sort of sensual paradise after death, in Vatkurtha, or 
VisuNvu’s ‘heaven; their tenets are still current, but 
they can scarcely be considered to belong to any 
separate sect. 

The Chakrinas, or Panchardtrakas were, in fact, 
Séktas of the Varshtava class, worshipping the female 
personifications of VisuNu, and observing the ritual 
of the Panchardtra Tantra: they still remain, but 
scarcely individualised, being confounded with the 
worshippers of KittsaNa and RAma on the one hand, 
and those of Sakti or Devi on the other. 

The Vatkhdnasas appear to have been but little 
different from the Vatshnavas especially so called; at 
least Ananpa Gar has not particularised the difference; 
they worshipped NArdyaNa as supreme god, and wore 
his marks. The Karmahinas abstained, as the name 
implies, from all ritual observances, and professed to 
know Vishviw as the sole source and sum of the uni- 
verse, wi fewyae waa; they can scarcely be con- 
sidered as an existent sect, though a few individuals 
of the Rémdnujlya and Ramdnandi Vaishiavas may 
profess the leading doctrines. 

The Vatshiiava forms of the Hindu faith are still, 
as we shall hereafter see, sufficiently numerous; but 
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we can scarcely identify any one of them with those 
which seem to have prevailed when the Sankara Vi- 
jaya of Ananpa Gra was composed. The great di- 
visions, of RAmAnusa and Rémdwanp—the former of 
which originated, we know, in the course of the 11th 
century, are unnoticed, and it is also worth while to 
observe, that neither in this, nor in any other portion 
of the Sankara Vijaya, is any allusion made to the 
separate worship of Kittsuwa, either in his own person, 
or that of the infantine forms in which he is now so 
pre-eminently venerated in many parts of India, nor 
are the names of RAMA and Sird, of LaxsumaNa or 
Hanumdn, once particularised, as enjoying any por- 
tion of distinct and specific adoration. 

The Sativa sects are the Saivas, Raudras, Ugras, 
Bhaktas, Jangamas, and Pdéupatas. Their tenets 
are so blended in the discussion, that it is not possible 
to separate them, beyond the conjectural discrimi- 
nation which may be derived from their appellations: 
the text specifies merely their characteristic marks: 
thus the Satvas wore the impression of the Linga on 
both arms; the Raudras had a Trigula, or trident, 
stamped on the forehead; the Ugras had the Damaru, 
or drum of Siva on their arms, and the Bhdktas an 
impression of the Linga on the forehead—the Janga-~ 
mas carried a figure of the Linga on the head, and 
the Pdsupatas inprinted the same object on the fore- 
head, breast, navel, and arms. Of these sects, the 
Satvas are not now any one particular class—nor are 
the Raudras, Ugras, or Bhéktas, any longer distinct 
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societies: the Jangamas remain, but they are chiefly 
confined to the south of India, and although a Pdsu- 
pata, or worshipper of Siva as PasuraTt, may be 
occasionally encountered, yet this has merged into 
other sects, and particularly into that of the Kdnphdtd 
Jogis: the authorities cited bey these sects, according 
to AnanpA Girt, were the Siva Gtid, Siva Sanhitd, 
Siva Réhasya and Rudra Yamala Tantra: the various 
classes of Jogis are never alluded to, and the work 
asserts, what is generally admitted as a fact, that the 
Dandis, and Dasindmt Gosains originated with San- 
KARA AcHARYA. 

Worshippers of BraumA, or HiraNyAGARBHA, are 
also introduced by ANanpa Gurr, whom now it might 
be difficult to meet with: exclusive adorers of this 
deity, and temples dedicated to him, do not now occur 
perhaps in any part of India; at the same time it is an 
error to suppose that public homage is never paid to 
him. BranmA is particularly reverenced at Pokher in 
Ajmir, also at Bithwr, in the Doab, where, at the 
principal Ghat, denominated Brahmdvartta Ghat, he 
is said to have offered an Aswamedha on completing 
the act of creation: the pin of his slipper left behind 
him on the occasion, and now fixed in one of the steps 
of the Ghat, is still worshipped there, and on the full 
moon of Agrahéyana (Nov.-Dec.) a very numerously 
attended Meld, or meeting, that mixes piety with 
profit, is annually held at that place. 

The worshippers of Aenr no longer form a distinct 
class, a few Agnihotra Brahmans, who preserve the 
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family fire, may be met with, but in all other respects 
they conform to some mode of popular devotion. 

The next opponents of Sanxara Acwarya were the 
Sauras, or worshippers of the sun, as the creator and 
cause of the world: a few Sauras, chiefly Brahmans, 
still exist as a sect, as will be hereafter noticed; but 
the divisions enumerated by Axanpa Grrr, are now, 
it is believed, unknown: he distinguishes them into 
the following six classes. 

Those who adored the rising sun, regarding it as 
especially the type of BraumA, or the creative power. 
Those who worshipped the meridian sun as Iswara, 
the destructive and regenerative faculty; and those 
who reverenced the setting sun, as the prototype of 
VisuNv, or the attribute of preservation. 

The fourth class comprehended the advocates of 
the Trimirti, who addressed their devotions to the 
sun in all the preceding states, as the comprehensive 
type of these three divine attributes. 

The object of the fifth form is not quite clearly 
stated, but it appears to have been the adoration of 
the sun as a positive and material body, and the marks 
on his surface, as his hair, beard, &c. The members 
of this class so far correspond with the Sauras of the 
present day, as to refrain from food until they had 
seen the sun. 

The sixth class of Sawras, in opposition to the pre- 
ceding, deemed it unnecessary to address their de- 
votions to the visible and materia} sun: they provided 
a mental luminary, on which they meditated, and to 
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which their adoration was offered: they stamped cir- 
cular orbs en their foreheads, arms, and breasts with 
hot irons; a practice uniformly condemned by San- 
KakA, ag contrary to the laws of the Vedas, and the 
respect due to Brahmanical flesh and blood. 

Ganga, as well as SUrya, had formerly six classes 
of adorers; in the present day he cannot boast of any 
exclusive worship, although he shares 2 sort of homage 
with almost all the other divinities: his followers were 
the worshippers of ManA GaNaratt, of Hania Ga- 
Naratr, or Duvxwi Rds, who is still a popular form of 
Ganesga, of Ucnonuisutua G.,of Navanira G., of Swar- 
WaG., and of Sanrdna G. The left hand sub-division of 
the Ucucuuisutua Ganapati sect, also called Hatramba, 
abrogated all obligatory ritual and distinction of caste. 

The adorers of the female personifications of divine 
power, appear to have been fully as numerous as at 
present, and to have worshipped the same ocjects, or 
BuavAni, Mawd Laxsui, and Saraswati: even a8 
personifications of these divinities, however, the wor- 
ship of Sfré andRApuA, either singly, or in conjunction 
with RAmas and Kiisuna, never makes its appearence. 
The worshippers of Sakti were then, as now, divided 
into two classes, a right and left hand order, and three 
sub-divisions of the latter are enumerated, who are 
still well known—the Purnabhishiktas, Akritarthas, 
Kritdkrityasamas. 

There can be little doubt, that the course of time 
and the presence of foreign rulers, have very much 
ameliorated the character of much of the Hindu wor- 
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ship: if the licentious practices of the Sdxras are still 
as prevalent as ever, which may well be questioned, 
they are, at Jeast, carefully concealed from observation, 
and if they are not exploded, there are other obser- 
vances of a more ferocious description, which seem 
to have disappeared. The worship of Buatrava still 
prevails amongst the Sdktas and the Jogis; but in 
upper India, at least, the naked mendicant, smeared 
with funeral ashes, armed with a trident or a sword, 
carrying @ hollow skull in his hand, and half intoxi- 
cated with the spirits which he has quaffed from that 
disgusting wine-cup, prepared, in short, to perpetrate 
any act of violence and crime, the Kdpdlika of former 
days, is now rarely, if ever, encountered. In the work 
of Ananpa Grrr, we have two of these sectaries intro- 
duced, one a Brahman by birth, is the genuine Kapa- 
lika: he drinks wine, eats flesh, and abandons all rites 
and observances in the spirit of his faith, his eminence 
in which has armed him with supernatural powers, 
and rendered Buatrava himself the reluctant, but 
helpless minister of his will. The other Kdpdltka is 
an impostor, the son of @ harlot, by a gatherer of 
Tédi, or Palm juice, and who has adopted the character 
as an excuse for throwing off all social and moral re- 
straint. The Képdlikas are often alluded to in con- 
troversial works, that appear to be the compositions 
of a period at least preceding the tenth century’. 


* See the Prabodha Chandrodays, translated by Dr, Taylor 
[especially Act. III, Se. 8 and ff}. 
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The next classes of sectaries, confuted by Sanxara, 
were various infidel sects, some of whom avowedly, 
and perhaps all covertly, are still in being: the list is 
also interesting, as discriminating opinions which, in 
the ignorance subsequent to their disappearance from 
Hindustan, have very commonly been, and, indeed, 
still are frequently confounded. These are the Char- 
vékas, or Stinya Vadis, the Saugatas, the Kshapana- 
kas, the Jainas, and the Bauddhas. 

The Charvakas were so named from one of their 
teachers, the Munt Cudrvdga. From Viwaspati— 
some of whose dogmas have been quoted from the 
work of Mdpuava, they are termed also Varhaspatyas. 
The appellation Stinya Védt implies the asserter of the 
unreality and emptiness of the universe, and another 
designation, Lokdyata, expresses their adoption of 
the tenet, that this being is the Be-all of existence: 
they were, in short, the advocates of materialism and 
atheism, and have existed from a very remote period, 
and still exist, as we shall hereafter see. 

The Saugatas are identified even by MApuava with 
Bauddhas, but there seems to have been some, although 
probably not apy very essential difference: the chief 
tenet of this class, according to Avanpa Gurr, was 
their adopting the doctrine taught by Suaata Mun, 
that tenderness towards animated nature comprehends 
all moral and devotional duty, a tenet which is, in a 
great measure, common to both the Bauddha and Jaina 
schisms: it is to be feared, that the personal description 
of the Saugata, as a man of a fat body and small head, 
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although possibly intended to characterise the genus, 
will not direct us to the discovery of its origin or his- 
tory. The Kshapanaka again has always been described 
by Hindu writers as a Bauddha, or sometimes even a 
Jaina naked mendicant: in the work before us he ap- 
pears as the professor of a sort of astrological religion, 
in which' time is the principal divinity, and he is de- 
scribed as carrying, in either hand, the implements of 
his science, or a Gola Yantra, and Turya Yantra, the 
former of which is an armillary sphere, and the latter 
a kind of quadrant, apparently for ascertaining time’; 
from the geographical controversy that occurs between 
him and Sankara, it appears that he entertains the 
doctrine regarding the descent of earth in space, which 
is attributed by the old astronomers to the Bauddhas, 
and controverted by the author of the Surya Sid- 
dhdnta*, and subsequently by BuAsxara: the former 
is quoted by Sankara, according to our author. These 
doctrines , the commentators on BuAskara’s work, and 





1 Time is the Supreme Deity. Jéwana cannot urge on the 
Present. He who knows time knows Brauma. Space and time 
are not distinct from God. 

fg are: woateat t nares efegeitert & aad: | 

wrefagatatets femret Wecretatraa i 

* gard were ratte: ' 

The Tirya Yantra ig the fourth part of an orb. 

wa wenrafe Steqaafcd wear | 
ware gets fa 2 id area area I 

Fixing above it two pins, and looking between them, the 

time is ascertained by science. 


* (at least implicitly in the dloka XII: 82] A. R. XI: 229, 
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even he, himself, commenting on his own text, say, 
belong to the Jainas, not to the Bauddhas; but, pos- 
sibly, the correction is itself an error, it does not ap- 
pear that the Kshapariaka of Ananpa Gra argues the 
existence of a double set of planetary bodies, which is, 
undoubtedly, a Jaina doctrine’, and the descent of the 
earth in space may have been common to all these sects. 

The Jainas that existed in the tume of Ananpa Girt 
appear as Digambaras only; he does not notice their 
division into Digambaras and Swetémbaras, as they 
at present are found, and existed indeed prior to the 
age of MApuava. The Bauddhas are introduced per- 
sonally, although it may be questioned whether they 
were very numerous in India in so comparatively 
modern a period: according to Ananpa Ginr, a perse- 
eution of this sect, and of the Jainas, took place in 
one part of the peninsula, the state of Rudrapur, du- 
ring Sanxara’s life time, but he, as well as MADHAvA’, 
excludes Sanxara from being at all concerned in it. 
He ascribes its occurrence to the same source, the in- 
stigation of a Bhatta, from the north, or, in fact, of 
Kumdrtta Buatta, a Bengali, or Matthilt Brahman. 

A long series of sectaries then ensues, of a more 
orthodox description, and who only err in claiming 
primeval and pre-eminent honors for the objects of 
their adoration—none of these are to be found; and, 
although, of a certain extent, the places of some of 


‘A. RB. TX: 321. 
? Preface to Wilson’s Sangcrit and English Dictionary. 
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them may be supplied by the local deities of the vil- 
lagers, and by the admission of others to a participation 
in the worship paid to the presiding deities of each 
sect, yet there can be little doubt, that a large portion 
of the Hindu Pantheon formerly enjoyed honours, 
which have for some centuries past been withheld. 
In this predicament are Inpra, Kuvera, Yama, Varuna, 
Gdavba, Sesua, and Soma, all of whom, in the golden 
age of Hindu idolatry, had, no doubt, temples and 
adorers: the light and attractive service of the god of 
love , indeed, appears to have been formerly very po- 
pular, as his temples and groves make a distinguished 
figure in the' tales, poems, and dramas of antiquity: 
it is a feature that singularly characterises the present 
state of the Hindu religion, that if in some instances 
it is less ferocious, in others it has ceased to address 
itself to the amiable propensities of the human character, 
or the spontaneous and comparatively innocent feelings 
of youthful natures. The buffoonery of the Holt, and 
barbarity of the Charak Pujd, but ill express the sym- 
pathies which men, in all countries, feels with the 
vernal season, and which formerly gave rise to the 
festive Vasantotsava of the Hindus, and the licentious 
homage paid to Sak and Buairava, has little in 
common with the worship, that might be supposed 
acceptable to KAma and his lovely bride, and which 
it would appear they formerly enjoyed. 





‘In the Véiket Kathd, Dasa Kumdra, Mdlatl Madhava, 
Mrichehhakati, &¢. 


26 RELIGIOUS SECTS 


Besides the adorers of the secondary divinities, we 
have a variety of sects who direct their devotions to 
beings of a still lower rank, and of whom none, at 
present, exist as distinct bodies, although individuals 
may be found, either detached or comprehended in 
other classes, who, more or less, reverence similar 
objects. Thus, the worship of Akds', or Ether, as the 
supreme deity, is still occasionally met with: all classes 
pay daily homage to the Pitr’s or Manes, and a few 
of the Tantrikas worship the Siddhas, or Genii, in 
the hope of acquiring super-human powers: the same 
class furnishes occasional votaries of the Vasus, Yak- 
shas, and Gandharvas, and even of the Vetdlas and 
Bhitas, or goblins and ghosts, and the latter also re- 
ceive still, from the fears of the villagers, propitiatory 
adoration. It does not appear, that in any form, the 
worship of the moon and stars, of the elements, and 
divisions of the universe, is still practised, although 
that of the Tirthas, or holy places and rivers, is as 
popular as ever. 

We have thus completed the enumeration of the 
sects as described by the author of the Sankara Vijaya, 
and have had an opportunity of observing, that, al- 
though the outlines of the system remain the same, 
the details have undergone very important alterations, 
since the time at which this work was composed: the 


‘ I have encountered but one Professor, however, of this 
faith, a miserable mendicant, who taught the worship of Ether, 
under the strange name of Baghela, 
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tise of most of the existing modifications, we can trace 
satisfactorily enough, as will hereafter appear, and it 
is not improbable, that the disappearance of many of 
those, which no longer take a part in the idolatry of 
the Hindus, may be attributed to the exertions of 
Sankara and his disciples: his object, as appears from 
the work we have hitherto followed, was by no means 
the suppression of acts of outward devotion, nor of 
the preferential worship of any acknowledged and pre- 
eminent deity: his leading tenet is the recognition of 
Brahma Para Brahma’, as the sole cause and supreme 
ruler of the universe, and as distinct from $1va, VisaNv, 
BrauMd, or any individual member of the pantheon: 
with this admission, and in regard to the weakness of 
those human faculties, which cannot elevate themselves 
to the conception of the inscrutable first cause, the ob- 
servance of such rites, and the worship of such deities, 
as are either prescribed by the Vedas, or the works 
not incompatible with their authority, were left undis- 
turbed by this teacher’; they even received, to a cer- 
tain extent, his particular sanction, and the following 
divisions of the Hindu faith were, by bis express per- 





‘As in these texts of the Vedas Weg Pheeaw wrettt | 
aad WAT UT CSAS WATT Wray | [quoted by Sank, in his 
Brahmasitrabhashya, Calc., 1854, p. 54. Seo also Bithad Arauy. 
Upan. I, 4, 1. p. 125.) 

2 arma acca: CNT ET CRY Rey aNT AT VTE | TTT 
ww t 

Ordinances founded on the Tantras, the Purdriae, or historical 
record, are admissible if accordant with the Vedas; they must 
be rejected if repugnant. 
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mission, taoght by some of his disciples, and are, 
consequently, regarded by the learned Brahmans in 
general, as the only orthodox and allowable forms in 
the present day'. The Saiva faith was instituted by 
ParaMata KAdnata, who is described as teaching at 
Benares, and assuming the insignia that characterise 
the Danidts of modern times. The Vaishnava worship 
was taught at Kanchi’, or Conjeveram, by Laxsumana 
Acudrya and Hasrdmauaxa; and the latter seems to 
have introduced a modified adoration of Visuxu, in 
the character of Kitsana. The Saura sect was con- 
tinued under the auspices of DivAzara, Brahmachéri, 
and the Sdkta, under those of the Sannydst, Tarpura- 
kumdna: the Génapatya were allowed to remain under 
the presidence of Giruapurra, and from such persons 
as had not adopted either of the preceding systems, 
BaruxanAtH, the professor of the Kapdlika, or Bhat- 
rava worship, was permitted to attract followers: all 
these teachers were converts and disciples of Sankara, 


pet 5 Ra Bg 


urd ee wi i i ' corneas we. 


In the iy impure age, the bud of ae being blighted 
by iniquity, men are inadequate to the apprehension of pure 
unity; they will be apt, therefore, again to follow the dictates 
of their own fancies, and it is necessary for the preservation of 
the world, and the maintenance of civil and religions distinetions, 
to acknowledge those modifications of the divine spirit which are 
the work of the Surremz. These reflexions having occurred to 
§ anxana, he addressed his disciple, de, 
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and returned to his superintending guidance, when 
they had effected the objects of their missions. 

The notice that occurs in the Sarva Dargana of 
any of the sects which have yet been mentioned, has 
been already incidentally adverted to: this work is less 
of a popular form than the preceding, and controverts 
the speculative rather than the practical doctrines of 
other schools: besides the atheistical Bauddha und 
Jaina sects, the work is occupied chiefly with the 
refutation of the followers of Jaimint, Gautama, and 
Patanjali, and we have no classes of worshippers 
introduced but those of the Vaishriavas who follow 
RdmAnvsa, and Madhwdchérya, of the Satvas, the 
Pdsupatas, the followers of Abuinava Gupra, who 
taught the Mantra worship of Siva; and the alche- 
mical school, or worshippers of Siva’s type in quick- 
silver, and the Rasendra Linga: most of these seem 
to have sprung into being in the interval between the 
10th and 13th centuries, and have now either disap- 
peared, or are rapidly on the decline: those which 
actually exist, we shall recur to in the view we are 
now prepared to take of. the actual condition of the 
Hindu faith, 
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SECTION III. 


PRESENT DIVISIONS OF THE HINDUS, AND OF 
THE VAISHNAVAS IN PARTICULAR. 


The classification adopted by the works, I especially 
follow, if not unexceptionable, is allowable and con- 
venient, and may, therefore, regulate the following 
details: it divides all the Hindus into three great 
classes, or Vatshnavas, Saivas, and Saktas, and re- 
fers to a fourth or miscellaneous class, all not com- 
prised in the three others. 

The worshippers of VisuNv, Siva, and Saxrr, who 
are the objects of the following description, are not to 
be confounded with the orthodox adorers of those 
divinities: few Brahmans of learning, if they have any 
religion at all, will acknowledge themselves to belong 
to any of the popular divisions of the Hindu faith, 
although, as a matter of simple preference, they more 
especially worship some individual deity, as their 
chosen, or Ishta Devatd: they refer also to the Vedas, 
the books of law, the Puranas, and Tantras, as the 
only ritual they recognise, and regard all practices not 
derived from those sources as irregular and profane: 
on the other hand, many of the sects seem to have 
originated, in a great measure, out of opposition to the 
Brahmanical order: teachers and disciples are chosen 
from any class, and the distinction of caste is, in a 
great measure, sunk in the new one, of similarity of 
schism: the ascetics and mendicants, also in many in- 
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stances, affect to treat the Brahmans with particular 
contempt, and this is generally repaid with interest 
by the Brahmans. A portion, though not a large one, 
of the populace is still attached to the Smérta Brah- 
mans, as their spiritual guides, and are 86 far distinct 
from any of the sects we shall have to specify, whilst 
most of the followers, even of the sects, pay the 
ordinary deference to the Brahmanical order, and 
especially evince towards the Brabmans of their own 
fellowship, of whom there is generally abundance, the 
devotedness and submission which the original Hindu 
Code so perpetually inculeates. 

Excluding, therefore, those who may be regarded 
as the regular worshippers of regular gods, we have 
the following enumeration of the several species of 
each class: 

Vatsanavas. 

1 Réménujas, or Sri Sampradyis, or Sri Vaishhavas. 

2 Rémé4nandis, or Ramavats. 

3 Kabir Panthis. 

4 Khakis. 

5 Maluk Dasis, 

6 Dadi Panthis. 

7 Raya Dasis. 

8 Sendfs. 

9 Vallabhacharis, or Rudra Sampradéyis. 
10 Mira Bats. 
1 Madhwach4ris, or Brahma Sampradayis. 
12 Nimavats, or Sanakddi Sampradéyis. 
18 The Vaishnavas of Bengal. 
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14 Rédhé Vallabbis. 
15 The Sakhi Bhévas. 
16 Charan Dasis. 
17 Hariéchandis. 
18 Sadhné Panthis. 
19 Maédhavis. 
20 Sannydsis, Vairdgis and Négas. 
Satvas. 
1 Dandfs and Dasndmis. 
2 Jogis. 
3 Jangamas. 
4 Paramahansas. 
5 Urdhab4his, Ak4s Mukhis, and Nakhis. 
6 Guidaras. 
7 Rukharas, Sikharas and Ukharas. 
8 Kara Lingis. 
9 Sannydsis, &c. 
Sduras. 
1 Dakshinis. 
2 Vamis. 
3 KA4ncheliyas. 
4 Kararis. 
MisceLLangots Sxcts. 
1 Génhapatyas. 
2 Saurapatas. 
3 N&nak Shéhis of seven classes. 
1 Udasis. 
2 Ganjbakhshis. 
8 Rémrayis. 
4 Suthré Shéhis. 
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5 Govind Sinhis. 
6 Nirmalas. 
7 Négas. 
4 Jainas of two principal orders. 
1 Digambaras. 
2 Swetdmbaras. 
5 Babé Lalis. 
6 Prat Nathis. 
7 Sddhs. 
8 Satnamis. 
9 Siva Nardyants. 
10 Stinyavadis. 

These will be regarded as varieties enough, it may 
be presumed, especially when it is considered, that 
most of them comprise a number of sub-divisions, and 
that besides these acknowleged classifications, many 
individual mendicants are to be found all over India, 
who can scarcely be included within the limits of any 
of them, exercising a sort of independence both in 
thought and act, and attached very loosely, if at all, 
to any of the popular schismatical sects’. 


‘Some of the popular works adopt a different classification, 
and allude to 90 Pdsharidas, or heresies, which are thus ar- 





ranged: — 
Amongst the Brahmans, -w 
Sannydsis, .. 1... ee eee . 2 
Vairagis, . . 12 
Sauraa,... 18 
Jangamas, 1B 
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Sri Kedava Achérya and Bhiimt Devi; and, as before, 
an incarnation of Sesha. He was born at Perumbur, 
and studied at Kanchi, or Conjeveram, where also he 
taught his system of the Vatshriava faith. He after- 
wards resided at Sri Ranga, worshipping Vishiu as 
ri Ranga Nétha, and there composed his principal 
works, he then visited various parts of India, disputing 
with the professors of different creeds, overcoming 
them of course, and reclaiming various shrines, then 
in possession of the Saivas, for the worshippers of 
Vishnu, particularly the celebrated temple of T'ripett. 

On his return to Sri Ranga, the disputes between 
the Vaishtiava and Saiva religions, became exceedingly 
violent, and the Chola monarch, who according to 
some accounts, was at that time Kermdua Cuona, 
subsequently named Kir Konda Cnona, being @ 
devout worshipper of Siva, commanded all the Brah- 
mans in his dominions to sign an acknowledgement 
of the supremacy of that divinity, bribing some of the 
most refractory, and terrifying others into acquies- 
cence. RAmANusa, however, was impracticable, and 
the king sent armed men to seize him. With the as- 
sistance of his disciples, he effected his escape, and 
ascending the Ghats, found refuge with the Jatin 
sovereign of Mysore, Virata Deva, Velldla Raya. 
In consequence of rendering medical service to the 
daughter of this prince, or in the terms of the legend, 
expelling an evil spirit, a Brahma Rdkshasa, by whom 
she was possessed, he obtained the monarch’s grateful 
regard, and finally converted him to the Vaishiava 
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faith. The Rdjd assumed the title of Vishriu Var- 
dhana, RAMANUJA remained several years in Mysore, 
at a temple founded by the Rdja on Védava Girt, 
now known as Mail Cotay, for the reception of an 
image called Chavala Raya, a form of Ranachhor, 
or Krishia, which the local traditions very ridicu- 
lously pretend he obtained from the Mohammedan 
sovereien of Delhi. RAmAntya resided here twelve 
years, but on the death of his persecutor, the Chola 
king, he returned to Sri Ranga, on the Kavert, and 
there spent the remainder of his life in devout exer- 
cises and religious seclusion. 

The establishments of the Rémdnujfyas are numerous 
in the Dekhan still, and the same country comprehends 
the site of the Gaddi, the pillow or seat of the primi- 
tive teacher; his spiritual throne, in fact, to which his 
disciples are successively elevated’. This circumstance 
gives a superiority to the Achéryas of the Dakshina, 
or south, over those of the Uttara, or north, into 
which they are at present divided, 





} According to information obtained by Dr. Buchanan, RAmA- 
Nusa founded 700 Maths, of which four only remain; one of the 
Principal of these is at Mail Cotay, or Dakshiria Badarikdérama, 
the Badari station of the south, RAmAnwsA also established 74 
hereditary Guruships amongst his followers, the representatives 
of which still remain and dispute the supremacy with the Sannydsi 
members of the order; these last, however, are generally con- 
sidered of the highest rank (Buchan. Mysore 2, 75). In another 
place (1, 144), he says that 89 Guruships were established, 5 in the 
Sannydst clase, and 84 in the secular order: the Madams of the five 
former are Ahobilam, Totddri, Raméhwara, Sri Rangam, and Kénji. 
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The worship of the followers of RAmAnusa, is ad- 
dressed to Visunu and to Laxsumi, and their re- 
spective incarnations, either singly or conjointly; and 
the Sri Vatshnavas, by which general name the sect 
is known, consist of corresponding subdivisions, as 
Ndrdyana, or Laxsumi, or Laxsumi NARAyaNA, or 
Rdma or Sird, or Sivd RAma, or Krisena, or Rux- 
MiNi, or any other modifications of Vishriw, or his 
consort, is the preferential object of the veneration 
of the votary'. The Sri Vaishiava worship in the 
north of Indie, is not very popular, and the sect is 
rather of a speculative than practical nature, although 
it does not require, in its teachers, secession from the 





' Mr. Colebrooke, A. R. 7, [Essays &c. London: 1858. p. 124.] 
aaya the Rdmdnujas are of three classes, those who worship 
Rima alone, Sitd alone, and Sird and Rama conjointly. One 
of my authorities, Mathurd Ndth, eays, they worship Mahd 
Lakshmi, and other information agrees with his; from the texts 
quoted in the Sarva Daréana Sangraka, [Caleutta: 1858. pp. 54. 55] 
Visuitc aa VAsupeva, is the deity to be worshipped, but no 
doubt all the varieties exist: without, however, affecting the 
identity of the sect, the real object of whose devotion is Visunu, 
as the cause and creator of the world, and any of his, or his 
Sakti’s more eapecial manifestations, are consequently entitled to 
reverence, The term Sri Vaishiavas, most commonly applied to 
them, denotes an original preference of the female deity or Mohd 
Lakshmi: the worship of Rima is more properly that of the 
Rdmdnandis, and they may be the persons intended by Mr. Cole- 
brooke’s informants, as those of the Rdmdnujiyas who worship 
Riua only (A. 7, 281). It may also be observed, that the 
Bdmdnujlyas unite with Kiusata, Rukmini, not Rddhd, the latter 
being his mistress only, not his wife, and being never named in 
the Bhdgavat, except in one ambiguous passage. 
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world: the teachers are usually of the Brahmanical 
order, but the disciples may be of any caste’. 

Besides the temples appropriated to VisuNu and his 
consort, and their several forms, including those of 
Kittsuxa and Rdma, and those which are celebrated 
as objects of pilgrimage, as Lakshmi-Balajt, Rémnath, 
and Rangandth, in the south; Badarindth, in the Hi- 
mdlaya, Jagannath, in Orissa, and Dwdrakd, on the 
Malabar Coast, images of metal or stone are usually 
set up in the houses of the private members of this 
sect, which are daily worshipped, and the temples 
and dwellings are all decorated with the Sdlagrdém 
stone and T'ulast plant. 

The most striking peculiarities in the practices of 
this sect, are the individual preparation, and scru~ 
pulous privacy of their meals: they must not eat in 
cotton garments, but having bathed, must put on 
woollen or silk: the teachers allow their select pupils 
to assist them, but, in general, all the Rémdnujas 
cook for themselves, and should the meal during this 
process, or whilst they are eating, attract even the 
looks of a stranger, the operation is instantly stopped, 
and the viands buried in the ground: a similar deli- 
cacy, in this respect, prevails amongst some other 
classes of Hindus, especially of the Rdjaput families, 
but it is not carried to so preposterous an extent’, 


‘ The Mantra, and mark, are never bestowed on any person 
of impure birth.-—Buchan. Mysore 1, 146. 
® Jt is said, however, that there are two divisions of the sect, 


40 RELIGIOUS SECTS 


The chief ceremony of initiation in all Hindu sects, 
is the communication by the teacher to the disciple 
of the Mantra, which generally consists of the name 
of some deity, or a short address to him; it is com- 
municated in a whisper, and never lightly made known 
by the adept to profane ears. The Mantra of the 
RdmAnvsa sect is said to be the six syllable Mantra— 
or Om Rémdya namah; or Om, salutation to Réma’. 

Another distinction amongst sects, but merely of a 
civil character, is the term or terms with which the 
religious members salute each other when they meet, 
or in which they are addressed by the lay members. 
This amongst the Rémdnujas is the phrase, Déso ’smi, 
or Déso ’ham; I am your slave; accompanied with the 
Pratdm, or slight inclination of the head, and the 
application of the joined hands to the forehead. To 
the Achdryas, or supreme teachers of this sect, the 
rest perform the Ashtdnga Dardawat or prostration 
of the body, with the application of eight parts—the 
forehead, breast, hands, knees, and insteps of the 
feet, to the ground, 





one called Avaratt, from Avararia, screening, or surrounding, 
and the other Andoarari{, from the members not observing such 
punctilious privacy. 

‘To giving the Mantras, as they have been communicated to 
me, it may be necessary to suggest a doubt of their accuracy; a 
Hindu evades what he dislikes to answer, and will not scruple 
a falsehood to atop enquiry; men above prejudice, in other re- 
epects, find it so difficult to get over thet of communicating the 
Mantra, that when they profess to impart it, even their sincerity 
can scarcely be admitted without a doubt. 
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The Hindu sects are usually discriminated by various 
fantastical streaks on their faces, breasts, and arms: 
for this purpose, all the Vaishriavas employ especially 
a white earth called Goptchandana, which, to be of the 
purest description, should be brought from Dwdrakd, 
being said to be the soil of a pool at that place, in which 
the Goris drowned themselves when they heard of 
Kvishia’s death. The common Gopichandana, how- 
ever, ts nothing but a Magnesian or Calcareous Clay. 

The marks of the Ramdnujas are two perpendicular 
white lines, drawn from the root of the hair to the 
commencement of each eye-brow, and a transverse 
streak connecting them across the root of the nose: 
in the centre is a perpendicular streak of red, made 
with red Sanders, or Roli, a preparation of Turmeric 
and Lime; they have also patches of Gopichandana, 
with a central red streak on the breast, and each upper 
arm: the marks are supposed to represent the Sankh, 
Chakra, Gadd, and Padma’, or Shell, Discus, Club, 
and Lotus, which Visunu bears in his four hands, 
whilst the central streak is Sri, or Laxeumi?. Somo 





1 The Vaishnava is thus described in the Bhakta Mdld, the 
text is probably that of the sty a 

weeaqedtnferrqaren:  arwywuttreray ear | 
Q a werzaaé wag gare heen yerary virTate | 
“They who bear the Tulosf round the Bi spools the rosary of Lotus 
seeds, have the shell and diacus impressed upon their upper arm, 
aod the upright streak along the centre of the forehead, they are 
Vaishnava, and sanctify the world.” 

1 The efficacy of these marks is very great: we are told in 
the Kadi Kharid, that Yawa directs his ministers to avoid such aa 
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have these objects carved on wooden stamps, with 
which they impress the emblems on their bodies, and 
others carry their devotion so far as to have the parts 
cicatrized with heated metallic models of the objects 
they propose to represent, but this is not regarded as 
a creditable practice’: besides these marks, they wear 
a neclace of the wood of the Tulasi, and carry 8 ro- 
sary of the seeds of the same plant, or of the Lotus. 
The principal authorities of this sect are the com- 
ments of the founder on the Stitras of Vy4sa, and 
other Vaidika works: they are written in Sanskrit, 





bear them, and the same work observes, that no sin can exist in the 
individuals who make use of them, be they of whatever caate. 
were: wfeett Sar: gt a aie Fat: | 
fouafecargnt @a: atieere &: 1 
1 facet aoe: | 
yeaned Ft: 

‘The Viihan Ndradlya Purdia sentences every Brahman 
adopting the practice to endless degradation, and even to the 
infernal regions, 


: paseo ‘wreret vt 
ATG gh AAy UT: | 

ware thee Unf arafeacras Et 
The reason aleo occurs— 

were raver elec | 

ar Qateriten crating THAR Fe I 
“The body of a Brabman is the abode of all the Gods, if that is 
consumed, where shall we abide?” It appears, however, that 
stamping the mark with a hot iron, is commonly in use in the 
Dekhan, A similar practice seems to have been known to some 
of the early Christians, and baptizing with fire was stamping 
the crogs on the forehead with # hot iran, 
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and are the Sri Bhdshya, the Gitd Bhdshya, the Ve- 
dartha Sangraha, Vedanta Pradipa, and Veddnta 
Séra: besides these, the works of Venkata Achérya, 
are of great repute amongst them, as the Stotra Bhd- 
shya, and Satadtshisi, and others: the Charida Md- 
ruta Vaidika, and Tringatadhyénam, are also works 
of authority, as is the Panchardtra of Ndrapa: of the 
Purdnas they acknowledge only six as authorities, 
the Vishnu, Naradtya, Géruda, Padma, Vardha and 
the Bhdgavat: the other twelve are regarded as Té- 
masa, or originating in the principles of darkness and 
passion, as we have already observed. Besides these, 
the Rdmdnujas have a variety of popular works in 
the dialects of the South, one of which, the Guru Para, 
containing an account of the life of RAmAénusa, was 
procured by Dr. Bucuanan, in the course of his sta~ 
tistical researches in Mysore. 

The chief religious tenet of the Rémdnujas, is the 
assertion that Vishiiw is BraumA; that he was before 
all worlds, and was the cause and the creator of all, 
Although they maintain that Vishviw and the universe 
are one, yet, in opposition to the Vedanta doctrines, 
they deny that the deity is void of form or quality, 
and regard him as endowed with all good qualities, 
and with a two-fold form: the supreme spirit, Para-~ 
mdtnd, or cause, and the gross one, the effect, the 
universe or matter. The doctrine is hence called the 
Visishthddwatta, or doctrine of unity with attributes. 
Tn these assertions they are followed by most of the 
Vaishtiava sects. Creation originated in the wish of 
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Visuxu, who was alone, without a second, to multiply 
himself: he said, I will become many; and he was in- 
dividually embodied as visible and etherial light, After 
that, as a ball of clay may be moulded into various 
forms, so the grosser substance of the deity became 
manifest in the elements, and their combinations: the 
forms into which the divine matter is thus divided, 
are pervaded by a portion of the same vitality which 
belongs to the great cause of all, but which is distinct 
from bis spiritual or eterial essence; here, therefore, 
the Rdémdnujas again oppose the Veddntikas, who 
identify * the Paramdtmd and Jivdtmd, or etherial and 
vital spirit: this vitality, though endlessly diffusible, 
is imperishable and eternal, and the matter of the 
universe, as being the same in substance with the 
Supreme Being, is alike without beginning or end: 
Purvsnorrama, or NArAyaNa, after having created 
man and animals, through the instrumentality of those 
subordinate agents whom he willed into existence for 
that purpose, stil] retained the supreme authority of 
the universe: so that the Ramdnujas assert three pre- 
dicates of the universe, comprehending the deity: it 
consists of Chit, or spirit, Achit, or matter, and 
Hswara, or God, or the enjoyer, the thing enjoyed, 
and the ruler and controller of both. Besides his 
primary and secondary form as the creator, and 
creation, the deity has assumed, at different times, 
particular forms and appearances, for the benefit 


* [See, however, Colebr. M. E., London, 1858, p. 169.) 
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of his creatures: he is, or has been visibly present 
amongst men, in five modifications: in his Arcud, 
objects of worship, as images, &c.; in the Vibhavas, 
or Avataras, as the fish, the boar, &c.; in certain 
forms called Vyihas, of which four are enumerated, 
VAsupeva, or Kittsnya, BaLardMa, Prapyumna, and 
Anmuppua; fourthly, in the Sukshma form, which, 
when perfect, comprises six qualities: Virajas, ab- 
sence of human passion; Vimrityx, immortality; Vi- 
Soka, exemption from care orpain; Viighatsd, absence 
of natural wants; Satyakéma, and Satyasankalpa, 
the love and practice of truth; and sixthly, as the 
Antardtma, or Antarydmi, the haman soul, or in- 
dividualised spirit: these are to be worshipped seriatim, 
as the ministrant ascends in the scale of perfection, 
and adoration therefore is five-fold; Abhigamanam, 
cleaning and purifying the temples, images, &c. 
Updddnam, providing flowers and perfumes for re- 
ligious rites; yd, the presentation of such offerings, 
blood offerings being uniformly prohibited, it may be 
observed, by all the Vatshiiavas; Swadhydya, count- 
ing the rosary and repeating the names of the divinity, 
or any of his forms; and Yoga, the effort to unite with 
the deity*: the reward of these acts is elevation to the 
seat of VisaNu, and enjoyment of like state with bis 
own, interpreted to be perpetual residencein Vaikuntha, 
or Vish#w’s heaven, in a condition of pure ecstasy and 
eternal rapture. 


* [Sarva Dardana Sangraha, p. 54-56.] 
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The Rémdnujas are not very numerous in the north 
of India, where they are better known as Sri Vai- 
shiavas; they are decidedly hostile to the Saiva sect, 
and are not on very friendly terms with the modern 
votaries of Kursmva, although they recognise that deity 
ag an incarnation of VisuNu', 


RAMANANDIS, or RAMAVATS, 


The followers of RAMANAND are much better known 
than those of RAmAnusa in upper Hindustan: they are 
usually considered as a branch of the RAmANvsA sect, 
and address their devotions peculiarly to RAMACHANDRA, 
and the divine manifestations connected with VisHNu in 
that incarnation, aa SirA, Laxsomana, and Hanuman. 


’ Dubois, in his 8th Chapter, has some detaila of the Vai- 
shiava mendicants, as met with in the Dekhan: his account, 
however, does not apply to the Rdmdnuja, or any other Vai- 
shiava sect, as known in these provinces, although a few of the 
particulars may be true, if confined to the Vaishiava Vairigis — 
the Dakhiné Vaishiavas must be, therefore, a very different class 
from those that are met within any other part of India, or the 
Abbd must have mixed, as is not unusual with him, a small 
guantam of trath, with a very large portion of error: it is, in- 
deed, impossible to think him correct, when he states, that “the 
sectaries of Vishtiu eat publicly of all sorts of meat, except beef, 
and drink spirituous liquors without shame or restraint, and that 
they are reproached with being the chief promoters of that abo- 
minable sacrifice, the Sakti Pijd:” now, it is not true of any 
sect in Upper India, that the practices the Abdé mentions occur 
at all, except in the utmost privacy and secrecy, and if even in 
that way they do occur, it is certainly not amonget the Vaishiiava 
Vairdgis, but with very different sects, as we shall hereafter see. 
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RAmAwanp is. sometimes considered to have been 
the immediate disciple of RAmAnvya, but this appears 
to be an error: a more particular account makes him 
the fifth in descent from that teacher, as follows—the 
pupil and successor of RAmANusa was DrvANaND; 
of DevAnanp, Harmann; of Harmwanp, Rdécuavd- 
NAND, and of this last, RAmANAND, an enumeration 
which, if correct, would place RAMANAND about the 
end of the 13th century’: there is great reason, how- 
ever, to doubt his being entitled to so remote a date, 
and consequently to question the accuracy of his de- 
scent from RAmAnusa: we shall have occacion to infer, 
hereafter, from the accounts given of the dates of 
other teachers, that RAMANAND was not carlier than 
the end of the 14th, or beginning of the 15th century. 

According to common tradition, the schism of Ré- 
MANAND originated in resentment of an affront offered 
him by his fellow disciples, and sanctioned by his 
teacher. It is said, that he had spent some time in 
travelling through various parts of India, after which 
he returned to the Math, or residence of his superior: 
his brethren objected to him, that in the course of his 
peregrinations, it was impossible he could have ob- 
served that privacy in his meals, which is a vital ob- 
servance of the Ramdnuja sect, and as RAGHAVANAND 
admitted the validity of the objection, RAMANAND was 


‘ The enumeration in the Bhakia Mald is different: it there 
occura 1. RimAnvsa, 2. DevAcsArs, 3. RAcnavAnanp, 4. RAmi- 
NAND; making him the fourth. 
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condemned to feed in a place apart from the rest of 
the disciples: he was highly incensed at the order, and 
retired from the society altogether, establishing a 
schiem of his own. 

The residence of RAmANaND was at Benares, at the 
Pancha Ganga Ghat, where a Math, or monastery 
of his followers, is said to have existed, but to have 
been destroyed by some of the Musalman princes: at 
present there is merely a stone plat-form, in the 
vicinity , bearing the supposed impression of his feet, 
but there are many Maths of his followers , of celebrity 
at Benares, whose Panchayat, or council, is the chief 
authority amongst the Rémdvats in Upper India: we 
shall have frequent occasion to mention these Maths, 
or convents, and a short account of them may, there- 
fore, here be acceptable. 

Most of the religious sects of which we have to give 
an account, comprise various classes of individuals, 
resolvable, however, especially into two, whom (for 
want of more appropriate terms) we mustcall, perhaps, 
Clerical and Lay: the bulk of the votaries aregenerally, 
but not always of the latter order, whilst the rest, or 
the Clerical class, are sometimes monastic, and some- 
times secular: most of the sects, especially the Vai- 
shnavas, leave this distinction a matter of choice: the 
Vallabhachéris, indeed, give the preference to married 
teachers, and all their Gosdins are men of business 
and family : the preference, however, is usually assigned 
to teachers of an ascetic or ccenobitic life, whose 
pious meditations are not distracted by the affections 
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of kindred, or the cares of the world: the doctrine 
that introduced similar unsocial institutions into the 
Christian church, in the fourth century, being still 
most triumphantly prevalent in the east, the land 
of its nativity; the establishments of which we are 
treating, and the still existing practices of solitary 
mortification , originating in the “specious appearance 
and pompous sound of that maxim of the ancient phi- 
losophy,, that in order to the attainment of true felicity 
and communion with God, it was necessary that the 
soul should be separated from the body even here 
below, and that the body was to be macerated and 
mortified for that purpose.” (Mosheim. i. 378.) 

Of the ccenobitic members of the different com- 
munities, most pursue an erratic and mendicant life: 
all of them, indeed, at some period have led such a 
life, and have travelled over various parts of India 
singly or in bodies, subsisting by alms, by merchan- 
dise, and sometimes, perhaps, by less unexception- 
able means, like the Sarabattes of the east, or the 
mendicant friars of the Latin Church: they have, 
however, their fixed rallying points, and are sure of 
finding, in various parts of their progress, establish- 
ments of their own, or some friendly fraternity where 
they are for a reasonably moderate period lodged and 
fed. When old or infirm, they sit down in some pre- 
viously existing Math, or establish one of their own. 

The Maths, Asthals, or Akhddds, the residences of 
the monastic communities of the Hindus, are scattered 


over the whole country: they vary in structure and 
4 
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extent, according to the property of which the pro- 
prietors are possessed ; but they generally comprehend 
a set of huts or chambers for the Mahant', or Superior, 
and his permanent pupils; a temple, sacred to the deity 
whom they worship, or the Samddht, or shrine of the 
founder of the sect, or some eminent teacher; and a 
Dharma Séld, one or more sheds, or buildings for 
the accommodation of the mendicants or travellers, 
who are constantly visiting the Math: ingress and 
egress is free to all; and, indeed, a restraint upon 
personal liberty seems never to have entered into the 
conception of any of the religious legislators of the 
Hindus. 


1 The following description of the residence of MANDANA 
Miéra, from rig a Vijaya of Ananna Gin, is very ap- 
plicable to a modern Math. 

“At the distance of four Yojanas, west from Hastinapur, was 
# aquare plot of ground, extending a cos on each side; in the 
centre of it stood @ large mansion, constructed of the timber of 
the Tal, and exactly facing it another a hundred cubits in length; 
upon the top of this last were many cages fall of parrots, and 
within it resided five hundred pupils, occupied in the study of 
various Sistrag: the first was the dwelling of the Teacher, like 
Brahma with four heads, like the Serpent King, with a thousand 
faces, and Rudra, with a five-fold head, amongst his disciples 
like the waves of the ocean, and enabling them to overcome the 
universe in unparalleled profundity and extent of knowledge: he 
‘was attended by numerous slaves of both sexes: attached to hia 
dwelling were wells and reservoirs, and gardens and orchards, 
and his person was pampered with the choicest viands procured 
daily by his disciples. In his court-yard were two Temples, on 
a circular mound, for the worship of the Viévadevas and the 
Sdlagrdm, in the form of Lakehwd Nérdyata.” 
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The Math is under the entire controul of a Mahant, 
or Superior, with a certain number of resident Chelds, 
or disciples; their number varies from three or four 
to thirty or forty , but in both cases there are always 
a namber of vagrant or out-members: the resident 
Chelds are usually the elders of the body, with a few 
of the younger as their attendants and scholars; and 
it is from the senior and more proficient of these as- 
cetics, that the Mahant is usually elected. 

In some instances, however, where the Mahant has 
a family, the situation descends in the line of his pos- 
terity: where an election is to be effected, it is con- 
ducted with much solemnity, and presents a curious 
picture ofaregularly organised system of church policy, 
amongst these apparently unimportant and straggling 
communities. 

The Maths of various districts look up to some one 
of their own order as chief, and they all refer to that 
connected with their founder, as the common head: 
under the presidence, therefore, of the Mahant of that 
establishment, wherever practicable, and in his ab- 
sence, of some other of acknowledged pre-eminence, 
the Mahants of the different Maths assemble, upon 
the decease of one of their brethren, to elect a suc- 
cessor. For this purpose they regularly examine the 
Chelds, or disciples of the deceased, the ablest of whom 
is raised to the vacant situation: should none of them 
be qualified, they choose a Mahant from the pupils 
of some other teacher, but this is rarely necessary, 


and unless necessary, is never had recourse to. The 
“ 
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new Mahant is then regularly installed, and is formally 
invested with the cap, the rosary, the frontal mark, 
or Tikd, or any other monastic insignia, by the pre- 
sident of the assembly. Under the native Government, 
whether Mohammedan or Hindu—the election of the 
superior of one of these establishments was considered 
as a matter of sufficient moment to demand the 
attention of the Governor of the province, who, ac- 
cordingly, in person, or by his deputy, presided at 
the election: at present, no interference is exercised 
by the ruling authorities, and rarely by any lay cha- 
racter, although occasionally, a Rdjd, or a Zeminddr, 
to whose liberality the Math is indebted, or in whose 
lands it is situated, assumes the right of assisting and 
presiding at the election. 

The Mahants of the sects, in which the election 
takes places, are generally assisted by those of the 
sects connected with them: each is attended by a train 
of disciples, and individuals of various mendicanttribes 
repair to the meeting; so that an assemblage of many 
hundreds, and sometimes of thousands, occurs: as far 
as the resources of the Math, where they are assem- 
bled, extend, they are maintained at its expence; when 
those fail, they must shift for themselves; the election 
is usually a business of ten or twelve days, and during 
the period of its continuance, various points of polity 
or doctrine are discussed in the assembly. 

Most of the Maths have some endowments of land, 
but with the exception of a-few established in large 
cities, and especially at Benares, the individual amount 
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of these endowments is, in general, of little value. 
There are few Maths in any district that possess five 
hundred Bighés of land, or about one hundred and 
seventy acres, and the most usual quantity is about 
thirty or forty Bighds only: this is sometimes let out 
for a fixed rent; at other times it is cultivated by the 
Math on its own account; the highest rental met with, 
in any of the returns procured, is six hundred and 
thirty rupees per annum. Although, however, the in- 
dividual portions are trifling, the great number of these 
petty establishments renders the aggregate amount 
considerable, and as the endowed lands have been 
granted Mé/i, or free of land tax, they form, altogether, 
a serious deduction from the revenue of each district. 

Besides the lands they may hold, the Maths have 
other sources of support: the attachment of lay vo- 
taries frequently contributes very liberally to their 
wants: the community is also sometimes concerned, 
though, in general, covertly, if traffic, and besides 
those means of supply, the individual members of 
most of them sally forth daily to collect alms from 
the vicinity, the aggregate of which, generally in the 
shape of rice or other grains, furnishes forth the 
common table: it only remains to observe, that the 
tenants of these Maths, particularly the Vatshiavas, 
are most commonly of a quiet inoffensive character, 
and the Mahants especially are men of talents and 
respectability, although they possess, occasionally, a 
little of that self-importance, which the conceit of 
superior sanctity is apt to inspire: there are, it is true, 
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exceptions to this innocuous character, and robberies, 
and murders have been traced to these religious 
establishments. 

The especial object of the worship of RAMANANDA’s 
followers is Visunu, as RAMAcHANDRA: they, of course, 
reverence all the other incarnations of VisnNu, but 
they maintain the superiority of RAma, in the present 
or Kali Yug; hence they are known collectively 4s 
Rémévats, although the same variety prevails amonst 
them, as amongst the Rémdnujas, as to the exclusive 
or collective worship of the male and female members 
of this incarnation, or of Réma and Sitd, singly, or 
jointly, or Sité Rama’: individuals of them also pay 
particular veneration to some of the other forms of 
Visaxu, and they hold in like estimation, as the Rd- 
manujas, and every Vaishnava sect, the Sdlagram 
stone and Tulasé plant; their forms of worship corre- 
spond with those of the Hindus generally, but some 
of the mendicant mémbers of the sect, who are very 
numerous, and are usually known as Vairdgis, or 
Viraktas, consider all form of adoration superfluous, 
beyond the incessant invocation of the name of Kismia 
and Rima, 

The practices of this sect are of less precise nature 
than those of the RAmdnuyas, it being the avowed 
object of the founder to release his diciples from those 





" Amongst the temples of this sect at Benares, are two dedi- 
cated to Rddhd Krishia, although attached to Maths belonging 
to the Rdmdvat order, and not at all connected with the fol- 
lowers of VaLuasHa, or of Caartanya and Nity4NaxD. 
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fetters which he had found so inconvenient: in allusion 
to this, indeed, he gave, it is said, the appellation 
Avadhita, or Liberated, to his scholars, and they 
admit no particular observances with respect to eating 
or bathing’, but follow their own inclination, or comply 
with the common practice in these respects. The 
initiatory Mantra is said to be Sri Réma—the salu- 
tation is Jaya Sri Rama, Jaya Rém, or Sité Rem: 
their marks are the same as those of the preceding, 
except that the red perpendicular streak on the fore- 
head is varied, in shape and extent, at the pleasure 
of the individual, and is generally narrower than that 
of the RAmAnvyas. 

Various sects are considered to be but branches of 
the Rémdnandi Vaishnavas, and their founders are 
asserted to have been amongst his disciples: of these 
disciples, twelve are particularised as the most eminent, 
some of whom have given origin to religious distinctions 
of great celebrity, and, although their doctrines are 
often very different from those of RAmANanpD, yet the 
popular tradition is so far corroborated, that they 
maintain an amicable intercourse with the followers 
of RémAnanp, and with each other. 

The twelve chief disciples of RAMANAND are named, 
as follows— AsAnanp, Kasir, the weaver, Rarpds, 
the Chamdr, or currier, Pird, the Réjaput, Sursu- 


1 The Vairdgis of this sect, and some others, eat and drink 
together, without regard to tribe or caste, and are thence catled 
Kulatit, or Variatid. 
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rdnanp, SuKHANAND, Buavdnann, Daanna the Jat, 
Sena, the barber—Mazdnann, ParaMAnanp, and 
Sridvann 1a list which shews, that the school of RA- 
MANAND admitted disciples of every caste: itis, in fact, 
asserted in the Bhakta Maid, that the distinction of 
caste is inadmissible according to the tenets of the 
Réménandis: there is no difference , they say, between 
the BuacavAn and the Bhakt, or the deity and his 
worshipper; but Buacavan appeared in inferior forms, 
as a Fish, a Boar, a Tortoise, &c., so therefore the 
Bhakt may be born as a Chamdr, a Koli, a Chhipt, 
or any other degraded caste. 

The various character of the reputed disciples of 
RAmAnanp, and a consideration of the tenets of those 
sects which they have founded, lead to a conclusion, 
that this individual, if he did not invent, gave fiesh 
force to a very important encroachment upon the ortho- 
dox system: he, in fact, abrogated the distinction of 
caste amongst the religious orders, and taught, that 
the holy character who quitted the ties of nature and 
society, shook off, at the same time, all personal 
distinction—this seems to be the proper import of the 
term Avadhiuta, which RAmANnanp is said to have af- 
fixed to his followers, and they were liberated from 





' The Bhakta Mdid has a rather different list: 1. Racnondrs, 
2, ANANTANAND, 3. Kanir, 4. Suxgisur, 5. Jiva, 6. PADMAVAT, 
7. Pied, 8. Bravinanp, 9. Rarpis, 10. Daanna, 11. Sena, 12. Sur- 
suRA. His successors, again, were somewhat different, or 
1. Racuundrn, 2, AxantAndnn, Jocinann, Riapis, Sri Ransa, 
and NaRawant. 
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more important restraints than those of regimen and 
ablution: the popular character of the works of this 
school corroborates this view of RAmANANDA’s inno- 
vation; Sankara and RAmAnvsa writing to and for 
the Brahmanical order alone, composed chiefly , if not, 
solely, Sanskrit commentaries on the text of the Vedas, 
or Sanskrit expositions of their peculiar doctrines, and 
the teachers of these opinions, whether monastic or 
secular, are indispensably of the Brahmanical caste— 
it does not appear that any works exist which are 
attributed to RAmANanD himself, but those of his 
followers are written in the provincial dialects, and 
addressed to the capacity, as well as placed within 
the reach, of every class of readers, and every one of 
those may become a Vairdgt, and rise, in time, to be 
a Guru or Mahant. 

We shall have occasion to speak again particularly 
of such of the above mentioned disciples of RAMANAND, 
as instituted separate sects, but there are several who 
did not aspire to that distinction, and whose celebrity 
is, nevertheless, still very widely spread throughout 
Hindustan: there are also several personages belonging 
to the sects of particular note, and we may, therefore, 
here pause, to extract a few of the anecdotes which 
the Bhakta Mala relates of those individuals, and 
which, if they do not afford much satisfactory infor- 
mation regarding their objects, will at least furnish 
some notion of the character of this popular work. 

Pied, the Rdjaput, is called the Raja of Géngaraun: 
he was originally a worshipper of Devi, but abandoned 
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her service for that of Visuivu, and repaired to Benares 
to put himself under the tuition of RAmANanp. Having 
disturbed the sage at an inconvenient season, RAmA- 
NAND angrily wished that he might fall into the well 
of his court-yard, on which Pird, in the fervour of 
his obedience, attempted to cast himself into it to ac- 
complish the desire of the saint. This act was with 
difficulty prevented by the by-standers, and the attempt 
so pleased RAmANanp that he immediately admitted 
the Raja amongst his disciples. 

Piri, after some time, abandoned his earthly pos~ 
sessions, and accompanied by only one of his wives, 
named Sir, as ardent a devotee as himself, adopting 
a life of mendicity, accompanied RAmANAND and his 
disciples to Dwérakd. Here he plunged into the sea 
to visit the submarine shrine of Kitisava, and was 
affectionately received by that deity: after spending 
some days with him, Pird returned, when the fame 
of the occurrence spread, and attracted great crowds 
to see him. Finding them incompatible with his de- 
votions, Pird left Dwdrakd privately: on the road 
some Patthans carried off his wife, but RAma himself 
rescued her, and slew the ravishers. The life of this 
vagrant Rdjd is narrated at considerable length in the 
Bhakta Mala, and is made up of the most absurd and 
silly legends. On one occasion the Rdjé encounters 
a furious lion in a forest; he hangs a rosary round his 
neck, whispers the Mantra of Réma, and makes him 
tranquil in a moment; he then lectures the lion on the 
impropriety of devouring men and kine, and sends 
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him away penitent, and with a pious purpose to do so 
no more. 

Of Sursurdnanp we have a silly enough story of 
some cakes that were given to him by a Mlechchha 
being changed when in his mouth into a Tulasi leaf. 
Of Duanna, it is related that a Brahman, by way of 
a frolic, gave him 2 piece of stone, and desired him 
to offer to it first, whatever he was about to eat. 
Duanna obeyed, looking upon the stone as the re- 
presentative of Visuxu, who, being pleased with his 
devotion, appeared, and constantly tended the cattle 
of the simple Jat: at last he recommended his be- 
coming the disciple of RAmANanp, for which purpose 
he went to Benares, and having received the Mantra, 
returned to his farm, RacuundTH, or in the text AsA- 
NAND, succeeded RAmAnanp in the Gaddi, or the 
Pillow of the Mahant, Naranant or HaRyANAND was 
also a pupil of RAmANaND, whom it is difficult to iden- 
tify with any one in the list above given: we have a 
characteristic legend of him. 

Being one day in want of fuel to dress his meat, he 
directed one of his pupils to proceed to a neighbouring 
temple of Devi, and bring away from it any portion 
of the timber he could conveniently remove: this was 
done, to the great alarm, but utter helplessness of the 
goddess, who could not dispute the authority of a 
mortal of HaryANanp’s sanctity. A neighbour who 
had observed this transaction laboured under a like 
want of wood: at the instigation of his wife, he re- 
paired also to the temple, and attempted to remove one 


60 RELIGIOUS SECTS 


of the beams, when the goddess, indignant at his pre- 
sumption, hurled him down and broke his neck: the 
widow hearing of her husband’s fate, immediately 
hastened to the temple, and liberally abused the vin- 
dictive deity. Drvi took advantage of the business to 
make a bargain for her temple, and restored the man 
to life, on condition that he would ever afterwards 
buy fuel for HaryANAND. 

The legends of such other disciples of RAMANAND 
as occur in the Bhakta Mald will be given in their 
proper places, and it will be sufficient here to confine 
our further extracts from that authority to NABHAt, 
the author, Sire DAs, and Tunasi DAs, to whose po- 
etical talents the late version of it is largely indebted, 
and Jayapeva, whose songs have been translated by 
Sir William Jones. 

NAsadst, the author of the Bhakta Mala, was by 
birth a Dom, a caste whose employ is making baskets 
and various sorts of wicker work. The early commen- 
tators say he was of the Hanumdn Vans, or Monkey 
tribe, because, observes the modern interpreter, Banar, 
a monkey, signifies in the Marwar language a Dom, 
and it is not proper to mention the caste ofa Vaishnava 
by name: he was born blind, and when but five years 
old, was exposed by his parents, during a time of 
scarcity, to perish in the woods: in this situation 
he was found by Acrapds and Kit, two Vaishnava 
teachers: they had compassion upon his helplessness, 
and Kit sprinkled his eyes with the water of his Ka- 
marndalu, or water pot, and the child saw: they carried 
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NdAsuds to their Math, where he was brought up, and 
received the initiatory Mantra from Acrapds: when 
arrived at maturity, he wrote the Bhakta Mdld by 
desire of his Guru. The age of Ndsadst must be about 
two centuries, or two and a half, as he is made co- 
temporary with Mdn Smxu, the Raja of Jaynagar, and 
with Axsar. He should date much earlier, if one ac- 
count of his spiritual descent which makes him the 
fourth from RAmANanv' be admitted, but in the Bhaktea 
Mala, Kitsuna DAs, the second in that account, does 
not descend in a direct line from RAmAnaND, but de- 
rives his qualifications as teacher from the immediate 
instructions of VisaNu himself: there is no necessity, 
therefore, to connect NAsHAs with RAmd4nanp. The 
same authority places him also something later, as it 
states that Tutasi Dds, who was contemporary with 
Suku Jendn, visited NApuds at Brinddvan. It is 
probable, therefore, that this writer flourished at the 
end of Axpar’s reign, and in the commencement of 
that of his successor. 

The notices we have of Str Dds are very brief: he 
was blind, a great poet, and a devout worshipper of 
Visxu, in whose hononr all his poems are written: 
they are songs and hymns of various lengths, but 
usually short, and the greater number are Padas, or 
simply stanzas of four lines, the first line forming a 
subject, which is repeated as the last and the burthen 





11, RimAnanp, 2. Aédnanp, 3. Kiusuta Dis, 4, Kit and 
Aarapds, 5. Nasadst. See the next division of thie section. 
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of the song, Padas being very generally sung, both 
at public entertainments, and the devotional exercises 
of the Vaishnava ascetics. Sur Dds is said to have 
composed 125,000 of these Padas: he is almost en- 
titled to be considered as the founder of a sect, as 
blind beggars carrying about musical instruments, to 
which they chaunt stanzas in honour of Visayvu, are 
generally termed Stir Dasis. The tomb of Sir DAs, 
a simple mound of earth, is considered to be situated 
ina tope near Sivpur, a village about two miles to the 
north of Benares. There is also an account of a saint 
of the same name in the Bhakta Malé, who is possibly 
a different person from the blind bard. This was a 
Brahman, Amén, or collector of the Pergunnah of 
Sandila, in the reign of Akbar, and who with more 
zeal than honesty made over his collections to the 
shrine of Mapana Mouana, @ form of Kiisuna, at 
Brinddvan, and sent to the treasury chests filled with 
stones‘: the minister Tobar Maui, however, although 
a Hindu, was not disposed to confirm this transfer, 
and he had the defaulter arrested and thrown into 
prison. Sux Dds then applied to Axsar, and the good 





* He accompanied them also with the following rhyme, 
Rey era GHA wud wa care fafa za 
Where Herat ret cre fic aea 


which may be thus rendered: 
The Sainta have shared Sartdila’s taxes, 
Of which the total thirteen lacks is, 
A fee for midnight service owen, 
By me Stir Dds to Madan Moken. 
[Price's Hindee and Hindust. Selections. Cale., 1827. 1, p. 100.] 
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natured monarch, who probably thought his collector 
more fool than knave, set him at liberty. He retired 
to Brinddévan and there continued to lead a religious 
and ascetic life, 

The account of Tutasi Dds in the Bhakta Mala 
represents him as having been incited to the peculiar 
adoration of Rima by the remonstrances of his wife, 
to whom he was passionately attached: he adopted a 
vagrant life, visited Benares, and afterwards went to 
Chitrakita, where he had a personal interview with 
Hanumdn, from whom he received his poetical in- 
spiration, and the power of working miracles: his fame 
reached Dehit, where Sain Jewdn was emperor: the 
monarch sent for him to produce the person of RAma, 
which Tuxasi DAs refusing to do, the king threw him 
into confinement ; the people of the vicinity, however, 
speedily petitioned for his liberation, as they were 
alarmed for their own security: myriads of monkies 
having collected about the prison, and begun to de- 
molish it, and the adjacent buildings. SuAu JenAn 
set the poet at liberty, and desired him to solicit some 
favour as a reparation for the indignity he had suffered: 
Tuxasi DAs, accordingly, requested him to quit ancient 
Dehli, which was the abode of RAma, and in compliance 
with this request the emperor left it, and founded the 
new city, thence named Shah Jehdndbdd. After this, 
Tuxasi Dds went to Brinddvan, where he had an 
interview with NApHAst: he settled there, and strenu- 
ously advocated the worship of Sitd Rama, in prefer- 
ence to that of Radha Krishna. 
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Besides these legendary tales of this celebrated 
writer, whose works exercise more influence upon 
the great body of Hindu population than the whole 
voluminous series of Sanskrit composition, we have 
other notices of him collected from his own works, or 
preserved by tradition, that differ in some respects 
from the above. From these it appears, that Tunasi 
DAs was a Brahman of the Sarvdrya branch, and a 
native of Héjlpur, near Chitrakita; when arrived at 
maturity, he settled at Benares, and held the office 
of Diwan to the Raja of that city: his spiritual pre- 
ceptor was JaGANNATH DAs, a pupil, as well as NA- 
puAdr, of AcRADAs: he followed this teacher to Go- 
vardhan, near Brinddvan, but afterwards returned 
to Benares, and there commenced his Hindi version 
of the Ramdyana, in the year of Samvat 1631, when 
he was thirty-one years of age. Besides this work, 
which is highly popular, Tunasi DAs is the author of 
a Sat Sat*, or collection of one hundred stanzas on 
various subjects: of the Rdém Gundvalt, a series of 
verses in praise of RAma, of a Gitdvali, and Vinaya 
Patrikd, poetical compositions of a devotional or moral 
tendency, and of a great variety of Hymns—as Ragas, 
Kavits, and Padas, in honour of his tutelary deity and 
his consort, or Rama and Sird. Tiiasi Dds continued 
to reside at Benares, where he built a temple to Sité 


* (The word Sat Sei = wAyat rather implies a collection 
of seven-hundred stanzas or élokas, such as e.g. the Devi- 
méhitmya, See Sabdakalpadruma s. v.] 
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Réma, and founded a Math adjoining, both which are 
still in existence: he died in the year of the Samvat 
era, 1680, or A. D. 1624, in the reign of Jzndnair’, 
and the legendary story of his intercourse with SHAH 
JuHAn, is consequently an anachronism. 

JayaDEVA was an inhabitant of a village called 
Kinduvilva, where he led an ascetic life, and was 
distinguished for his poetical powers, and the fervour 
of his devotion to Visaxu. He at first adopted a life 
of continence, but was subsequently induced to marry. 
A Brahman had dedicated his daughter to JAGANNATH, 
but on his way to the shrine of that deity was ad- 
dressed by him, and desired to give the maiden to 
JayapEvA who was one with himself. The saint, who 
it should appear had no other shelter than the shade 
of a tree, was very unwilling to burthen himself with 
a bride, but her father disregarded his refusal, and 
leaving his daughter with him departed. JayaDEVA 
then addressed the damsel, and asked her what she 
proposed to do, to which she replied: “whilst I was 
in my father’s house, I was obedient to his will; he 
has now presented me to you, and I am subject to 
your pleasure; if you reject me, what remains for me 
but to die?” The saint finding there was no help, 
turned householder, and removed the image he had 
worshipped in the air into his dwelling, by desire, it 





* According to this memorial verse: 


dan Sree wa wet sae Arc 
Sree ert awh yeast aaah AIT 


& 
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is said, of the object of his adoration. In his new 
condition he composed the Gité Govinda, in which 
Krisana himself assisted, for on one occasion, JaYA- 
pEvA being puzzled how to describe the charms of 
RApuA, laid down the paper for a happier moment, 
and went to bathe. KrishNa, assuming his person, 
entered his house, and wrote the requisite description, 
much to the poet’s astonishment on his return home. 
Of the Gité Govinda it is said, that the Raja of 
Nildéchala (Orissa) composed a poem similarly named, 
but when the two works were placed before Jagan- 
NATH, he took the work of JaAyapEvA to his bosom, 
and threw that of the Rdjd out of his temple. It is 
also said, that the Gité Govinda was sung in the court 
of Vixrama, thus assigning to it an antiquity which 
there is no reason to suspect it can justly claim. 
JAYADEVA being desirous of performing a particular 
rite for his idol, resumed his erratic habits, and suc- 
ceeded in collecting a considerable sum of money for 
this purpose: on the road he was attacked by Zhags, 
or thieves, who robbed him, and cut off his hands and 
feet. In this state he was found by a Rdjd who took 
him home, and had his wounds healed. Shortly after- 
wards the thieves, disguised as religious mendicants, 
came to the court of the Raja. JayapEva recognized 
them, and overwhelmed them with benefits. On their 
departure, two of the Réja’s people were sent to at- 
tend them to the confines of the Rdj, who on their 
way asked them how they had merited the saint's 
particular regard. To this they replied, that they had 
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been his fellows in the service of a RAjé, who had 
ordered them to put him to death: they however only 
mutilated him, and his gratitude for their sparing his 
life was the reason he had treated them so kindly. 
They had no sooner uttered these words, than the 
earth opened and swallowed them. The servants of 
the R4jé returned, and reported the occurrence, when 
a fresh miracle took place—the hands and feet of 
JAYADEVA sprouted forth again. The Rdjd being filled 
with astonishment, requested the saint to explain 
these events, which he did by narrating what had 
befallen him. 

After remaining some time with the Rdjd where he 
restored to life his own wife PapmAvati, who had 
voluntarily put an end to herself, he returned to Kindu- 
vilva. Here the Ganges, which was then eighteen cos 
distant, and to which he went daily to bathe, re- 
quested him not to undergo so much fatigue, as she 
would rather come to him. The proposal was accepted 
by the saint, and according to our guide, the river 
now runs close to the village, 

The ascetic and mendicant followers of RAMANAND, 
known indiscriminately as Rémdnandis or Ramavats, 
are by far the most numerous class of sectaries in 
Gangetic India: in Bengal they are comparatively few: 
beyond this province, as far as to Allahdbdd', although 





1 Some of the principal Maibs at Benares are the following: 
Riwit, Mahant, a temple of Rima. MiyA Riu, Mahant. a 
temple of Rima. Riminusa, Khdkt, Mahant, o temple of Sith 
Rim. Porusuotrawa Dis, Khaki, Mohant, a temple of Rima. 

5° 
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perhaps the most numerous, they yield in influence 
and wealth to the Saiva branches, especially to the 
Atits: hence, however, they predominate, and either 
by themselves, or their kindred divisions, almost en- 
gross the whole of the country along the Ganges and 
Jamna: in the district of Agra, they alone constitute 
seven-tenths of the ascetic population. The Rémd- 
nandis have very numerous votaries, but they are 
chiefly from the poorer and inferior classes, with the 
exception of the Réjaputs and military Brahmans, 
amongst whom the poetical works of Six DAs and 
Tuxasi DAs maintain the pre-eminence of Réma and 
his Bhakts. 


KABIR PANTHIS. 


Amongst the twelve disciples of RAmANanpD the 
most celebrated of all, and one who seems to have 
produced, directly or indirectly, a greater effect on 
the state of popular belief than any other, was Kapir: 
with an unprecedented boldness he assailed the whole 
system of idolatrous worship, and ridiculed the learn- 
ing of the Pandits, and doctrines of the Sastras, in a 


Prrdmpara Dis, Mohant, Sith Rim; thie is the Mandir of Tulast 
Dds. Govino Dis, Makant, Rivwd Kiusinta. Rimacnanan, 
ditto, ditto. 

At a late meeting (1820) to elect a Mahent of one of the 
Vaishiava Maths, in the vicinity of Benares, about 5000 Mendi- 
canta of the various branches of the sect attended; of these at 
least 3000 were Rémdvats, the rest were Sri Vaishiavas, Kabir 
Panthis, and others. 
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style peculiarly well suited to the genius of his coun- 
trymen to whom he addressed himself, whilst he also 
directed his compositions to the Musalman, as well as 
to the Hindu faith, and with equal severity attacked 
the Mullé and Kordn. The effect of his lessons, as 
confined to his own immediate followers, will be shewn 
to have been considerable, but their indirect effect 
has been still greater; several of the popular sects 
being little more than ramifications from his stock, 
whilst Nanak Shih, the only Hindu reformer who has 
established a national faith, appears to have been 
chiefly indebted for his religious notions to his prede- 
cessor Kasin'. This sect therefore claims particular 
attention. 





' Matcoum says, that NAnax constantly referred to the wri- 
tings of the celebrated Mohammedan Casir, (A. R. XI, 267.) and 
the Kabir Panthis assert, that he has incorporated several thou- 
sand passages from Kabir’s writings. As to Kabir’s being a 
Mohammedan, I shall allude to the improbability, I may say 
impossibility, of this in the text; nor is Co. MALCOLM more ac- 
curate when he calla him a celebrated Ssifi, for his doctrines 
have nothing in common apparently with that sect; indeed I think 
it not at all improbable that no such person as Kasin ever 
existed, and that his name is a mere cover to the innovations 
of some freethinker amongst the Hindus: perhaps some one of 
those considered aa his principal disciples: his names are very 
suspicious, and Jndné, the sage, or Kabir, the greatest, are 
generic rather than individual denominations: at any rate, even 
if the individual were distinct, we must suppose that the name 
which occurs in his writings is nothing more than the Takhallus, 
or assumed name, under which both Musalman and Hindu posts 
have been accustomed to send their compositions into the world. 
To retarn, however, to the obligations which the popular reli- 
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The origin of the founder of this sect is variously 
narrated, although in the main points the traditions 
are agreed: the story told in the Bhakta Mald is, that 
he was the son of the virgin widow of a Brahman, 
whose father was 2 follower of RAMANAND: at his 
daughter's repeated request, he took her to see RAmA- 
NAND, and that teacher, without adverting to her si- 
tuation, saluted her with the benediction he thought 
acceptable to all women, and wished her the concep- 
tion of a son: his words could not be re-called, and 
the young widow, in order to conceal the disgrace 
thus inflicted on her, contrived to be privately de- 
livered, and exposed the child: it was found by a 
weaver and his wife, and brought up as their own. 

The followers of Kaniz do not admit more than the 
conclusion of this legend: according to them, the child, 
who was no other than the incarnate deity, was found 
floating on a Lotus in Lahartaldb, a lake, or pond 
near Benares, by the wife of a weaver, named Nimd*, 
who, with her husband Nuri, was attending a wedding 
procession: she took the child up, and shewed it to 
her husband, who being addressed by the child, and 


gions owe to the real or supposed Kasir, I find him avowedly 
or unavowedly cited by Bdbd Ldl, and in the writings of the 
Sddhe, the Saindmis, the Sri Nérdinis and Stinyduddis, and 1 am 
told that the Dddi Panthis, and Daryd Ddsis are equally in- 
debted to him, 

© [According to the text of the Bhakta Mala, as printed in 
Price’s ,,Hindee and Hindustanee Selections”, Calcutta: 1827. 
Vol, 1, p. 84. Kabir was found by a weaver of the name of Alt 
(e Mubammedan?),— wat Furet ® wet) 


OF THE HINDUS, at 


desired to take him to Kasi, fled with terror, thinking 
they had got hold of some incarnate demon: after 
having run to the distance of about a mile, he was 
surprised to find the child before him, by whom his 
fear was tranquillised, and he was persuaded to return 
to his wife, and bring up, without anxiety or alarm, 
the infant they had so marvelously discovered. 

All traditions concur in making Kasir the disciple 
of RAmANanp, although various stories are narrated 
of the method by which he obtained that distinction, 
aud overcame the objections started to him as a man 
of low caste, or, according to very general belief, of 
the Mohammedan persuasion: he succeeded at last by 
surprise, having put himself in the way of that teacher 
on the steps of the ghdt down which he ‘went at day- 
break to bathe, so as to be struck with his foot, on 
which RAMANAND exclaimed, Ram, Rain, words that 
Kasir assumed, and RAMAnanD acknowledged to be 
the initiatory Mantra, which forms the bond of union 
between a Guru and his disciple. 

The story of Kanin’s being a disciple of RAmANAND, 
however told, and, although perhaps not literally true 
in any fashion, may be so far correct, that Kanin was 
roused by the innovations of that sectary to adopt and 
extend the schism, and seems to place at contiguous 
periods the eras at which they flourished: according 
to the Kabir Panthis, their founder was present in the 
world three hundred years, or from 1149 to 1449’, 





+ ery wTeeSe Wt wig AY ere fat fire 1 anit 
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bot of these dates we cannot admit the accuracy of 
more than one at most, and as the latter is the more 
recent, it is the more probable: agreeable to this is 
the connexion of Kanin’s writings with the faith of 
NAnak Sadu, who began to teach about 1490, and it 
also confirms a particular account, current amongst 
his followers, of his openly vindicating his doctrines 
before SexanpeR SHAg’, in whose time Frrisuta has 





tfc were weft wee wt eeETe 1 we deTESe Wi ote 
Re aae fact wa waren Ast Baraat FA TerT Si TTA 
“In the Samvat 1205 JNAni meditated, was manifest at Kea, and 
declared the text called Zaksdr: in the Samvat 1505 he journeyed 
to Magar, and on the 1th of the light fortnight of Aghan, air 
mixed with aird? 


' There is a Ramaini to that effect, and the following story 
is told, with the usual marvellous embellishments, in the Bhakta 
Madlé; in thut work it is said, his mother complained to Sa- 
KANvER Pddshdh of her son's having deserted the true faith, on 
which the king sent for him; he appeared with the Jiké and 
Maid, and when told to make the customary Saldém, he replied, 
“1 know none bat Rdm, what use is there in prostrating myself 
to a monarch?” Enraged at his behaviour, the king ordered bim 
to be chained hand and foot, and thrown into the river. The 
water bore him to shore. He then commanded him to be cast 
into fire, but the flames played harmless round him. He then 
directed him to be trodden to death by an clephant, but as soon 
as the animal saw the sage, he turned tail and ran away. The 
king mounted hie own elephant, resolved to execute his com- 
manda in pereon, but when he approached, Kani transformed 
himself into a Tion. The Monarch then convineed of his divine 
character alighted, and falling at his feet, offered him any lands 
and villages he might choose: these offers hv declined, saying, 
“Ri is my wealth: of what avail are worldly possessions, but 
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noticed, that some religious disputes, possibly con- 
nected with the history of Kanir, or that of some of 
his disciples, did occur. 

These circumstances, connected with the acknow- 
ledged date of his death, render it exceedingly pro- 
bable that Kabir flourished about the beginning of the 
15th century—and as it is also not unlikely that his 
innovations were connected with the previous exer- 
tions of RAmAnanp, consequently that teacher must 
have lived about the end of the 14th. 

According to one account, Kasir was originally 
named Jndéni, the knowing or wise. The Musalmans, 
it is said, claim him as one of their persuasion, but 


to set father, and son, and brother, at deadly variance?” He 
returned to his abode, and remained unmolested, [Price, Hindee 
and Hindust. Sel. 1, 86.) 

CoLoneL MALCOLM in the note before cited, places him in the 
reign of Suin Sain; this is, however, at variance with his own 
statements; NAwak was in the height of his career in 1527, 
(A. R. XI, 206.) then imparting to Basen tenets which he had 
partly borrowed from the writings of Kanir, and which must 
consequently have been some time previously promulgated: but 
Snir Sudu did not commence his reign till 1542, and it was 
therefore impossible for Kasir to have lived in his reign, and at 
the same time to have instigated by his own innovations the 
more successful ones of NAnax. Kasin’s being contemporary 
with SekaNpDER, is also mentioned in Priya DAsa’s expansion 
of the Bhakta Mdld: it is likewise stated in the Kholassat al 
tawdrikh, and is finally established by Anvtraz., who says that 
Kanir, the Unitarian, lived in the reign of Sultén Secanven 
Loni (Ay: Ac: 2, 88). [G. de Tassy, histoire de la littérature 
Hindoui et Hindoustani. Paris: 1839 & 47. Vol. I, p. 275. Il, 6.) 
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his conversancy with the Hindu Séstras, and evidently 
limited knowledge of the Mohammedan authorities in 
matters of religion, render such a supposition per- 
fectly unwarrantable: at any rate tradition represents 
it to have occasioned a contest between them and the 
Hindus respecting the disposal of his corpse, the latter 
insisting on burning, the Musalmans on burying it; 
in the midst of the dispute, Kasiz himself appeared 
amongst them, and desiring them to look under the 
cloth supposed to cover his mortal remains, imme- 
diately vanished: on obeying his instructions, they 
found nothing under the cloth, but a heap of flowers: 
one half of these Bandr Rajé or Birsinua Radja, then 
Raja of Benares, removed to that City, where they 
were burnt, and where he appropriated the spot now 
called the Kabir Chaura to the reception of their ashes, 
whilst Bui.i KuAn Patthan, the head of the Moham- 
inedan party, erected a tomb over the other portion at 
Magar near Gorakhpur, where Kasir had died, This 
latter place was endowed by Manstr Aut Kudn with 
several villages, and it divides with the Chaura the 
pilgrimage of the followers of this sect. 

The Kabir Panthis in consequence of their Master 
having been the reputed disciple of RAmAnanp, and 
of their paying more respect to Visunv, than the other 
Members of the Hindu triad, are always included 
amongst the Vaishiava sects, and maintain with most 
of them, the Rdmdvats especially, a friendly inter- 
course and political alliance: it is no part of their faith, 
however, to worship any Hindu deity, or to observe 
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any of the rites or ceremonials of the Hindus, whether 
orthodox or schismatical; such of their members as 
ure living in the world conform outwardly to all the 
usages of their tribe and caste, and some of them even 
pretend to worship the usual divinities, although this 
is considered as going rather farther thun is justifiable. 
Those however who have abundoned the fetters of 
society, abstain from all the ordinary practices, and 
address their homage, chiefly in chanting Hymne, ex- 
clusively to the invisible Kanir: they use no Mantra 
nor fixed form of salutation; they have no peculiar 
mode of dress, and some of them go nearly naked, 
without objecting however to clothe themselves in 
order to appear dressed, where clothing is considered 
decent or respectful—the Mahants wear a small scull 
cap: the frontal marks, if worn, are usually those of 
the Vaishiava sects, or they make a streak with San- 
dal, or Gopichandan along the ridge of the nose: a 
necklace and rosary of Tulasi are also worn by them, 
but all these outward signs are considered of no im- 
portance, and the inward man is the only essential 
point to be attended to’. 





* To avoid unnecessary contention, and its probable concomi- 
tant in other days, persecution, was the object probably of the 
following pradent maxim, one of the Sakhis of their founder: 

aw 8 feted wa 8 fafa ay a fefet ara 

at Ht ci at aa 8 fatee wa wet ara 
“Associate and mix with all, and take the names of all; say to 
every one, yes Sir, yes Sir, Abide in your own abode.”—~ 
They do not admit that taking the names of all implies the in- 
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The doctrines of Kapir are taught in a great variety 
of works in different dialects of Hindi; they are the 
acknowledged compositions of his disciples and suc- 
cessors, but they are mostly in the form of dialogues, 
and profess to be of his utterance, either in his own 
words, with the phrase, Kahdhi Kabir, ‘Kabir verily 
says’, or to the same substance, which is marked by 
the qualification, Kahat Kabir, ‘Kabir has said’, or 
they are given in the language of his followers, when 
the expression Dds Kabir, the slave of Kabir, is made 
use of, The style of all their works is very peculiar, 
they are written in the usual forms of Hindi verse, 
the Doha, Chaupat and Samay; and are very volu- 
minous, as may be inferred from the following col- 
lection, preserved as the Khdss Grantha, or The Book 
at the Chaura. 

1. Sukh Nidhan. 

. Gorakhnath ki Goshthi. 
. Kabir Pangt. 

Balakh ki Ramaini. 

. Ramanand ki Goshthi. 
. Anand Ram Ségara. 

7. Sabddvalt » containing 1,000 Sabdas, or short 
doctrinal expositions. 


oom we 





vocation of the illusory deities of the Hindu Pantheon, but means 
that they should reply as they are addressed, whether the phrase 
be Bandagi, Dariddwat, or Rdm Rdm: the proper salutation of 
an inferior to a superior amongst them, if any be particularly 
proper, is Bandagi Schib, Service, Sir: to which the Iatter re- 
plies, Guru Ki Dayd, the mercy of the Lord be upon you. 
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8. Mangala, 100 short poems, amongst which is 
the account of Kanir’s discovery as given above. 

9. Vasant, 100 hymns in that Raga. 

10. Holt, 200 of the songs called Holt. 

11. Rekhtas, 100 odes. 

12. Jhilanas, 500 odes, in a different style. 

13. Kahdras, 500 odes, in a different style. 

14, Hindolas, 12 ditto ditto. The subject of all 
these odes, or hymns, is always moral or religious. 

15. Barah Masa, the 12 months in a religious view, 
agreeably to Kanin’s system. 

16. Chancharas 22. 

17, Chautigas 2: the 34 letters of the Ndgart alpha- 
bet, with their religious signification. 

18. Alefndmah, the Persian alphabet in the same 
manner. 

19. Ramatnis, short doctrinal or argumentative 
poems. 

Sakhis 5,000, these may be considered as texts, 
consisting of one stanza each. 

20. The Byak, in 654 Sections’. 





+ There are two Bijaks, however, only differing in the occa- 
sional omission of some passages and introduction of others; the 
longer of the two, they say, was communicated by Karin him- 
self to the Rdjé of Benares. I rather suspect, however, that 
the varieties are only those common to most Hindu Manuscripts, 
and that many more than two varieties are to be found. A cu- 
rious Italian work on the Kab Panthis, entitled, but not accu- 
rately, Mulapanci, intending no doubt Milapanthi, or Radical 
disciple, not as rendered, Della Radice, is published in the third 
volume of the Mines of the East: it was found amongst the papers 
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There are also a variety of stanzas, called Agams, 
Vards, &c. composing 2 very formidable course of 
study to those who wish to go deep into the doctrine 
of this school, and one in which the greatest profi- 
cients amongst the Kabir Panthis are but imperfectly 
versed. A few Sakhis, Sabdas and Rekhtas, with the 
greater portion of the Biyak, constituting their acquire- 
ments: these, however, they commit to memory, and 
quote in argument with singular readiness and happi- 
ness of application; the Goshthis, or disputations of 
Kasir with those opposed to him, as GoRAKANATH, 
RAmAnanp, and even in spite of chronology with Mo- 
hammed himself, are not read till more advanced, 
whilst the Sukh Nidhan, which is the key to the whole, 
and which has the singularity of being quite clear and 
intelligible, is only imparted to those pupils whose 
studies are considered to approach perfection. 

The author or compiler of the Byak or Viak, was 





of the Propaganda, and is communicated by Monsignore MUxTEr, 
Bishop of Zealand, in Denmark; an eminent Scholar, the author 
of a valuable work on the Sahidic Version of the N. T. &. It 
is to be presumed, that it is intended to be a translation of some 
Kaniri work, but how correctly it deserves this character, may 
be questioned; much of the phraseology of the sect is indeed 
closely followed, but the minute and ridiculous details of its 
cosmogony are, with very few exceptions, exceedingly different 
from those notions entertained by the followers of Kabir, as ex- 
plained in the Bijaks, or Sukh Nidkdn. The extract published 
in the Mines, appears to be a portion, the second book, of some 
work thus described: “Il libro primario dei Cabiristi (Specie di 
riforma della gentilith,) si chiama Sanam Kabir: questo libro 
@ fra le carte di Propagands,”” 
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Bhagodds*, one of Kasir’s immediate disciples: it is 
the great authority amongst the Kabir Panthis in ge- 
neral; it is written in very harmonious verse, and with 
great ingenuity of illustration: its style, however, is 
more dogmatical than argumentative, and it rather 
inveighs against other systems than explains its own: 
in the latter respect it is, indeed, 80 inexplicit and 
obscure, that it is perhaps impossible to derive from 
it any satisfactory conclusion as to the real doctrines 
of Kanir. The followers of the Sect admit this obscu- 
rity, and much difference of opinion prevails amongst 
them in the interpretation of many passages: some of 
the teachers have a short work professedly written as 
a key to the most difficult parts, but this is in the 
hands of a chosen few: it is of no great value, how- 
ever, as it is little less puzzling than the original, of 
a few passages of which the following translations will 
best exemplify the description thus given: 

Ramaini Tue 1st.—God, light, sound, and one woman; from 
these have sprung Harr, BranwA, and Trururdnr. Innumerable 
are the emblems of Stva and BuavAni, which they have esta- 
blished, but they know not their own beginning nor end: a 
dwelling bas been prepared for them: Hart, BraumA, and Srva, 
are the three headmen, and each has his own village: they have 
formed the Khavidas and the egg of Brahmd, and have invented 
the six Daréanas—and ninety-six Pdsharidas; no one has ever 
read the Vedas in the womb, nor has any infant been born a 


member of Ieldm. ‘The woman’, relieved from the burthen of 
the embryo, adorned her person with every grace. I and you 


* Of the shorter work: it is undoubtedly the one most gene- 
rally current, 
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are of one blood, and one life animates us both; from one mother 
is the world born: what knowledge is this that makes us sepa- 
rate? no one knows the varieties of this descent, and how shall 
one tongue declare them? nay should the mouth have a million 
of tongues, it would be incompetent to the task. Kabir has said, 
I have cried aloud from friendship to mankind; from not knowing 
the name of Rima, the world has been swallowed up in death. 

In this Ramaini, the first passage contains an allu- 
sion to the notions of the sect regarding the history 
of creation. God is called Antar, Inner, that which 
was in all, and in which all was, meaning the first 
self-existent and all-comprehensive being. Jyotish is 
the luminous element, in which he manifested him- 
self, and Sabda, the primitive sound or word that 
expressed his essence—the woman is Mdyd, or the 
principle of error and delusion: the next passage re- 
lates to the impotence of the secondary gods, and the 
unnatural character of religious distinctions: “the 
woman” is MAYA, the self-born daughter of the first 
deity, and at once the mother and wife of Braumd, 
Vismiu, and Siva. “I and you, §c.” is addressed by 
her to them, “no one knows, §c.” is an allusion to 
the blindness of all worldly wisdom, and the passage 
winds up with a word of advice, recommending the 
worship of Rdma, implying the true God, agreeably 
to the system of Kasir. 

The style of the whole Bijak is of this kind: stragg- 
ling allusions to the deceits of Mdja, to the errors of 
other gects, and the superiority of their own, being 
strung together with very little method: it will not, 
however, be necessary to analyse any more of the 
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passages, and they will become clear by reference to 
the general view of the system, with which we shall 
be furnished from the Sukh Nidhdn: it may be suffi- 
cient here to observe, that the doctrines of Kabir are 
said to be conveyed in four-fold language, or that of 
Mayd, Atmd, Man or intellect, and the Vedas. 


Rawarni rik 6ra.— (Mdyd’e account of the first being, and 
of herself.) What is his colour, form, and shape; what other 
person has beheld him; the Omkdra did not witness his be- 
ginning, how then can J explain it; can you say from what root 
he sprang; he is neither the stars, nor sun, nor moon; he has 
neither father, nor mother: he is neither water, nor earth, nor 
fire, nor air: what name or description can I give of him: to 
him is neither day nor night, nor family nor caste; he resides 
on the summit of space; & spark of his substance was once mani- 
fest, of which emanation I-was the bride; the bride of that being 
who needs no other. 


Saspa Tux S6r#.—To ALi and RAMA we owe our existence, 
and should, therefore, shew similar tenderness to all that live: 
of what avail is it to shave your head, prostrate yourself on the 
ground, or immerse your body in the stream; whilst you shed 
blood you call yourself pure, and boast of virtues that you never 
display: of what benefit is cleaning your mouth, eounting your 
beads, performing ablution, and bowing yourself in temples, 
when, whilst you mutter your prayers, or journey to Mecca and 
Medina, deceitfulness ig in your heart, The Hindu fasts every 
eleventh day, the Musalman during the Ramazdn. Who formed 
the remaining months and days that you should venerate but one, 
If the Creator dwell in Tabernacles, whose residence is the uni- 
verse? who has beheld Rdma seated amongst images, or found 
him at the shrine to which the Pilgrim has directed his steps? 
The city of Hara is to the east, that of ALi to the west; but 
explore your own heart, for there are both Rdma and Karim. 
‘Who talks of the lies of the Veds and cbs; those who under- 
stand not their essence. Behold but one in all things, it is the 


6 
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second that leads you astray. Every man and woman that hag 
ever been born is of the same nature with yourself. He, whose 
is the world, and whose are the children of Alf and Rém, He 
is my Guru, He is my P&. 

The following Sabda is peculiarly illustrative of 
the mystical and unintelligible style of parts of the 
Bijak; the explanation of the terms is taken from the 
key above referred to, but the interpreter is, perhaps, 
the moat unintelligible of the two. 

Sanna THE 6978.—Who is the (1) magistrate of this city, (2) 
the meat (3) is exposed, and the (4) Vulture sits guarding it, 
the (5) Rat is converted into a (6) boat, and the (7) Cat is in 
charge of the helm; the (8) Frog is asleep, and the (9) Snake 
stands sentinel; the (10) Ox bears; the (11) Cow is barren; and 
the (12) Heifer ie milked thrice a day; the (13) Rhinoccros is 
attacked by the (14) Jackal; very few know the (15) station of 
Kabir, (18) 

Key. 1, Man the pride of intellect. 2. The body. 3 The 
Vedas, or scriptural writings of any sect, which teach the true 
nature of God. 4. The Paridit, or worldly expounder of divine 
truths. 5. Man or intellect. 6. A mere vehicle for the diffusion 
of 7. Mdyd, illusion and falsehood. 8. The Siddha or saint. 
9, Paramesvara, the supreme being. 10. Vishriu. 11, Mayd or 
Devi. 12, Parameivera, the supreme. 18. A holy man. 14, In- 
tellectual or doctrinal pride. 15. The divine nature. 16. God 
identified with man and nature, 


The Sakhis of Kabir deserve, perhaps, a more co- 
pious exemplification: they are very gradually current 
even amongst those not his followers, they contain 
much curious matter, and they have often been re- 
ferred to without their character being duly under- 
stood; there are some thousands of them, of which the 
Bijak comprehends between three and four hundred: 
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one hundred will be sufficient, as a specimen of the 
whole: they are taken with one or two exceptions, 
from the Bijak of the Kabir Chaura, in the order in 


which they occur. 
Sakhts. 

1. When man springs from the womb, he is void of every 
care: pass but the sixth day, and he feels the paius of separation. 

2. My word is of the word; hear it, go not astray; if man 
wishes to know the truth, let him investigate the word. 

3. My word ia from the first; the word has been deposited 
in life; a basket has been provided for the flowers; the horse 
has eaten up the Gi. 

4. My word is from the first; meditate on it every moments 
you will flourish in the end like the Jodr plant, which shewe 
externally but beards and leaves. 

5. Without hearing the word, it is utter darkness; say, 
whither shall any one go; without finding the gate-way of the 
word, man will ever be astray. 

6. There are many words, but take the pith of them; he who 
takes not the essence, saith Kain, will live a profitless life. 

7. For the sake of the word, some have died, and some 
have resigned dominion: he who has investigated the word, has 
done his work. 

8. Lay in your provender, and provide your carriage, for if 
your food fail, and your feet be weary, your life is in the hands 
of another, 

9, Luy in provender sofficient for the road, whilst time yet 
serves: evening comes on; the day is fown, and nothing will be 
provided. 

10. Now is the time to prepare, henceforth the path is diffi- 
cult: the travellers ali hasten to purchase where there is neither 
trade nor market. 

Ul. He who knows what life is will take the essence of hia 
own; such as it is now, he will not possess it a second time, 

12. If you know how mankind pass their lives, you will live 
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according to your knowledge; fetch water for your own drinking, 
nor demand it from others and drink. 

18. Why go about to offer water? there is abundance in every 
honse: when man is really thirsty, he needs no solicitation, but 
will drink by force. 

14. The goose (the world or life) sells pearls; a gold vessel 
is fall of them; but with him who knows not their value, what 
can be done? 

15. The goose abandons the lake, the body is withered and 
dry: Kabir has called aloud, here is a path, there is a resting 
place! 

16. The goose abandons the lake, and lodges in a water jar. 
Kabér calls aloud, repair to your village, nor demolish your 
habitation. 

1%, The goose and the paddy-bird are of one colour, and 
frolic in the same pool: the goose extracts the milk from the 
water, and the paddy-bird drinks the mire. 

18. Why comes the feeble doe to the green pool; numerous 
foes lie in wait for her; how should she escape? 

19. The three worlds form a cage; vice and virtue spread a 
net; life is the prey; and time the fowler. 

20, The half of a Sdkhi is sufficiently arduous, if duly in- 
vestigated; of what avail are the books of the Pandit, or in- 
cessant study? 

21. Having combined the five elements, I found one off- 
sprig; now I ask the Pavdit, whether life or the word be 
the greater. 

22. Of the five elements, the body was formed: when the 
body was formed what was done? subservient to action, it is 
called life, but by action life is destroyed. 

28. The offepring of the five elements is called Man; if one 
element be withdrawn, the whole compound is destroyed. 

2%, With the five elements is the abode of a great mystery; 
when the body is decomposed, has any one found it? the word 
of the teacher is the guide. 

25. Colour proceeds from colour, yet behold all are but one: 
of what colour then is life? think well of this. 
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26. Life is wakefulness: the word is like Borar, white: who 
has seen the yellow drop, saith Kabir, that has turned the water 
of that colour? 

2. There ia a mirror in the heart; but the face is not visible 
in it: then only will the face be reflected there, when doubleness 
of heart shall disappear. 

28. The dwelling of Kabir is on the peak of # mountain, and 
a narrow path leads to it, an ant cannot put its foot upon it, 
but the pious man may drive up an ox. 

29, The blind man talks of a district, which he has not seen; 
they are possessed of a salt pit, and offer camphor for sale. 

80, The road that Sanaga and bis brethren, that Branud, 
Visanu, and Mauesga have travelled, ie still traversed by man- 
kind: what advice can I bestow? 

81, The plough ascends the hill; the horse stops in the vil- 
lage: the bee seeks for honey, where there are no flowers: de- 
clare the name of the plant. 

32, Sandal! restrain thy fragrance: on thy account, the wood. 
ig cut down; the living slay the living, and regard only the dead, 

83, The sandal (the soul) is gaarded by serpents (passion); 
what can it effect? every hair is impregnated with venom; where 
shall Ambrosia enter? 

34. The seizer (death) Jets not go his hold; though his tongue 
and beak be scorched: where it deems a dainty, the Chakor de- 
voure the burning coals. 

85. The Chakor (hill partridge) in ite passion for the moon, 
digests the burning coal, Kasirx declares it does not burn him, 
such is the fervour of his affection. 

36. The village is on the top of a mountain, and so ie the 
abode of the stout man. Choose, Kabir, one for your protector, 
who can really give you sn asylum. 

87. The crowd has taken the road travelled by the Pavidit: 
Kabir has ascended the steep defile, where lies the abode of RAs, 

38, What, ho! Kabir, descend, together with your car and 
provender; your provender will fail, your feet will grow weary, 
and your life will be in the hands of another. 

39, From the contest of swinging and being swong no one 
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has escaped. Goraka (the founder of the Jogis) was stopped at 
the city of time; who shall be called exempt? 

40, GoRaxH, enamoured as he was of Rima, is dead; his 
body wae not burnt: (the Jogis bury the dead,) the flesh has de- 
cayed, and is turned to clay, and such rank as the Kauravas 
enjoy does he obtain (bodily annihilation). 

41, The young camel flying from the wood has fallen into 
the stream; how shall the animal proclaim its misfortune, who 
ehall learn it? 

42. After a search of many days an empty shrine is raised: 
the camel’s calf has etrayed into a pit, and repents its heedless- 
ness, when assistance is far off. 

43, Kasin (mankind) hat not escaped error, he is seized in 
various forms: without knowledge of its lord the heart will be 
but ashes. 

44, Although not subject to fine, a heavy fine has been im- 
posed upon the world: it has proved unprofitable: avarice has 
disposed of it; the juice of the cane yields both clayed and can- 
died sugar. 

45. In the confines of the Malaya Mountain (where Sandal 
grows) the Palds (Butea) tree acquires fragrance; were the 
Bamboo to grow there for ages, it would never gain perfume. 

46. In the Woods of the Malaya Mountain grow trees of 
every kind, they may be called Sandal, but they yield not the 
Sandal of Malaya, 

41, Walking, walking still, the feet are weary; the city is yet 
far off, a tent is erected by the road side; say, who is to blame? 

48, The end of the journey is sunset, but night comes on 
mid-way: it is from the embrace of many lovers that the wanton 
is barren. 

49. Man (the pride of intellect) enquires, when may I be 
allowed to go? the heart asks, when ghall I go? the village 
(truth) that I have been these six months in quest of (investi- 
gating the six Darganas, or systems), is not half a mile remote. 

50, He has left his dwelling as an Ascetic, and goes to the 
thickets to practice penance: tired of the Pdn-box, he bests the 
betel-vender, and eats split pease, 
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51. When « man (intending, however, here a Jogi) becomes 
acquainted with the name of Rim, his body becomes a mere 
ekeleton; his eyes taste no repose; his limbs retain no flesh. 

52, He who sows RAm, never puts forth the buds of wrath: he at- 
taches no value to the valueless; he knows neither pleasure nor pain. 

58. The cut mango will not blossom, the slit ear cannot be 
reunited; whose loss is it, if they apply not the philosopher's 
stone, that Gorakn had? 

54. They have not regarded good advice, but have determined 
for themselves. Kabir says and cries aloud, the world has passed 
away like a dream, 

55. When fire (evil) burns amidst the ocean (the world), no 
one sees the smoke: he is conscious of the fire who lighted it, 
and he who perishes in the flame. 

56. The incendiary orders the fire to be kindled, and he who 
lights it singes hie wings: he expiates his own act: the thatch 
escapes, but the house is burned. 

57. When fire (truth). burns in the ocean (the mind), as it 
burns, it clears away the rubbish (worldly care). Pardits from 
the east and from the west have died in the discugsion. 

58. When fire blazes in the ocean, the thatch of the house 
falls to pieces. Mankind weep as they reaign their breath, and 
the inestimable jewel ia lost. 

49. That a drop falls into the ocean, all can perceive; but 
that the drop and the ocean are but one, few can comprehend. 

60. The poison still remaine in the soil, although the latter 
has been a hundred times sprinkled with ambrosia— man quits 
not the evil practices to which he has been long addicted. 

61. The bellows is applied to the damp wood, which calls 
aloud with pain: if again it is caught in the blacksmith’s forge, 
it will be burned the second time. 

62. The soul that pines in absence, vainly flies to medica- 
ments for relief; sigh follows sigh; it faints repeatedly and re- 
covers, to exist, restless and distreased. 

63. The separated (spirit) is like the moist fuel which smokes 
and blazes by fite: then only will it be exempted from pain, 
when all is utterly consumed. 


88 RELIGIOUS SECTS 


64. An invitation has been issued in metre, and no one has 
understood the stanza; fortunate is the scholar who comprehends 
the word. 

65. Take the trae word of Kabir to your heart; the mind 
hag received, but not understood it, although it has been di- 
valged throughout the four ages, 

66. If you are a true dealer, open the market of veracity; 
keep clean your inward man, and repel oppression to a distance. 

67. The house is of wood, fire ie all around it; the Pandit 
with his learning is burnt: the prudent man makes his escape. 

68. Drops fall from heaven on the verdure of Srdvari: all the 
world are Vaiskriavas, no one listens to the teacher, 

69. The bather dives nor comes up again; I think within 
myself, should sleep surprise him in the stream of fascination, 
what will befall him? 

10. The Sdkhi (text) is uttered, but not obeyed; the road is 
pointed out, but not followed: the stream of fascination sweeps 
him away} he finda no place to put his feet. 

71. Many there are that talk, but few that take care to be 
found: let him pass on without regard, who practices not what 
he professes, 

72. One by one, let each be considered, and adhered to, 80 
shall error be stopped: he who is double-faced like a drum, 
shell he slapped (like a drum) on both cheeks. 

78. He who has no check upon his tongue, has no truth in 
hie heart; keep him not company: he will kill you on the 
high way. 

74, Life has been destroyed by the repeated falsehoods of 
the tongue; it has strayed on the path of pride, and been whirled 
in the swing of time. 

75. Put a check upon the tongue; speak not much; associate 
with the wise; investigate the words of the teacher. 

16. The body is wounded by a spear, the head is broken off, 
and left in the flesh; it cannot be extracted without the load- 
stone: a thousand other stones are of no avail. 

71. At first the ascent is difficult, but afterwards the way is 
easy; the beauty is behind the curtain, far from the pregnant woman. 
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78. Worldly existence is the season for reflecting what is the 
Yoga: the season is passing away; think ye, who have under- 
atanding. 

79. Doubt has overcome the world, and no one has triumphed 
over doubt: he will refute doubt, who has investigated the word. 

80. The eyes see dimly from incessant babbling, Kabir cries 
aloud, and says, understand the word that is spoken. 

81. Life is the philosopher's atone, the world is of iron: Pdrat 
(Mayd) comes from Pdras (God), the mintage is of the former, 

82, Affection is the garment in which man dresses for the 
dance: consign yourself hand and foot to him, whose body and 
soul are truth. 

83, In the concavity of the mirror the image is formed: the 
dog seeing his likeness barks at it till he dies. 

84. But as a man viewing his reflexion in a mirror, knows 
that it and the original are but one, so should he know that this 
element, is but that element, and that thus the world proceeds, 

85. Kasir cries aloud to his fellows: ascend the aandal ridge; 
whether there be a road prepared or not; what matters it to me? 

86, Truth, provided there be truth in the heart, is the best 
of all; there can be no happiness without truth, let man do as 
he will. 

87%. Let truth be your rate of interest, and fix it in your 
heart; a real diamond should be purchased, the mock gem is 
waste of capital. 

88. Truth is the best of all, if it be known for trnth—when 
truth combines with trath, then a real union is effected. 

89. No act of devotion can equal truth; no crime ia so hei- 
nous as falsehood; in the heart where trath abides, there ia 
my abode. 

90, The net of error catches the heron; the simpleton falls 
into the snare: Kazin declares, that he will escape the toile, 
who has diecrimination in his heart. 

91. Like the harlot companion of the minstrel is life (Jiu), 
associated with intellect (man), at his command, she dances 
various steps, and is never separated from him. 

92. This pride of intellect is manifold; now « swindler, now 
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@ thief; now a liar, now a murderer; men, sages, gods, have 
run after it in vain; its mansion has a hundred gates. 

98, The anake of separation has attached itself to the body, 
and darted ita fangs into the heart: into the body of the Sddh 
it finds no admission: prepare yourself for what may happen. 

94, How is it possible to reach the city when the guide can- 
not point out the road? when the boat is crazy, how shall the 
passengers get clear of the Ghdi? 

95. When the master is blind, what is to become of the scho- 
lav? when the blind leads the blind, both will fall into the well. 

96. Yet the master is helpless when the scholar ie unapt: it 
is blowing through a bambu, to teach wisdom to the dull. 

97, The instruction of the foolish is waste of knowledge; a 
maund of soap cannot wash charcoal white. 

98. The tree beara not fruit for itself, nor for itself does the 
stream collect its waters: for the benefit of others alone does 
the sage assume a bodily shape. 

99. I have wept for mankind, but no one has wept with me; 
he will join in my tears, who comprehends the word. 

100. AN have exclaimed, master, master, but to me this 
doubt arises: how can they sit down with the master, whom they 
do not know? 


The preceding will serve as exemplifications of the 
compositions of this school: they are necessarily un- 
satisfactory, as amongst some hundreds of similar 
passages the business of selection, when confined to 
the few admissible in this place, is unavoidably per- 
plexing and incomplete: they are, however, sufficient 
for the present purpose, as the perusal of the entire 
work from which they have been selected would not 
convey any more positive notions of the doctrines of 
Kabir: these we shall now proceed to state according 
to the authority of the Sukh Nidhén. 

The Sukh Nidhdn is supposed to be addressed by 


OF THE HINDUS. 91 


Kabir himself to Dharmadds, his chief pupil, and a 
follower of Rémdnand’s doctrines; it is said to be the 
work of Srureopdn, the first of Kanin’s disciples. 
From this authority it appears, that, although the 
Kabir Panthis have withdrawn, in such a very es- 
sential point as worship, from the Hindu communion, 
they still preserve abundant vestiges of their primitive 
source; and that their notions are in substance the 
same as those of the Paurénic sects, especially of the 
Vaishnava division. They admit of but one God, the 
creator of the world, and in opposition to the Veddnta 
notions of the absence of every quality and form, they 
assert that he has a body formed of the five elementa 
of matter, and that he has mind endowed with the 
three Gurias, or qualities of being; of course of in- 
effable purity and irresistible power: he is free from 
the defects of human natures, and can assume what 
particular shape he will: in all other respects he does 
not differ from man, and the pure man, the Sddh of 
the Kabér sect, is his living resemblance, and after 
death is his associate and equal; he is eternal, without 
end or beginning, as in fact is the elementary matter 
of which he consists, and of which all things sre 
made residing in him before they took their present 
form, as the parts of the tree abide in the seed, or 
flesh, blood and bone may be considered to be present 
in the seminal fluid: from the latter circumstance, and 
the identity of their essential nature, proceeds the 
doctrine, that God and man are not only the same, 
but that they are both in the same manner every 
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thing that lives and moves and has its being. Other 
sects have adopted these phrases literally, but the 
followers of Kabir do not mean by them to deny the 
individuality of being, and only intend these texts as 
assertions of all nature originally participating in com- 
mon elementary principles. 

The Paramapurusha was alone for seventy-two 
ages, for after the Paurdzzks the Kabir Panthis main- 
tain successive and endless creations: he then felt 
desire to renew the world, which desire became mani- 
fest in a female form’, being the Méyd, from whom 
all the mistaken notions current amongst mankind 
originate: with this female the Adi Bhavéni Prakriti 
or Sakti, the Parama Purusha, or first male, co- 
habits, and begets the Hindu triad, Brahma, Vishnu 
and Siva: he then disappears, and the lady makes 
advances to her own sons: to their questions of her 
origin and character, she tells them, she was the bride 
of the first great invisible being, without shape and 
void, and whom she describes agreeably to the Veddnta 
notions; that she is now at liberty, and being of the 
same nature as themselves, is a fit associate for them: 
the deities hesitate, and Vishriw especially, putting 
some rather puzzling queries to Mdyd, secured the 
respect of the Kabir Panthis, and excited the wrath 


‘ These notions are common to the whole Hindu system— 
diversified according to the favorite object of worship, but essen- 
tially the same in all secte; we shall have occasion to discuss 
them more fully under the division Sdktas, or worshippers of 

ARTI. 
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of the goddess: she appears as Mahé Mdyd, or Durgd, 
and frightens her sons into a forgetfulness of their 
real character, assent to her doctrines, and compliance 
with her desires: the result of this is the birth of 
Saraswati, Lakshmi and Umd, whom she weds to the 
three deities, and then establishing herself at Jwdla- 
mukhi, leaves the three wedded pairs to frame the 
universe, and give currency to the different errors of 
practice and belief which they have learnt from her. 

It is to the falsehood of Mdyd and her criminal 
conduct that the Kabir Panthis perpetually allude in 
their works, and in consequence of the deities pinning 
their faith upon her sleeve, that they refuse them any 
sort of reverential homage: the essence of all religion 
is to know Kabir in his reat form, a knowledge which 
those deities and their worshippers, as well as the 
followers of Mohammed, are all equally strange to, 
although the object of their religion, and of all reli- 
gions, is the same. 

Life is the same in all beings, and when free from 
the vices and defects of humanity, assumes any ma- 
terial form it pleases: as long as it is ignorant of its 
source and parent, however, it is doomed to trans- 
migration through various forms, and amongst others 
we have a new class of them, for it animates the pla- 
netary bodies, undergoing a fresh transfer, it is sup- 
posed, whenever a star or meteor falls: as to heaven 
and hell, they are the inventions of Mdyd, and are 
therefore both imaginary, except that the Swarga.of 
the Hindus, and Bihisht of the Musalmans, imply 
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worldly luxury and sensual enjoyment, whilst the 
Narak and.Jehannam are those cares and pains which 
make a hell upon earth. 

The moral code of the Kabir Panthis is short, but 
if observed faithfully is of a rather favourable ten- 
dency. Life is the gift of God, and must not there- 
fore be violated by his creatures; Humanity is, con- 
sequently, a cardinal virtue, and the shedding of blood, 
whether of man or animal, a heinous crime. Truth is 
the other great principle of their code, as all the ills 
of the world, and ignorance of God, are attributable 
to original falsehood. Retirement from the world is 
desirable, because the passions and desires, the hopes 
and fears which the social state engenders, are all 
hostile to tranquillity and purity of spirit, and prevent 
that undisturbed meditation on man and God which 
is necessary to their comprehension. The last great 
point is the usual sum and substance of every sect 
amongst the Hindus‘, implicit devotion in word, act, 
and thought to the Guru, or spiritual guide: in this, 
however, the characteristic spirit of the Kabir Panthis 
appears, and the pupil is enjoined to scrutinize his 
teacher’s doctrines and acts, to be first satisfied that 
he is the sage he pretends to be, before he resigns 





1 The Bhdgavat declares the Deity and Guru to be the same: 
wed a 


Ninuist declares the Deity, Guru, worshipper, and worship, to 
be four names and one substance: 


OF THE HINDUS. 95 


himself to his control. This sect, indeed, is re- 
markably liberal in this respect, and the most fre- 
quently recurring texts of Kabir are those which en- 
force an attentive examination of the doctrine, that 
he offers to his disciples. The chief of each community 
has absolute authority over his dependents: the only 
punishments he can award, however, are moral, not 
physical—irregular conduct is visited by reproof and 
admonition: if the offender does not reform, the Guru 
refuses to receive his salutation; if still incurable, the 
only further infliction is expulsion from the fraternity. 

The doctrine of outward conformity, and the ab- 
sence of visible objects of worship have prevented this 
sect from spreading very generally throughout India: 
it is, however, very widely diffused, and, as I have 
observed, has given rise to many others, that have 
borrowed its phraseology, and caught a considerable 
portion of its spirit: the sect itself is split into a va- 
riety of subdivisions, and there are no fewer than 
twelve branches of it traced up to the founder, be- 
tween which a difference of opinion as well as descent 
prevails: the founders of these twelve branches, and 
the position of their descendants, are the following:-— 

1. Saureordt DAs, the author of the Sukh Nedhdn: 
his successors preside over the Chaura at Benares, 
the Samddh at Magar, an establishment at Jaganndth, 
and one at Dwéraké. 

2. Bhago Das, the author of the Bijak: his succes- 
sors reside at Dhanautt. 

3, Ndrdyan Dds, and 
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4, Churdman Dds; these two were the sons of 
Daarma Dds, a merchant of the Kasaundhya tribe, 
of the Sri Vaishtiava sect, and one of Kabir's first 
and most important converts; his residence was at 
Bandho near Jabbalpur, where the Maths of his pos- 
terity long remained: the Mahants were family men, 
thence termed Vané Gurus: the line of NArdyan DAs 
is extinct, and the present successor of Churdman, 
being the son of a concubine, is not acknowledged as 
a Mahant by all the other branches. 

5. Jaggo Das; the Gaddi or Pillow at Cuttack. 

6. Jivan Dds, the founder of the Satndmi sect, to 
whom we shall again have occasion to advert. 

1, Kamal.—Bombay: the followers of this teacher 
practice the Yoga. Kamal himself is said to have 
been the son of Kabir, but the only authority for this 
is a ae a and proverbial phrase’. 

8. Ték Sé.— Baroda. 

9, Jndnt.—Majjhni near Sahésram. 

10. Sdheb Dés.—Cuttack: his followers have also 
some distinct notions, and form a sect called Mila 
Panthts. 

11. Nitydnand. 

12. Kamdl Nad: these two settled somewhere in 
the Dekhan, but my informant could not tell me ex- 
actly where. There are also some popular, and per- 


¥ ceeee “The Race of 
Kaiir"became extinct when his son Kamit was born,” Kawdu 
adopting, on principle, a life of celibacy, or being a person of 
worldly appetites. — Roebuck’s Proverbs, II, 1, 656. 
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haps local, distinctions of the sect, as Hansa Kabiris, 
Déna Kabtris, and Mangrela Kabiris, but in what 
respect, except appellation, -they differ from the rest 
has not been ascertained. 

Of these establishments the Kabir Chaura, at Be- 
nares, is pre-eminent in dignity, and it is constantly 
visited by wandering members of the sect, as well as 
by those of other kindred heresies: its Mahant receives 
and feeds these visitors whilst they stay, although the 
establishment: has little to depend upon, except the 
occasional donations of its lay friends and followers. 
Bauvanr Sinn, and his successor, Cugrr Sinn, were 
great patrons of it, and the Jatter granted to the 
Chawra a fixed monthly allowance. Currr Sivu also 
attempted to form some estimate of the numbers of 
the sect, and if we may credit the result, they must 
be very considerable indeed, us at a grand meeting, 
or Meld, which he instituted near Benares, no fewer 
than 35,000 Kabir Panthis of the Monastic and Men- 
dicant class are said to have been collected. There is 
no doubt that the Kabir Panthis, both clerical and 
Jay, are very numerous in all the provinces of upper 
and central India, except, perhaps, in Bengal itself: 
the quaker-like spirit of the sect, their abhorrence of 
all violence, their regard for truth, and the inobtra- 
siveness of their opinions, render them very inoffen- 
sive members of the state: their mendicants also never 
solicit alms, and in this capacity even they are less 
obnoxious than the many religious vagrants, whom 
the rank soil of Hindu superstition and the ener- 

7 
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vating operation of an Indian climate so plentifully 
engender. 


This division of the Vaishziavas is generally derived, 
though not immediately, from RAMANAND, and is un- 
doubtedly connected in its polity, and practice, with 
his peculiar followers. The reputed founder is Kit, 
the disciple of Kiisuxapds, whom some accounts make 
the disciple of Agdnanp, the disciple of RAMANAND, 
but the history of the Khaki sect is not well known, 
and it seems to be of modern origin, as no notice of 
it occurs in the Bhakta Mdld, or in any other work 
that has been consulted: the sectaries, though believed 
to be rather numerous, appear to be either confined 
to a few particular districts, or to lead wholly an er- 
ratic life, in which latter character they are confounded 
with the class of Vairdgis: as no written accounts 
have been procured, and the opportunities of obtain- 
ing oral information have been rare and imperfect, a 
very brief notice of this sect is all that can here be 
offered. 

The Khdkts, as the name implies, are distinguished 
from the other Vaishavas, by the application of clay 
and ashes to their dress or persons: those who re- 
side in fixed establishments generally dress like other 
Vatshiiavas, but those who lead a wandering life go 
either naked or nearly so, smearing their bodies with 
the pale grey mixture of ashes and earth, and making, 
in this state, an appearance very incompatible with 
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the mild and decent character of the Vatshiava sects: 
the Khdkis also frequently wear the Jatd, or braided 
hair, after the fashion of the votaries of Siva, and, in 
fact, it appears that this sect affords one of the many 
instances of the imitative spirit common amongst 
the Hindu polytheists, and has adopted, from the 
Saivas, some of their characteristic practices, blending 
them with the preferential adoration of VisHNu, as 
Raghunath or Rama: the Khakis also worship SirA, 
and pay particular veneration to Hanuman. 

Many Khdkis are established about Furikhabad, 
but their principal seat on this side of India is at Ha- 
numdn Gath, near Ayodhyd, in Oude: the Samadh 
or spiritual throne of the founder, is said to be at 
Jaypur: the term Samddh applied to it, however, would 
seem to indicate their adopting a like practice with 
the Jogis, that of burying their dead, as the word 
is more generally used to express a tomb or mauso- 
Jeum', 


' The little information given in the text, was obtained from 
the Superior of a smal], but neat establishment on the bank of 
the river, above Viérdnta Ghdi, at Furikhibéd. The Ghdf and 
Math had been recently erected by a merchant of Lucknow: the 
tenanta, three or four in number, were a deputation from Ayodhyd, 
in Oude, and were but little acquainted with their own pecu- 
Hiarities, although not reluctant to communicate what they knew; 
other Khakis encountered here were Ndgas and Brahkmachdris, 
with whom no satisfactory communication was attainable; there 
wore other establishments, but time did not permit their being 
visited. 
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MALUK DASIS. 


The Malik Dasis form another subdivision of the 
Ramdnandi Vaishiavas, of comparatively uncertain 
origin and limited importance: they are generally 
traced from Résmdnand in this manner: 1. Rémdnand, 
2. Asdnand, 8. Ktishta Dds, 4. Kil, 5. Mulik Dds; 
making the last, consequently, contemporary with the 
author of the Bhakta Mdld, and placing him in the 
reign of AxbaR, or about 250 years ago. 

We had occasion, in the notice taken of NABHAN, 
to shew that the spiritual genealogy now enumerated 
could scarcely be correct, for as RAMANAND must 
have flourished prior to the year 1400, we have but 
three generations between him and the date even of 
Axsar’s succession 1555, or a century and a half: it 
was then mentioned, however, that according to the 
Bhakta Malad, Kiusuxa DAs was not the pupil of Asd- 
NAND, and consequently the date of succession was 
not necessarily uninterrupted: we might therefore 
place Ma.tx DAs, where there is reason to place N4- 
BHAu, about the end of Axpar’s reign, as far as this 
genealogy is to be depended upon, but there is reason 
to question even its accuracy, and to bring down 
Mautk DAs to a comparatively recent period: the uni- 
form belief of his followers is indeed sufficient testi- 
mony on this head, and they are invariably agreed in 
making him contemporary with AuRENezEB. 

The modifications of the Vaishnava doctrines intro- 
duced by Matux DAs, appear to have been little more 
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than the name of the teacher, and a shorter streak of 
red upon the forehead: in one respect indeed there is 
an important distinction between these and the Rdmd- 
nandi ascetics, and the teachers of the Malik Dasts 
appear to be of the secular order, Grhasthas, or 
house-holders, whilst the others are all ccenobites: the 
doctrines, however, are essentially the same: VisHNv, 
as Rdma, is the object of their practical adoration, 
and their principles partake of the spirit of quietism, 
which pervades these sects: their chief authority is 
the Bhagavad Gitd, and they read some small Sanskrit 
tracts, containing the praise of Rdma: they have also 
some Hindi Sdkhis, and Vishiu Padas attributed to 
their founder, as also- a work in the same language, 
entitled the Dasratan: the followers of this sect are 
said to be numerous in particular districts, especially 
amongst the trading and servile classes, to the former 
of which the founder belonged’. 

The principal establishment of the Malik Ddsis is 
at Kara Mantkpur, the birth-place of the founder, and 
still occupied by his descendants’; the present Mahant 





‘A verse attributed to MaLUx DAs is so generally current, 
as to have become proverbial, it is ‘unnecessary to point out its 
resemblance to Christian texts: 

WHT BT TTR WaT BT TA 

Qe Aaa SY we Te wT TAT Te tl 
“The snake performs no service, the bird discharges no duty. 
Mautx Dis declares, RAm ia the giver of all.” [Hoebuck’s Pro- 
verbs, II, 1, 36.] 

1 There is some variety in the accounts here, MaTuurd Nira 
says, the Tomb is at Kare; Purdi Dde asserts, that it is at 
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is the eighth in descent from him: the series is thus 
enumerated: : . 

1. Mave Dds. 2. Rémsandut. 3. Kitisunasndal. 
4. Tudor Dds. 5. Gord Dds. 6. Kons Bundet. 
7. Rdmsdau. 8. Szoprasdp Dds. 9. Gancd Prasdp 
Dds, the present Mahant. 

The Math at Kara is situated near the river, and 
comprises the dwellings of the Mahant, and at the 
time it was visited, of fifteen resident Chelas, or dis- 
ciples, accommodations for numerous religious men- 
dicants who come hither in pilgrimage, and a temple 
dedicated to Rémachandra: the Gaddt, or pillow of 
the sect, is here, and the actual pillow originally used 
by Maztx Dds is said to be still preserved. Besides 
this establishment, there are six other Maths belong- 
ing to this sect, at Allahabad, Benares, Brindévan, 
Ayodhya, Lucknow, which is modern, having been 
founded by Gomati Dds, under the patronage of 
Asef ad Daula, and Jagannath, which last is of 
great repute as rendered sacred by the death of Ma- 
ix Dds. 





Jaganndth, and the birth-place at Kara—he has been at both: 
the establishment at Jagannath is of great repute; it is near to a 
Math of Kavin Pantuis, and all ascetics who go to this place of 
pilgrimage consider it essential to receive the Malik Dds kd 
Tukrd, from the one, and Kabir ké Tararif, from the other, or 
a piece of bread and spoonful of sour rice water. This and most 
of the other particulars were procured for me from the present 
Mahant by a young officer, Lieut, Witton, stationed for a short 
time at Kara, 
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DADU PANTHIS. 


This class is one of the indirect ramifications of the 
Rémdnandi stock, and is always included amongst 
the Vatshtava schisms: its founder is said to have 
been a pupil of one of the Kabir Panthé teachers, and 
to be the fifth in descent from RAMANAND, according 


to the following genealogy: — 
1. Kabir. 4. Vimal. 
2. Kamal. 5. Buddhan. 
3. Jamdl. 6. Dadi. 


The worship is addressed to Rama, but it is restricted 
to the Japa, or repetition of his name, and the Réma 
intended is the deity,.as negatively described in the 
Vedanta theology : temples and images are prohibited. 

Dédis was a cotton cleaner by profession: he was 
born at Ahmedébéd, but in his twelfth year removed 
to Sambhur, in Ajmir: he thence travelled to Kalydn- 
pwr, and next removed to Naratna, in his thirty- 
seventh year, a place four cos from Sambhur, and 
twenty from Jaypur. When here, he was admonished, 
by a voice from heaven, to addict himself to a reli- 
gious life, and he accordingly retired to Baherana 
mountain, five cos from Naraina, where, after some 
time, he disappeared, and no traces of him could be 
found. His followers believe he was absorbed into the 
deity. If the list of his religious descent be accurate, 
he flourished about the year 1600, at the end of Ak- 
bar’s reign, or in the beginning of that of Jehdngir. 
The followers of Dadi wear no peculiar frontal mark 
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nor Méld, but carry a rosary, and are further dis- 
tinguished by a peculiar sort of cap, a round white 
cap, according to some, but according to others, one 
with four corners, and a flap hanging down behind; 
which it is essential that each man should manufacture 
for himeelf, 

The Dadi Panthis are of three classes: the Viraktas, 
who are religious characters, who go bare-headed, 
and have but one garment and one water-pot. The 
Nagas, who carry arms, which they are willing to 
exercise for hire, and, amongst the Hindu princes, 
they have been considered as good soldiers. The third 
class is that of the Vistar Dharis, who follow the oc- 
cupations of ordinary life. A further sub-division 
exists in this sect, and the chief branches again form 
fifty-two divisions, or Thambas, the peculiarities of 
which have not been ascertained. The Dédt: Panthis 
burn their dead at dawn, but their religious members 
not unfrequently enjoin, that their bodies, after death, 
shall be thrown into some field, or some wilderness, 
to be devoured by the beasts and birds of prey, as 
they say that in a funeral pile insect life is apt to be 
destroyed. 

The Dddé Panthis are said to be very numerous in 
Mérwa? and Ajmir: of the Naga class alone the Raji 
of Jaypur is reported to entertain as soldiers more 
than ten thousand: the chief place of worship is at 
Naraina, where the bed of Dadi, and the collection 
of the texts of the sect are preserved and worshipped: 
a small building on the hill marks the place of his 
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disappearance—a Meld, or fair, is held annually, from 
the day of new moon to that of full moon in Phalgun 
(Febr.-March) at Naraina. The tenets of the sect are 
contained in several Bhdshd works, in which it is said 
a vast number of passages from the Kabir writings 
are inserted, and the general character of which is 
certainly of a similar nature’. The Dddu Panthis 
maintain a friendly intercourse with the followers of 
Kabir, and are frequent visitors at the Chaura, 


[Ts supply the deficiency alluded to in the note, we reprint 
from the 6th volume of the Journal of the Asiatic Society of 
Bengal pp. 484-87, and 750-56, the translation, by Captain 
G. R. Siddona, of two chapters from one of the granths or ma- 
nuals of the Dadupanthis. The translator gives (p. 750) the 
following particulars respecting his visit to one of their Maths: 

“When not interested in the subject, I chanced to visit one of 
the Dddipanthi institutions at a village uear Sambhur, and was 
particularly strack by the contented and severe countenances of the 
sectaries. There were a Principal and several Professura, which 
gave the place the appearance of a College. The former occupied 
a room at the top of the building, and seemed quite absorbed 
in meditation.—The sect is maintained by the admission to it of 
proselytes, and marriage is, I believe, forbidden; as also the 
growing any hair about the face, which gives to the priests the 
appearance of old women.” 

' Thad prepared a list of the contents of one of their manuals, 
and a translation of a few passages, but the Manuscript has been 
misluid. The work was lent me for a short time by one of the 
sect, who would on no account part with it. The above notice 
was taken partly from a statement in Hindi, procured at Naraina 
by Lieut. Col. Suita, and partly from verbal information ob- 
tained at Benares. Dddw is not mentioned in the Bhakta Mald, 
but there is some account of him in the Dabistdn. [Engl. trans- 
lation, II, p. 288.] 
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The Chapter on Faith,— frara at wy. 


1, Whatever Rim willcth, that, without the least difficulty, 
shall be; why, therefore, do ye kill yourselves with grief, when 
grief can avail you nothing? 

2. Whatsoever hath been made, God made. Whatsoever is 
to be made, God will make, Whatsoever is, God maketh, — 
then why do any of ye afflict yourselves? 

8. DApw sayeth, Thou, oh God! art the author of all things 
which have been made, and from thee will originate all things 
which are to be made. Thou art the maker, and the cause of 
all things made. There is none other but thee. 

4, He is my God, who maketh all things perfect. Meditate 
upon him in whose hands are life and death. 

5. He is my God, who created heaven, earth, hell, and the 
intermediate space; who is the beginning and end of all creation; 
and who provideth for all. 

6. I believe that God made man, and that he maketh every 
thing. He is my friend. 

7. Let faith in God characterize alt your thoughts, words, and 
actions, He who serveth God, places confidence in nothing else. 

8. If the remembrance of God be in your hearts, ye will be 
able to accomplish things which are impracticable. But those 
who seek the paths of God are few! 

9, He who understandeth how to render his calling sinless, 
shall be happy in that calling, provided he be with Gop. 

10, If he that perfecteth mankind occupy a place in your 
hearts, you will experience his happiness inwardly. RAw is in 
every thing; RAs is eternal. 

ll. Oh foolish one! God is not far from you. He is near 
you. You are ignorant, bot he knoweth every thing, and is 
careful in bestowing. 

12. Consideration and power belong to God, who is omni- 
scient. Strive to preserve God, and give heed to nothing else. 

13. Care can avail nothing; it devoureth life: for those things 
shall happen which God shall direct. 

14, He who causeth the production of all living thinge, giveth 
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to their mouths milk, whilst yet in the stomach. They are placed 
amidat the fires of the belly: nevertheless they remain unscorched. 

15. Oh, forget not, my brother, that God’s power is always 
with you. There is a formidable pass within you, and crowds 
of evil passions flock to it: therefore comprehend God. 

16. Commend the qualities which God possesseth. He gave 
you eyes, speech, head, feet, mouth, ears, and hands. He is 
the lord of life and of the world. 

1. Ye forget God, who was indefatigable in forming every 
thing, and who keepeth every thing in order; ye destroy his 
doctrines. Remember God, for he endued your body with life: 
remember that beloved one, who placed you in the womb, reared 
and nourished you. 

18, Preserve God in your hearts, and put faith into your 
minds, 80 that by God's power your expectations may be realized. 

19. He taketh food and employment, and distributeth them. 
God is near; he is always with me. 

20. In order that he may diffuse happiness, God becometh 
subservient to all; and although the knowledge of this is in the 
hearts of the foolish, yet will they not praise bis name. 

21. Although the people every where stretch out their hands 
to God; although his power is so extensive, yet is he sometimes 
subservient to all. 

22. Oh God, thou art as it were exceeding riches; thy regu- 
lations are without compare, thon art the chief of every world, 
yet remainest invisible. 

98. DApw sayeth, I will become the sacrifice of the Godhead; 
of him who supporteth every thing; of him who is able, in one 
moment, to rear every description of animal, from a worm even 
to an elephant, 

24. Take such food and raiment as it may please God to 
provide you with. You require naught besides. 

25. Those men who are contented, eat of the morsel which 
is from God. Oh disciple! why do you wish for other food, 
which resembles carrion ? 

26. He that partaketh of but one grain of the love of God, 
shall be released from the sinfulness of all his doubts and actions, 
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‘Who need cook, or who need grind? Wherever ye cast your 
eyes, ye may see provisions. 

27. Meditate on the nature of your bodies, which resemble 
earthen vessels; and put every thing away from them, which is 
not allied to God. 

28, DApv sayeth, I take for my spiritual food, the water and 
the leaf of Rim. For the world I care not, but God's love is 
unfathomable. 

29, Whatever ia the will of God, will assuredly happen; 
therefore do not destroy yourselves by anxiety, but listen, 

30. What hope can those have elsewhere, even if they wan- 
dered over the whole earth, who abandon God? ch foolish one! 
righteous men who have meditated on this subject, advise you 
to abandon all things bat God, since all other things are affliction. 

31. It will be impossible for you to profit any thing, if you 
arc not with God, even if you were to wander from country to 
country; therefore, oh ignorant, abandon all other things, for 
they are affliction, and listen to the voice of the holy. 

52, Accept with patience the offering of truth, believing it to 
be true; fix your heart on God, and be humble as though you 
were dead. R 

83. He who meditateth on the wisdom which is concealed, 
eateth his morsel and is without desires. The holy praise his 
name, who hath no illusion. 

34. Have no desires, but accept what circumstances may 
bring before you; because whatever God pleaseth to direct, can 
never be wrong. 

85. Have no desires, but eat in faith and with meditation 
whatever chances to fall in your way. Go not about, tearing 
from the tree, which is invisible, 

36. Have no desires, but take the food which chances to fall 
in your way, believing it to be correct, because it cometh from 
God; 28 much se if it were a mouthful of atmosphere. 

87. All things are exceeding sweet to those who love God; 
they would never style them bitter, even if filled with poison; 
on the contrary, they would accept them, es if they were am- 
brosia, 
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88. Adversity is good, if on account of God; but it is useless 
to pain the body. Without God, the comforts of wealth are un- 
profitable. 

89. He that believeth not in the one God, hath an unsettled 
mind; he will be in sorrow, though in the possession of riches: 
put God is without price. 

40. The mind which hath not faith, is fickle and unsettled, 
because, not being fixed by any certainty, it changeth from one 
thing to another. 

4t. Whatever is to be, will be: therefore long not for grief 
nor for joy, because by seeking the one, you may find the other. 
Forget not to praise God. 

42, Whatever is to be, will be: therefore neither wish for 
heaven nor be apprehensive on account of hell. Whatever was 
ordained, is. 

48. Whatever is to be, will be; and that which God hath 
ordained can neither be augmented nor decreased. Let your 
minds understand this. 

44, Whatever is to be, will be; and nothing else cun happen, 
Accept that which is proper for you to receive, but nothing elue. 

45. Whatever God ordereth, shall happen, so why do ye vex 
yourselves? Consider God as supreme over all; he ia the sight 
for you to behold. 

46. DAvw sayeth, Do unto me, oh God! as thou thinkest 
best—I am obedient to thee, My diaciples! behold no other God; 
go nowhere but to him. 

47, 1 am satisfied of this, that your happiness will be in pro- 
portion to your devotion. The heart of DApw worshippeth God 
night and day. 

48, Condemn nothing which the creator hath made, Those 
are hia holy servants who are satiafied with thom. 

49. We are not creators—the Creator is a distinct being; he 
can make whatever he desireth, but we can make nothing. 

50, Kanixa left Benares and went to Mughor in search of 
God. RAxw met him without concealment, and his object was 
accomplished. 

51. DAvt sayeth, My earnings are God. He is my food and 
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my supporter; by his spiritual sustenance, have all my members 
been nourished. 

52, The five elements of my existence are contented with 
one food: my mind is intoxicated; hunger leaveth him who wor- 
shippeth no other but God. 

53, God is my clothing and my dwelling. He is my ruler, 
my body, and my soul. 

54, God ever fostereth his creatures; even as a mother serves 
her offspring, and keepeth it from harm, 

55. Ob God, thou who art the truth, grant me contentment, 
love, devotion, and faith. Thy servant DAvt prayeth for true 
patience, and that he may be devoted to thee. 


The Chapter on Meditation,— fawr< =r WF. 


Reverence to thee, who art devoid of illusion, adoration of 
God, obedience to all saints, salutation to those who are pious. 
To God the first, and the last. 

He that knoweth not delusion is my God. 

1. DdApv hath said, in water there exists air, and in air water; 
yet are these elements distinct. Meditate, therefore, on the 
mysterious affinity between God and the soul. 

2, Even as ye see your countenance reflected in a mirror, or 
your shadow in the still water, so behold RAx in your minda, 
because he is with all. 

3. If ye look into a mirror, ye see yourselves as ye are, but he 
in whoge mind there is no mirror cannot distinguish evil from good. 

4. As the ti plant contains oil, and the flower sweet odour, 
as butter is in milk, so is God in every thing. 

5. He that formed the mind, made it as it were a temple for 
himself to dwell in; for God liveth in the mind, and none other 
but God. 

6. Oh! my friend, recognize that being with whom thou art 
80 intimately connected; think not that God is distant, but be- 
lieve that like thy own shadow, He is ever near thee. 

1. The stalk of the lotus cometh from out of water, and yet 
the lotus separates itself from the water! For why? Because it 
loves the moon better. 
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8 So let your meditations tend to one object, and believe 
that he who by natore is void of delusion, though not actually 
the mind, is in the mind of all. 

9. To one that truly meditateth, there are millions, who, 
outwardly only, observe the forms of religion. The world in- 
deed is filled with the latter, but of the former there are very few. 

10. The heart which possesseth contentment wanteth for 
nothing, but that which hath it not, knoweth not what happiness 
meaneth, 

I. If ye would be happy, cast off delusion, Delusion is an 
evil which ye know to be great, but have not fortitude to abandon. 

12, Receive that which is perfect into your hearts, to the ex- 
clusion of all besides; abandon all things for the love of God, 
for this DApti declares is the true devotion. 

13, Cust off pride, and become acquainted with that which is 
devoid of sin, Attach yourselves to Rim, who is sinless, and 
suffer the thread of your meditations to be upon him. 

14, All have it in their power to take away their own lives, 
but they cannot release their souls from punishment; for God 
alone is able to pardon the soul, though few deserve his mercy. 

15. Listen to the admonitions of God, and you will care not 
for hunger nor for thirst; neither for heat, nor cold; ye will be 
absolved from the imperfections of the flesh. 

16. Drew your mind forth, from within, and dedicate it to 
God; because if ye subdue the imperfections of your flesh, ye 
will think only of God. 

MW. If ye call upon God, ye will be able to subdue your imper- 
fections and the evil inclinations of your mind will depart from you; 
but they will return to you again when ye cease to call upon him. 

18. DAvt loved Rim incessantly; he partook of his spiritual 
essence and constantly examined the mirror which was within him, 

19, He subdued the imperfections of the flesh, and overcame 
all evil inclinations; he crushed every improper desire, where- 
fore the light of Ris will shine upon him. 

20. He that giveth his body to the world, and rendereth up 
hie soul to its Creator, shall be equally insensible to the sharpness 
of death, and the misery which ie caused by pais. 


112 RELIGIOUS SECTS 


21, Sit with humility at the foot of God, and rid yourselves 
of the impurities of your bodies. Be fearless and let no mortal 
qualities pervade you. 

2. From the impurities of the body there is much to fear, 
because all sins enter into it; therefore let your dwelling be with 
the fearless and conduct yourselves towards the light of God. 

23, For there neither sword nor poison haye power to de- 
troy, and sin cannot enter. Ye will live even as God liveth, 
and the fire of death will be guarded, as it were with water. 

24. He that meditateth will naturally be happy, because he 
is wise and suffereth not the passions to spread over hia mind. 
He loveth but one God. 

25. The greatest wisdom is to prevent your minds from being 
influenced by bad passions, and, in meditating upon the one God. 
Afford help also to the poor stranger. 

26. If ye are humble ye will be unknown, because it is vanity 
which impelleth us to boast of our own merits, and which causeth 
us to exult, in being spoken of by others. Meditate on the words 
of the holy, that the fever of your body may depart from you. 

27%, For when ye comprehend the words of the holy, ye wilt 
be disentangled from all impurities, and be ubsorbed in God, If 
ye flatter yourselves, you will never comprehend. 

28. When ye have learned the wisdom of the invisible one 
from the mouth of his priests, ye will be disentangled from all 
impurities; turn ye round therefore, and examine yourselves well 
in the mirror which crowneth the lotus. 

29, Meditate on that particular wisdom, which alone is able 
to increase in you the love and worship of God. Purify your 
minds, retaining only that which is excellent. 

30. Meditate on him by whom all things were made. Pandits 
and Qazis are fools: of what avail are the heaps of books which 
they have compiled? 

81, What does it avail to compile a heap of books? Let your 
minds freely meditate on the spirit of God, that they may be 
enlightened regarding the mystery of his divinity. Wear not 
away your lives, by studying the Vedas. 

32. There is fire in water and water in fire, but the ignorant 
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know it not. He is wise that meditateth on God, the beginning 
and end of all things. : 

33. Pleasure cannot exist without pain, and pain is alwaya 
accompanied with pleasure. Meditate on God, the beginning and 
end, and remember that hereafter there will be two rewards. 

34. In sweet there is bitter, and in bitter there is sweet, 
although the ignorant know it not. DApU hath meditated on the 
qualities of God, the eternal. 

35. Oh man! ponder weil ere thou proceedest to act. Do 
nothing until thou hast thoroughly sifted thy intentions. 

86. Reflect with deliberation on the nature of thy inclinations 
before thou allowest thyself to be guided by them; acquaint thy- 
self thoroughly with the purity of thy wishes, so that thou 
mayest, become absorbed in God. 

37. He that reflecteth first, and afterwards proceedeth to act, 
is a great man, but he that first acteth, and then considereth is 
8 fool whose countenance is. as black as the face of the former 
is resplendent, 

88. He that is gaided by deliberation, will never experience 
sorrow or anxiety: on the contrary he will always be happy. 

89. Oh ye who wander in the paths of delusion, turn your 
minds towards God, who is the beginning and end of all things; 
endeavour to gain him, nor hesitate to restore your soul, when 
required, to that abode from whence it emanated.) 


RAI DASiS. 


Rat Dds was another of RAwANanv’s disciples, who 
founded a sect, confined, however, it is said, to those 
of his own caste, the Chamdrs, or workers in hides 
and in leather, and amongst the very lowest of the 
Hindu mixed tribes: this circumstance renders it dif- 
ficult, if not impossible, to ascertain whether the sect 
still exists: the founder must once have enjoyed some 
celebrity, as some of his works are included in the Adi 
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Granth of the Sikhs; he is there named Ravi Ddsa, 
which is the Sanskrit form of his name: some of his 
compositions also form part of the collection of hymns 
and prayers used by that sect at Benares: there ap- 
pears to be but little known of him of any authentic 
character, and we must be contented with the au- 
thority of the Bhakta Malé, where he makes a rather 
important figure: the legend is as follows: —~ 

One of RAmAnanv’s pupils was a Brakmachdri, 
whose daily duty it was to provide the offering pre- 
sented to the deity: on one of these occasions, the 
offering consisted of grain, which the pupil had re- 
ceived as alms from a shop-keeper, who supplied 
chiefly the butchers with articles of food, and his 
donation was, consequently, impure: when RAMANAND, 
in the course of his devotions, attempted to fix his 
mind upon the divinity, he found the task impracti- 
cable, and suspecting that some defect in the offering 
occasioned such an erratic imagination, he enquired 
whence it had been obtained: on being informed, he 
exclaimed, Hé Chamdr, and the Brahmachdri soon 
afterwards dying was born again as Rar DAs, the 
son of worker in hides and leather. 

The infant Ra1DAs retained the impression left. upon 
his mind by his old master’s anger, and refused to 
take any nourishment: the parents, in great affliction, 
applied to RémAnanp, who, by order of the deity, 
visited the child, and recognising the person at once 
whispered into his ear the initiating Mantra: the effect 
was instantaneous: the child immediately accepted 
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the breast, and throve, and grew up a pious votary 
of RAma. 

For some time the profits of his trade maintained 
Rar Das, and left him something to divide amongst 
the devout; but a season of scarcity supervening re- 
duced him to great distress, when Bhagavén, in the 
semblance of a Vaishnava, brought him a piece of the 
Philosopher’s stone, and shewing him its virtue made 
him a present of it. Rat DAs paid little regard to the 
donation, replying to the effect of the following Pada, 
as since versified by Sur Das. 

Pada, “A great treasure is the name of Harr to bis people: 
it multiplieth day by day, nor doth expenditure diminish it: it 
abideth securely in the manéion, and neither by night nor by day 


can any thief steal it. The Lord is the wealth of Str Dds, what 
need hath he of a stone?” 


The miraculous stone was thrown aside, and when, 
thirteen months afterwards, Vishriw again visited his 
votary, he found no use had been made of it: as this 
expedient had failed, the deity scattered gold coin in 
places where Rar DAs could not avoid finding it: the 
discovery of this treasure filled the poor Currier with 
alarm, to pacify which Krishna appeared to him in 
a dream, and desired him to apply the money either 
to his own use or that of the deity, and thus authorised, 
Rat DAs erected a temple, of which he constituted 
himself the high priest, and acquired great celebrity 
in his new character. 

The reputation of Rat DAs was further extended 
by its attracting a persecution, purposely excited by 
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Vishnu to do honour to his worshipper, the deity well 
knowing that the enmity of the malignant is the most 
effective instrument for setting open to the world the 
retired glory of the pious: he therefore inspired the 
Brahmans to complain thus to the king. 

Sloka (Sanskrit stanza). “Where things profane are 
reverenced, where sacred things are profanely admi- 
nistered, there three calamities will be felt, famine, 
death, and fear*.” 

A Chamdr, oh king, ministers to the Sélagram, and 
poisons the town with his Praséd'; men and women, 
every one will become an outcast; banish him to pre- 
serve the honour of your people. 

The king accordingly sent for the culprit, and or- 
dered him to resign the sacred stone. Rat DAs. ex- 
pressed his readiness to do so, and only requested the 
Réjd’s presence at his delivery of it to the Brahmans, 
as, he said, if after being given to them it should re- 
turn to him, they would accuse him of stealing it. 
The Raja assenting, the Sdlagrém was brought, and 
placed on a cushion in the assembly. The Brahmans 
were desired to remove it, but attempted to take it 
away in vain: they repeated hymns and charms, and 


* Leger aw york b= Spliah t 

we Sify were weet wa 
See Panchatantra II, 202.] 

1 The Prasdd is any article of food that has been consecrated 
by previous presentation to an idol, after which it is distributed 
amongst the worshippers on the spot, or sent to persons of con- 
sequence at their own houses. 
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read the Vedas, but the stone was immoveable. Rat 
Dds then addressed it with this Pada:— 

Pada. “Lord of Lords, thou art my refage, the root of Su- 
preme happiness art thou, to whom there is none equal: behold. 
me at thy feet: in various wombs have I abided, and from the 
fear of death have I not been delivered. I have been plunged 
in the deceits of sense, of passion, and illusion; but now let my 
trust in thy name dispel apprehension of the future, and teach 
me to place no reliance on what the world deems virtue. Ac- 
cept, oh God, the devotions of thy slave Rar DAs, and be thou 
glorified as the Purifier of the sinful.” 


The saint had scarcely finished, when the Sdlagrdm 
and cushion flew into his arms, and the king, satisfied 
of his holy pretensions, commanded the Brahmans to 
desist from their opposition. Amongst the disciples 
of Rat Dds was Jtrdxi, the Rant of Chitore: her 
adopting a Chamdr, as her spiritual preceptor, excited 
a general commotion amongst the Brahmans of her 
state, and, alarmed for her personal safety, she wrote 
to Rar DAs to request his counsel and aid. He re- 
paired to her, and desired her to invite the Brahmans 
to a solemn feast: they accepted the invitation, and 
sat down to the meal provided for them, when be- 
tween every two Brahmans there appeared a Rar 
Dds. This miraculous multiplication of himself had 
the desired effect, and from being his enemies and 
revilers they became his disciples. 

Such are the legends of the Bhakta Mald, and 
whatever we may think of their veracity, their te- 
nor, representing an individual of the most abject 
class, an absolute outcast in Hindu estimation, as 
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a teacher and a saint, is not without interest and in- 
struction. 


SENA PANTHIS. 


Send, the barber, was the third of Ramanand’s 
disciples, who established a separate schism; the name 
of which, and of its founder, is possibly all that now 
remains of it. Sznd and his descendants were, for 
sometime, however, the family-Gurus of the Réjés of 
Bandhogath, and thence enjoyed considerable au- 
thority and reputation: the origin of this connexion 
is the subject of @ ludicrous legend in the Bhakta 
Mild. 

Send, the barber of the R4ja of Bandhogarh, was 
a devout worshipper of VisuNu, and a constant fre- 
quenter of the meetings of the pious: on one of these 
occasions, he suffered the time to pass unheeded, when 
he ought to have been officiating in his tonsorial ca- 
pacity, and VisaNu, who noticed the circumstance, 
and knew the cause, was alarmed for his votery’s 
personal integrity. The god, therefore, charitably as- 
sumed the figure of Send, and equipping himself sui- 
tably, waited on the Raj4, and performed the functions 
of the barber, much to the Raja’s satisfaction, and 
without detection, although the prince perceived an 
unusual fragrance about his barber’s person, the am- 
brosial odour that indicated present deity, which he 
supposed to impregnate the oil used in lubricating his 
royal limbs. The pretended barber had scarcely de- 
parted, when the real one appeared, and stammered 
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out his excuses: his astonishment and the Réjé’s were 
alike, but the discernment of the latter was more acute, 
for he immediately comprehended the whole business, 
fell at his barber’s feet, and elected for his spiritual 
guide an individual so pre-eminently distinguished by 
the favour and protection of the deity. 


RUDRA SAMPRADAYIS, or VALLABHACHARIS. 


The sects of Vaishtavas we have hitherto noticed 
are chiefly confined to professed ascetics, and to a few 
families originally from the south and west of India, 
or, 28 in the case of the Ramdvats and Kabir Panthis, 
to such amongst the mass of society, as are of a bold 
and curious spirit; but the opulent and Juxurious 
amongst the men, and by far the greater portion of 
the women, attach themselves to the worship of 
Kxisana and his mistress RApxA, either singly, or con- 
jointly, as in the case of Visanu and .aksumi, amongst 
the Rémdnujas, and Sird and Rdm, amongst the Rémd- 
vats, There is, however, another form, which is per- 
haps more popular still, although much interwoven 
with the others. This is the BALa GopAua, the infant 
Kitisuna, the worship of whom is very widely diffused 
amongst all ranks of Indian society, and which ori- 
ginated with the founder of the Rudra Sampraddyt 
sect, VatiapHa ACHARYA; it is perhaps better known, 
however, from the title of its teachers, as the religion 
of the Gokulastha Gosdins. 

The original teacher of the philosophical tenets of 
this sect is said to have been Visunu SwAmi, & com- 
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mentator on the texts of the Vedas, who, however, 
admitted disciples from the Brahmanical cast only, 
and considered the state of the Sannydsi, or ascetic, 
as essential to the communication of his doctrines, 
He was succeeded by JnAna Deva, who was followed 
by Ndua Deva and Triwoceana, and they, although 
whether immediately or not does not appear, by Vau- 
LabHA Swdut, the son of Laxsumana Buat?, a Tat- 
linga Brahman: this, Sannydsi taught early in the 
sixteenth century: he resided originally at Gokul, a 
village on the left bank of the Jamna, about three cos 
to the east of Mathuré: after remaining here sometime, 
he travelled through India as 4 pilgrim, and amongst 
other places he visited, according to the Bhakta Mdld, 
the court of Kutsuna Deva, king of Vijayanagar, ap- 
parently the same as Kaisuxa RAyaic, who reigned 
about the year 1520, where he overcame the Smdrta 
Brahmans in a controversy, and was elected by the 
Vatshtavas as their chief, with the title of Achdrj: 
hence he travelled to Ujayin, and took up his abode 
under a Pépal tree, on the banks of the Siprd, said 
to be still in existence, and designated as his Baithak, 
or station. Besides this, we find traces of him in other 
places. There is a Baithak of his amongst the Ghats 
of Muttrd, and about two miles from the fort of Cha- 
ndr is a place called his well, Achdrj kidn, com- 
prising » temple and Math, in the court yard of which 
is the well in question; the saint is said to have re- 
sided here sometime. After this peregrination Va1- 
Lapua returned to BAinddvan, where, as a reward for 
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his fatigues and his faith, he was honoured by a visit 
from KitisuNa in person, who enjoined him to intro- 
duce the worship of Bélagopdl, or Gopdl Ldl, and 
founded the faith which at present exists in so flourish- 
ing a condition. VaiaBya is supposed to have closed 
his career in a miracle: he had finally settled at Jethan 
Ber, at Benares, near which a Math still subsists, but 
at length, having accomplished his mission, he is said 
to have entered the Ganges at Hanuman Ghat, when, 
stooping into the water, he disappeared: a brilliant 
flame arose from the spot, and, in the presence of a 
host of spectators, he ascended to heaven, and was 
lost in the firmament. 

The worship of KarsuNa as one with Visunu and 
the universe dates evidently from the Mahdbhdrat', 
and his more juvenile forms are brought pre-eminently 
to notice in the account of his infancy, contained in 
the Bhagavat?, but neither of these works discrimi- 
nates him from Visuxu, nor do they recommend his 
infantine or adolescent state to particular veneration. 
At the same time some hints may have been derived 
from them for the institution of this division of the 


1 The well known passage in the Bhagavad Gitd [XI, 26-30.}, 
in which Arsuna sees the universe in the mouth of Kkrsuva, 
establishes this identity. 


+ Particularly in the tenth book, which is appropriated to 
the life of Kkisnna, The same subject occupies a considerable 
portion of the Hari Vané section of the Mahdbhdrat, of the Patdla 
section of the Padma Purdra, the fifth section of the Vishriw 
Purdria, and the whole of the dai Upapurdia, 
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Hiov faith’. In claiming, however, supremacy for 
Krtsuna, the Brahma Vaivarita Purdia is most de- 
cided, and this work places Kxtsana in a heaven, and 
society exclusively his own, and derives from him all 
the objects of existence*. 

According to this authority, the residence of Kitsx- 
Na is denominated Goloka; it is far above the three 


1 Thos in the Vana Parva of the Mahdbhdrat [v. 19895 ff.), 
MARrKANDEYA Mount, at the time of a minor destruction of the 
world, sees, “amidst the waters, an Indian Fig tree of vast size, 
on a principal branch of which was a bed ornamented with di- 
vine coverings, on which lay a child with a countenance like the 
moon.” The saint, though acquainted with the past, present, 
aod future, cannot recognise the child, who therefore appears of 
the hue, and with the symbols of Karsaxa, and desires the sage 
to rest within his substance from his weary wanderings over the 
submerged world. 

In the Bhdgavat [X, 8, 9. 10.] it is stated, that when firet born, 
Vasupeya beheld the child of the hue of a cloud, with four arms, 
dressed in a yellow garb, and bearing the weapons, the jewels 
and the diadem of Visaxu: 


i NENA Kengryctyy aiteererai 

hinted doe er gEic ert | were fe 

BS! Nanda lal Nol ai aa SCART NATE 

ager Tet t 

and the same work describes Yasoni, his adoptive mother, as 

seeing the universe in the mouth of the child (X, 7, 86. 37. (20. 31. 
Calcutta edition): 

were wrt geet” To 1 
areedt Cet gait wal 

Veet sitfirctteara: pel Wy ai 

farcayart 1] 

* (Journal of the As, Soc. of Bengal, Vol. I, p. 217-87.] 


OF THE HINDUS, 123 


worlds, and has, at five hundred millions of Yojanas 
below it, the separate Lokas of Visanu and Stva, Vai- 
kuttha, and Kaildés. This region is indestructible, 
whilst all else is subject to annihilation, and in the 
centre of it abides Kitspwa, of the colour of a dark 
cloud, in the bloom of youth, clad in yellow raiment, 
splendidly adorned with celestial gems, and holding a 
flute. He is exempt from Méyd, or delusion, and all 
qualities, eternal, alone, and the Paramdtmd, or su- 
preme soul of the world. 

Kirsuna being alone in the Goloka, and meditating 
on the waste of creation, gave origin to a being of a 
female form endowed with the three Gurias, and 
thence the primary agent in creation. This was Pra- 
kriti, or Mayd, and the system so far corresponds with 
that of the other Vaishiavas, and of the Puréas ge- 
nerally speaking. They having adopted, in fact, the 
Sdnkhya system, interweaving with it their peculiar 
sectarial notions, 

Crude matter, and the five elements, are also made 
to issue from Kxisuna, and then all the divine beings. 
Ndrdyana, or ViseNu, proceeds from his right side, 
Maudveva from his left, Braud from his hand, 
Duara from his breath, Saraswati from his mouth, 
Laxszmi from his mind, Dured from his understand- 
ing, RApuA from his left side. Three hundred millions 
of Gopts, or female companions of RADuA, exude from 
the pores of her skin, and a like number of Gopas, 
or companions of KiisuNa, from the pores of his skin: 
the very cows and their calves, properly the tenants 
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of Goloka, but destined to inhabit the Groves of 
Brinddvan, are produced from the same exalted 
source. 

In this description of creation, however, the deity 
is still spoken of as a young man, and the Purdtia 
therefore affords only indirect authority in the marvels 
it narrates of his infancy for the worship of the child. 
Considering, however, that in this, or in any other 
capacity, the acts of the divinity are his Lé/d, or sport, 
there is no essential difference between those who 
worship him either as a boy or as a man, and any of 
his forms may be adored by this class of Varshnavas, 
and all his principal shrines are to them equally ob- 
jects of pilgrimage. As the elements and chief agents 
of creation are thus said to proceed from the person 
of Kisana, it may be inferred that the followers of 
this creed adopt the principles of the Vedanta philo- 
sophy, and consider the material world as one in sub- 
stance, although in an illusory manner, with the su- 
preme. Life is also identified with spirit, according 
to the authority of a popular work’. None of the 





‘ According to the Vérttd, Vattasna advocated this doctrine 
with some reluctance, by the especial injunction of the juvenile 
Krishna: 

we ft area ft 8 eer at ga ate at ears areal 
Spies 1 a a napet oe Sis as) Sere 
at at ah argc Mt a8 a ge ate Fy rg cae at 
W fre @ vytart saw 

“Then Ackdrj Jt said, you know the nature of Life, it is full 
of defects, how can it be combined with you? to which Sri 
Thdkur Jé (Kiusmia) replied: Do you unite Brahma and Life in 
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philosophical writings of the chief teachers of this 
system have been met with. 

Amongst other articles of the new creed, VALLABHA 
introduced one, which is rather singular for a Hindu 
religious innovator or reformer: he taught that pri- 
vation formed no part of sanctity, and that it was the 
duty of the teachers and his disciples to worship their 
deity, not in nudity and hunger, but in costly apparel 
and choice food, not in solitude and mortification, but 
in the pleasures of society, and the enjoyment of the 
world. The Gosdins, or teachers, are almost always 
family men, as was the founder Vai.anna; for after 
he had shaken off the restrictions of the monastic 
order to which he originally belonged, he married, by 
the particular order, it is said, of his new god. The 
Gosdins are always clothed with the best raiment, 
and fed with the daintiest viands by their followers, 
over whom they have unlimited influence: part of the 
connexion between the Guru and teacher being the 
three-fold Samarpat, or consignment of Tan, Man, 
and Dhan, body, mind, and wealth, to the spiritual 
guide. The followers of the order are especially nu- 
merous amongst the mercantile community, and the 
Gosdins themselves are often largely engaged, also, 
in maintaining a connexion amongst the commercial 
establishments of remote parts of the country, as they 
are constantly travelling over India, under pretence 


what way you will, I shall concur, and thence all its defects 
will be removed.” 
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of pilgrimage, to the sacred shrines of the sect, and 
notoriously reconcile, upon these occasions, the pro- 
fits of trade with the benefits of devotion: as religious 
travellers, however, this union of objects renders 
them more respectable than the vagrants of any 
other sect. 

The practices of the sect are of a similar character 
with those of other regular worshippers: their temples 
and houses have images of GoréL, of Kiisnna and 
RdpwA, and other divine forms connected with this 
incarnation, of metal chiefly, and not unfrequently of 
gold: the image of KitsxNa represents a chubby boy, 
of the dark hue of which Visuxvu is always repre- 
sented: it is richly decorated and sedulously attended; 
receiving eight times a day the homage of the votaries. 
These occasions take place at fixed periods and for 
certain purposes; and at all other seasons, and for 
any other object, except at stated and periodical festi- 
vals, the temples are closed and the deity invisible. 
The eight daily ceremonials are the following: — 

1. Mangala; the morning levee: the image being 
washed and dressed is taken from the couch, where 
it is supposed to have slept daring the night, and 
placed upon » seat about half an hour after sun-rise: 
slight refreshments are then presented to it, with 
betel and Pan: lamps are generally kept burning during 
this ceremony. 

2. Stingdra; the image having been anointed and 
perfumed with oil, camphor, and sandal, and splen- 
didly attired, now holds his public court: this takes 
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place about an hour and 2a half after the preceding, 
or when four Gharts of the day have elapsed. 

8. Gwdla; the image is now visited, preparatory 
to his going out to attend the cattle along with the 
cow-herd; this ceremony is held about forty-eight 
minutes after the last, or when six Gharis have 
passed. 

4. Radja Bhéga; held at mid-day, when Kiisuna is 
supposed to come in from the pastures, and dine: all 
sorts of delicacies are placed before the image, and 
both those and other articles of food dressed by the 
ministers of the temple are distributed to the numer- 
ous votaries present, and not unfrequently sent to 
the dwellings of worshippers of some rank and con- 
sequence. ‘ 

5. Utthépan; the calling up; the summoning of the 
god from his siesta: this takes place at six Gharis, or 
between two and three hours before sun-set. 

6. Bhéga; the afternoon meal, about half an hour 
after the preceding. 

7. Sandhyd; about sun-set, the evening toilet of 
the image, when the ornaments of the day are taken 
off, and fresh unguent and perfume applied. 

8. Sayan; retiring to repose: the image, about eight 
or nine in the evening, is placed upon a bed, refresh- 
ments and water in proper vases, together with the 
betel box and its appartenances, are left near it, when 
the votaries retire, and the temple is shut till the en- 
suing morning. 

Upon all these occasions the ceremony is much the 
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same, consisting in little more than the presentation of 
flowers, perfumes, and food by the priests and vota- 
ries, and the repetition, chiefly by the former, of 
Sanskrit stanzas in praise of Kiisana, interspersed 
with a variety of prostrations and obeisances. There 
is no established ritual, indeed, in the Hindu religion 
for general use, nor any prescribed form of public 
adoration. 

Besides the diurnal ceremonials described, there 
are several annual festivals of great repute observed 
throughout India: of these, in Bengal and Orissa, the 
Rath Jatra, or procession of JAGANNATH in his car, is 
the most celebrated, but it is rarely held in upper 
India, and then only by natives of Bengal established 
in the provinces: the most popular festival at Benares, 
and generally to the westward, is the Janmdshtami, 
the nativity of Kkisnia, on the eighth day of Bhédra 
(August). Another is the Rds Yétra, or annual 





1 Great difference of practice prevails on occasion of this ob- 
servance. KiisHNa was born on the eighth lunar day of the 
waning moon of Bhddra, at midnight, upon the moon’s entrance 
into Rohini, in commemoration of which a fast is to be held on 
the day preceding his birth, terminating, as usual, in a feast; 
but the day of his birth is variously determinable, according to 
the adoption of the civil, the lonar, or lunar-sydereal computa- 
tions, and it rarely happens that the eighth lunation comprises 
the aame combination of hours and planetary positions, as oc- 
curred at Kittsuna’s birth. Under these circumstances, the fol- 
lowers of the Smriti, with the Saivas and Sdktas, commence their 
fast with the commencement of the lunation, whenever that takes 
Place; the Rdmdnujas and Mddhwas observe such part of the 
eighth day of the moon's age as includes sun rise, and forme the 
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commemoration of the dance of the frolicsome deity 
with the sixteen Goris. This last is a very popular 





eighth day of the calendar, or civil day, whilst some of the 
Rdmdnujas, and the Nimdwats regulate the duration of their fast 
by the moon's passage through the asterism Rohiné. The con- 
sequence is, that the Smdrtas often fast on the 7th, one set of 
Vaishndvas on the 8th, and another on the 9th, whilst those who 
affect great sanctity sometimes go thirty hours without food; an 
extract from last year’s calendar will very well exemplify these 
distinctions. 

rd Bhadra, 17th August 1825, Tuesday, Saptami, 10 Daridas 
17 Palas. The Janméashiami Vrate and a Fast. 

4th Bhddra, 18th August, Wednesday, Ashtami, 9 Dardas 
18 Palas. Fast according to the Vaishiavas of Braj. 

5th Bhédra, 19th August, Thursday, Navami, 7 Daidas 4 Palas. 
Rohini Nakshatra, till 10 Datidas 52 Palas, at which hour Pd- 
rana, the end of the fast. 

Now the 3d day of the Solar Biddra was the 7th of the Lunar 
Month, but it comprised little more than ten Davids or four 
hours of that lnnation: as it included sun-rise, however, it was 
the 7th of the calendar, or civil day. The eighth Tithi, or luna- 
tion, therefore, began about that time, or four hours after sun- 
rise, and the Smdrtaz, Saivas, and Sdktas observed the fast on 
that day; they began with sun-rise, however, as there is a spe- 
cific rule for the Sankalpa, or pledge, to perform the usual rite 
at dawn, This Ashtami comprised midnight, and was the more 
sacred on that account, 

The 4th of Biddra was the Ashiamé, or eighth of the Vaishria- 
vas, although the lunation only extended to 9 Daridas, or lesa 
than four hours efter sun-rise, but they are particularly enjoined 
to avoid the Saptami, or the Ashfamé conjoined with it, and 
therefore they could not commence their fast earlier, although 
they lost thereby the midnight of the eighth lunation, which they 
were, consequently, compelled to extend into the night of the 
ninth. They fasted till the next morning, unless they chose to 
eat after midnight, which, on this occasion, is allowable. 

a 
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festival, and not an uninteresting one: vast crowds, 
clad in their best attire, collecting in some open place 
in the vicinity of the town, and celebrating the event 
with music, singing, and dramatic representations of 
Kiisuna’s sports: all the public singers and dancers 
lend their services on this occasion, and trust for a 
remuneration to the gratuities of the spectators: at 
Benares the Rds Yétra is celebrated at the village of 
Sivapur, and the chief dancers and musicians, ranging 
themselves under the banners of the most celebrated 
of the profession, go out in formal procession:* tents, 
huts, and booths are erected, swings and round-abouts 
form a favourite amusement of the crowd, and sweet- 
meats and fruits are displayed in tempting profusion: 
the whole has the character of a crowded fair in 
Europe, and presents, in an immense concourse of 
people, an endless variety of rich costume, and an in- 
finite diversity of picturesque accompaniment, a most 
lively and splendid scene. The same festival is held 
from the tenth day of the light half of Kudr (Septr.- 
Octr.) to the day of the full moon at Brinddévan, 





The 5th of Bhédra was the Navam#, or ninth of the calendar, 
but it included a portion of the moon’s passage through Rohini, 
and the strict Vaishiavas of the different sects should not have 
performed the Pdrana, the close of the fast, earlier, or before 
10 Dandss and 52 Palas after sun-rise, or about nine o’clock. 
Those Vaishiavas, however, who wholly regulate their observance 
by the Asterism, and referring also to the necessity of com- 
mencing it with san-rise, would only have begun their fast on 
the calendar Navami, and have held the Pdrana on Friday the 
10th, the third day after the proper birth-day of their deity. 
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where a stone plat-form, or stage, has been built for 
the exhibition of the mimic dance in @ square near 
the river side. Besides their public demonstrations of 
respect, pictures and images of Gopdta are kept in 
the houses of the members of the sect, who, before 
they sit down to any of their meals, take care to offer 
a portion to the idol. ‘Those of the disciples who have 
performed the triple Samarpara eat only from the 
hands of each other; and the wife or child that has 
not exhibited the same mark of devotion to the Guru 
can neither cook for such a disciple nor eat in his 
society. 

The mark on the forehead consists of two red per- 
pendicular lines meeting in a semicircle at the root 
of the nose, and having a round spot of red between 
them. The Bhaktas have the same marks as the Srt 
Vatshnavas on the breasts and arms, and some also 
make the central spot on the forehead with a black 
earth, called Sydmabandt, or any black metallic sub- 
stance: the necklace and rosary are made of the stalk 
of the Tulasi. The salutations amongst them are Srt- 
krtshia and Jaya Gopdl. 

The great authority of the sect is the Bhdgavat, as 
explained in the Subodhini, or Commentary of Vatia- 
suHdcuAnya:; he is the author also of a Bhdshya on 
part of Vydsa’s Stitras, and of other Sanskrit works, 
as the Siddhdnta Rahasya, Bhégavata Lilé Rahasya, 
and Ekénta Rahasya; these, however, are only for 
the learned, and are now very rare. Amongst the 
votaries in general, various works upon the history of 

e 
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KxisuNa are current, but the most popular are the 
Vishnu Padas, stanzas in Bhdshd, in praise of Viszxu, 
attributed to Vatiasya himself; the Braj Vilds, a 
Bhakhé poem of some length, descriptive of Kutsawa’s 
life, during his residence at Brinddvan, by Bray VAsi 
DAs; the Ashta Chhdp, an account of Vatiasna’s 
eight chief disciples, and the Vérttd, or Barttd, a col- 
lection in Hindustani of marvellous and insipid anec- 
dotes of VaLiasaa and his primitive followers, amount- 
ing to the number of eighty-four, and including persons 
of both sexes, and every class of Hindus. The Bhakta 
Malé also contains a variety of legends regarding the 
different teachers of this sect, but it is less a text-book 
with this sect than any other class of Vaishniavas, as 
the Vartté occupies its place amongst the worshippers 
of Gopal. The following are specimens of this work, 
and by no means the most unfavourable: — 


Dimopar Dis, of Kenoj, was a disciple of Sri Acudnya 
(Vatiasuicndnya). Like the rest of the members of this sect, 
he had an image of Krsna in his house. One day it was ex- 
ceedingly hot, and when night came, Sri Thdkur j¢ (the image) 
woke the maid servant, and desired her to open the doors of his 
chamber, as it was very warm. She obeyed, and taking a pankha, 
fanned him—Early in the morning, DAmopar Dds observed the 
doors of the chamber open, and enquired how this had happened: 
the girl mentioned the circumstance, but her master was much 
vexed that she had done this, and that Sri Thdkur ji hat not 
called him to do it. Srf Thakur jf knowing his thoughts said: 
T told her to open the doors, why are you displeased with her? 
you shut me up here in a close room, and go to sleep yourself 
on an open and cool terrace. Then Dimopar DAs made 8 vow, 
aad said: I will not taste consecrated food until I have built a 
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new temple, but his wife advised him, and urged: this is not a 
business of five or six days, why go without the consecrated 
food so long? Then he said: I will not partake of the conse- 
crated sweetmeats, I will only eat the fruits. And so he did, and 
the temple was completed, and Sri Thakur ji was enshrined in 
it, and DAwopar DAs distributed food to the Vaishtiavas, and 
they partook thereof. 

Sri Thdkur jf bad a faithful worshipper in a Mabratta lady, 
whom, with the frolicsomeness of boyhood, he delighted to teaze. 
One day, » woman selling vegetables having passed without the 
Béi noticing her, Sri Thékur ji said to her: will you not buy 
any vegetables for me to-day? she replied: whenever any one 
selling them comes this way, I will buy some; to which he 
answered: one has just now passed. The Bdi replied: no matter, 
if one has gone by, another will presently be here. But this did 
not satisfy the little deity, who leaping from his pedestal ran 
after the woman, brought her back, and, after haggling for the 
price with her himself, made his protectress purchase what he 
selected. 

As RiNAvyAs and JacannAtu, two of VALLABHAcHARYA’s dia- 
ciples, were bathing, a woman of the Rdjput caste came down 
to the river to burn herself with her husband; on which Jacar- 
nAtH said to his companion: what is the fashion of a woman 
becoming a Sati? RaNavyds shook his head, and said: the fruit- 
Jess union of beauty with a dead body. The Rdjputdni ob- 
serving RANAvyAs shake his head, her purpose at that moment 
was changed, and she did not become a Sats, on which her 
kindred were much pleased. Some time afterwards, meeting with 
the two disciples, the Rajputdné told them of the effect of their 
former interview, and begged to know what had passed between 
them. Rinivyis being satisfied thet the compassion of Sri 
Achdrj was extended to her, repeated what he had said to Jacan- 
dre, and his regret that her charms should not be devoted to 
the service of Sri Thdkur ji, rather than be thrown away upon 
& dead body. The Rdjputdnf enquired how the service of 
Thakur j was to be performed, on which RixAvyAs, after making 
her bathe, communicated to her the initiating prayer, and she 
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thenceforth performed the menial service of the deity, washing 
his garments, bringing him water, and discharging other similer 
duties in the dwelling of RinAvyis with entire and fervent de- 
yotion, on which account she obtained the esteem of Sri Achrdj, 
and the favour of the deity. 

Rdx Dds was married in his youth, but adopting ascetic prin- 
ciples, he refused to take his wife home: at last his father-in-law 
Jeft his daughter in her husband’s dwelling, but RAm DAs would 
have nothing to say to her, and set off on a pilgrimage to Dwd- 
rakd: his wife followed him, but he threw stones at her, and 
she was compelled to remain at a distance from him. At noon 
he halted and bathed the god, and prepared his food, and pre- 
sented it, and then took the Prasdd and put it in a vessel, and 
fed upon what remained, bat it was to no purpose, and he was 
still hungry. Thus passed two or three days, when RakacuHok 
appeared to him in a dream, and asked him why he thus ill- 
treated his wife. He said, he was Virakta (a cosnobite), and 
what did he want with a wife. Then RaNacuHok asked him, 
why he -bad married, and assured him that such an unsocial 
spirit was not agreeable to Srt Ackdrya, and desired him to take 
his wife unto him; for RaXAchHOR could not bear the distress of 
the poor woman, as he has a gentle heart, and his nature has 
been imparted to the Achdrya and his disciples. When morning 
came, RAm Das called to his wife, and suffered her to accom- 
pany him, by which ehe was made happy. When the time for 
preparing their food arrived, RAm DAs prepared it himself, and 
after presenting the portion to the image, gave a part of it to 
his wife. After a few days RaNacnHork again appeared, and 
asked him, why he did not allow his wife to cook, to which 
RAw DAs replied, that she had not received the initiating name 
from Sri Ackdrya, and was, therefore, unfit to prepare his food. 
RaNacHHor, therefore, directed him to communicate the Ndém 
(the name) to his wife, and after returning to the Ackdrya, get 
him to repeat it. Accordingly Rim Dis iniated his wife, and 
this being confirmed by the Ackdrya, she alao became his 
disciple, and, with her husband, assiduously worshipped Sri 
Thdkur ji. 
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VauaBHa was succeeded by his son Virana Ndr, 
known amongst the sect by the appellation of Sri Go- 
sdin Jt, Vauapaa’s designation being Sri Acharj Ht. 
Vrrata NAru, again, had seven sons, Girpuart RAE, 
Govmp RAs, BAiaKisuna, GoxuLNAru, Racuundte, 
Yapunts, and Guanasy4ma; these were all teachers, 
and their followers, although in all essential points 
the same, form as many different communities. Those 
of GoxuLNArH, indeed, are peculiarly separate from 
the rest, looking upon their own Gosdins as the only 
legitimate teachers of the faith, and withholding all 
sort of reverence from the persons and Maths of the 
successors of his brethren: an exclusive preference 
that does not-prevail amongst the other divisions of 
the faith, who do homage to all the descendants of 
all Vrrata NAvrn’s sons. 

The worshippers of this sect are very numerous and 
opulent, the merchants and bankers, especially those 
from Guzarat and Malwa, belonging to it: their temples 
and establishments are numerous all over India, but 
particularly at Mathura and Brinddvan, the latter of 
which alone is said to contain many hundreds, amongst 
which are three of great opulence. In Benares are 
two temples of great repute and wealth, one sacred 
to Lal ji, and the other to Purushottama jt. Jagan- 
nath and Dwérakd are also particularly venerated by 


? Many of the bankers of this city, it is said, pay to one or 
other of the temples a tax of one-fourth of an dnd, on every 
bill of exchange, and the cloth merchants, half an dnd on all sales, 
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this sect, but the most celebrated of all the Gosdin 
establishments is at Sri Nath Dwdr, in Ajmir. The 
image at this shrine is said to have transported itself 
thither from Mathurd, when Aurengzed ordered the 
temple it was there placed in to be destroyed. — 
The present shrine is modern, but richly endowed, 
and the high priest, a descendant of Goxvi NATH, a 
man of great wealth and importance‘. It is a matter 
of obligation with the members of this sect to visit 
Sri Nath Dwodr at least once in their lives; they re- 
ceive there a certificate to that effect, issued by the 
head Gosdin, and, in return, contribute according to 
their means to the enriching of the establishment: it 
is not an uncurious feature in the notions of this sect, 
that the veneration paid to their Gosdins is paid solely 
to their descent, and unconnected with any idea of 
their sanctity or learning; they are not unfrequently 
destitute of all pretensions to individual respectability, 
but they not the less enjoy the homage of their fol- 
lowers; the present chief, at Srindth Dwdr, is said 
not to understand the certificate he signs. 


mind BAis. 

These may be considered as forming a subdivision 
of the preceding, rather than a distinct sect, although, 
in the adoption of a new leader, and the worship of 
Kuisuna under a peculiar form, they differ essentially 





' Every temple is eaid to have three places of offering: the 
image, the pillow of the founder, and s box for Sri Nath Dwer. 
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from the followers of VaLLaBHa: at the same time it 
is chiefly amongst those sectarians, that MirA Bat and 
her deity, RaNacuwok, are held in high veneration, 
and, except in the west of India, it does not ap- 
pear that she has many immediate and exclusive ad- 
herents. 

Mird BAi is the hevoine of a prolix legend in the 
Bhakta Mala, which is a proof at least of her popu- 
larity: as the author of sacred poems addressed to the 
deity, as Vishtiw, she also enjoys a classical celebrity, 
and some of her odes are to be found in the collections 
which constitute the ritual of the deistical sects, espe- 
cially those of Nanak and Kabir: according to the 
authority cited, she flourished in the time of Akbar, 
who was induced by her reputation to pay her a 
visit, accompanied by the famous musician Tén Sen, 
and it is said, that they both acknowledged the justice 
of her claim to celebrity. 

Mind was the daughter of a petty R4j4, the sovereign 
of a place called Mertd; she was married to the Rand 
of Udayapur, but soon after being taken home by him 
quarrelled with her mother-in-law, @ worshipper of 
Devt, respecting compliance with the family adoration 
of that goddess, and was, in consequence of her per- 
severing refusal to desert the worship of KitsHNa, 
expelled the Rdzd’s bed and palace: she appears to 
have been treated, however, with consideration, and 
to have been allowed an independent establishment, 
owing, probably, rather to the respect paid to her 
abilities, than a notion of her personal sanctity, although 
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the latter was attested, if we may believe our guide, 
by her drinking unhesitatingly a draught of poison 
presented to her by her husband, and without its 
having the power to do her harm. In her uncontrolled 
Station she adopted the worship of RaNacHHok, a 
form of the youthful Kitrsmia; she became the pa- 
troness of the vagrant Vatshnavas, and visited in 
pilgrimage Brinddvan and Dwdrakd: whilst at the 
latter, some persecution of the Vatshnavas at Udaya- 
pur appears to have been instituted, and Brahmans 
were sent to bring her home from Dwérakd: pre- 
viously to departing, she visited the temple of her 
tutelary deity, to take leave of him, when, on the 
completion of her adorations, the image opened, and 
Mind leaping into the fissure, it closed, and she finally 
disappeared. In memory of this miracle it is said, 
that the image of Mird BAi is worshipped at Udaya- 
pur in conjunction with that of RaNacunok. The 
Padas that induced this marvel, and which are cur- 
rent as the compositions of Mink BAi*, are the two 
following: 

Pada 1.— Oh, sovereign Rawacunor, give me to make Dwd- 
rakd my sbode: with thy shell, discus, mace, and lotus, dispel 
the fear of Yama: eternal rest is visiting thy sacred shrines; 
supreme delight is the clash of thy shell and cymbals: 1 have 
abandoned my love, my possessions, my principality, my hus- 
band. Mira, thy servant, comes to thee for refuge, oh, take 
her wholly to thee. 


Pada 2. —If thou knowest me free from stain, so accept me: 





* [Price's Hindee and Hindustanee Selections, I, p. 99. 100.) 
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save thes, there is none other that will show me compassion: 
do thou, then, have mercy upon me: let not weariness, hunger, 
anxiety, and reatlessnesa consume this frame with momentary 
decay. Lord of Mind, Ginpmana her-beloved, accept her, and 
never let her be separated from thee. 


BRAHMA SAMPRADAYIS, or MADHWACHARIS. 


This division of the Vatshnavas is altogether un- 
known in Gangetic Hindustan. A few individuals be- 
longing to it, who are natives of southern India, may 
be occasionally encountered, but they are not suffi- 
ciently numerous to form a distinct community, nor 
have they any temple or teachers of their own. It is 
in the peninsula, that the sect is most extensively to 
be found*, and it is not comprised, therefore, in the 
scope of this sketch: as, however, it is acknowledged 
to be one of the four great, Sampraddyas, or religious 
systems, such brief notices of it as have been collected 
will not be wholly out of place. 

The institution of this sect is posterior to that of 
the Sri Vaishiavas, or Rémdnujas: the founder was 
Mapuwdcudrya’, a Brahman, the son of Mapuicr 
Buatta, who was born in the Saka year 1121 (a.p. 
1199) in Tuluva: according to the legendary belief of 


* {Dr. Graul’s Reise nach Ostindien. Leipzig: 1855. Vol. IV, 
p. 189.) 

1 In the Sarvadaréana Sangraha he is cited by the name 
Piria Projna—a work is also quoted as written by him under 
the name of Madhya Mandira. Reference is also made to him 
by the title, most frequently found in the works ascribed to him, 
of Ananda Tirtha [Sarvad. Sangr. p. 73.]. 
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his followers, he was an incarnation of Véyu, or the 
god of air, who took upon him the haman form by 
desire of NArdyana, and who had been previously 
incarnate as Hanumdn and Bhima, in preceding ages. 
He was educated in the convent established at Anan- 
teévar, and in his ninth year was initiated into the 
order of Anachorets by Aczyura Pracua, a descen- 
dant of Sanaka, son of Branmd. At that early age 
also he composed his Bhdshya, or commentary on the 
Gitd, which he carried to Badartkésrama, in the Hima- 
laya, to present to Vepavydsa, by whom he was re- 
ceived with great respect, and presented with three 
Sdlagrdms, which he brought back and established 
as objects of worship in the Maths of Udipt, Madhya- 
tala, and Subrahmanya—he also erected and con- 
secrated at Udipi the image of KitisuNa, that was 
originally made by Ansuna, of which he became mira- 
culously possessed. 

A vessel from Dwérakd, trading along the Malabar 
coast, had taken on board, either accidentally or as 
ballast, a quantity of Gopichandana, or the sacred 
clay, from that city, in which the image was immersed: 
the vessel was wrecked off the Coast of Tuluva, but 
Manpuwa receiving divine intimation of the existence 
of the image had it sought for, and recovered from 
the place where it had sunk’, and established it as 


1 This story is rather differently told by the late Colonel 
Macuenziz in his account of the Marda Gooroos, published in 
the Asiatic Annual Register for 1804. 
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the principal object of his devotion at Udipt, which 
has since continued to be the head quarters of the 
sect. He resided here for some time himself, and com- 
posed, it is said, thirty-seven works’. After some 
time he went upon a controversial tour, in which he 
triumphed over various teachers, and amongst others, 
it is said, over Sankara Achérya—he finally, in his 
79th year, departed to Badartkdsrama, and there 
continues to reside with VyAsa, the compiler of the 
Vedas and Purdnas. 

Before his relinquishing charge of the shrine he had 
established, MapuwAcudrya had very considerably 
extended his followers, so that he was enabled to 
establish eight different temples, in addition to the 
principal temple, or that of Krishria, at Udipi: in these 
were placed images of different forms of Vishriu*, and 
the superintendance of them was entrusted to the 
brother of the founder, and eight Sannydsts, who 
were Brahmans, from the banks of the Goddvart. 
These establishments still exist, and, agreeably to the 
code of the founder, each Sannydst, in turn, officiates 
as superior of the chief station at Udip: for two years, 





‘ The principal. of these are—the Gita Bhishya, Sutra 
Bhashya, Rig-bhashya, Dasopanishad Bhashya—Anuvakdnunaya 
Vivaria, Anuyedinta Rasa Prakarafa, Bharata Tatparya Nir- 
aya, Bhdgavata-titparya, Gitdtétparya, Krishidmtita Mabér- 
Kava, Tantra Séra. (See Burnouf, Bhagav. Pur., J, urx.] 

* 1, Rama with Sité.—2. Sitd and Lakehman.—3. Kaliya 
Mardana, with two arms.—4. Kaliya Mardana, with four arma,— 
5, Suvitala.—6. Sukara.—7. Niisinha.—8. Vadante Vitala. 
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or two years and a half. The whole expense of the 
establishment devolves upon the superior for the timé 
being, and, as it is the object of each to outvie his 
predecessor, the charges' are much heavier than the 
receipts of the institution, and, in order to provide 
for them, the Sannydsis employ the intervals of their 
temporary charge in travelling about the country, and 
levying contribution on their lay votaries, the amount 
of which is frequently very large, and is appropriated 
for the greater part to defray the costs of the occa- 
sional pontificate. 

The eight Maths are all in Tuluva, below the Ghats’, 
but, at the same time, MappwAcuArya authorised the 
foundation of others above the Ghats under Papma- 
NABHA TinrHa, to whom he gave images of RAma, 
and the Vydsa Sdlagrdm, with instructions to disse- 
minate his doctrines, and collect money for the use of 
the shrine at Udipt: there are four establishments 
under the descendants of this teacher above the Ghats, 
and the superiors visit Udipt from time to time, but 
never officiate there as pontiffs. 

The superiors, or Gurus, of the Médhwa sect, are 
Brahmans and Sannydsis, or profess ccenobitic ob- 
servances: the disciples, who are domesticated in the 
several Maths, profess also perpetual celibacy. The 





*‘ Bucuanan etates them at 13,000 Rupees at least, and often 
exceeding 20,000, 

? They are a: Kanir, Pejéwar, Admir, Phalamir, Kyishia- 
pur, Sirir, Sode, and Putti. 
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lay voteries of these teachers are members of every 
class of society, except the lowest, and each Guru 
has a number of families hereditarily attached to him, 
whose spiritual guidance he may sell or mortgage to 
a Brahman of any sect. 

The ascetic professors of MavawAcuArya’s achool 
adopt the external appearance of Dardis, laying aside 
the Brahmanical cord, carrying a staff and a water- 
pot, going bare-headed, and wearing a single wrapper 
stained of an orange colour with an ochry clay: they 
are usually adopted into the order from their boy- 
hood, and acknowledge no social affinities nor inter- 
ests. The marks common to them, and the lay vo- 
taries of the order, are the impress of the symbols of 
Vishnu upon their shoulders and breasts, stamped 
with a hot iron, and the frontal mark, which consists 
of two perpendicular limes made with Gopichandana, 
and joined at the root of the nose like that of the 
Sri Vaishiavas; but instead of a red line down the 
centre, the Madhwachdris make a straight black line 
with the charcoal from incense offered to Ndrdyana, 
terminating in 2 round mark made with turmeric. 

The essential dogma of this sect, like that of the 
Vatshiavas in general, is the identification of Vishiw 
with the Supreme Spirit, as the pre-existent cause of 
the universe’, from whose substance the world was 





‘In proof of these doctrines they cite the following texts 
from the Saurr, or VEDAS: 
Wah ercrae writer wet 4 TET: | 


“Nérdyana alone was; not Brahma nor Sankara.” 
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made’, This primeval Vishriw they also affirm to be 
endowed with real attributes’, most excellent, although 
indefinable and independent. As there is one inde- 
pendent, however, there is also one dependent, and 
this doctrine is the characteristic dogma of the sect, 
distinguishing its professors from the followers of 
RdmAnuya as well as Sankara, or those who main- 
tain the qualified or absolute unity of the deity. The 
creed of the Madhwas is Dwaita, or duality’. It is 
not, however, that they discriminate between the prin- 
ciples of good and evil, or even the difference between 
spirit and matter, which is the duality known to other 
sects of the Hindus. Their distinction is of a more 
subtle character, and separates the Jivdtma from the 
Paramdtmd, or the principle of life from the Supreme 
Being. Life, they say, is one and eternal, dependent 
upon the Supreme, and indissolubly connected with, 
but not the same with him‘, An important conse- 





WTS US UAT WRT GET: HY: | 
“Happy and alone before all was Nardyara the Lord.” 

‘ “The whole world was manifest from the body of Visnnv,” 
Farge | 

» “Visunu is independent, exempt from defecta, and endowed 
with sll good qualities.”—Tattwa Vivek.: wyemht wererfeq- 
wetter sitveqa: | 

* “Tndependent and dependent is declared to be the two-fold 
condition of being.” —Tattwe Vivek: errata & fafrd 
wefera® | (Servadaréans Sangrahs, p. 61.} 

‘ “Ag the bird and the string, as juices and trees, as rivers 
and oceans, as fresh water and salt, as the thief and his booty, 
as man and objects of sense, a0 are God and Life distinct, and 
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quence of this doctrine is the denial of Moksha, in its 
more generally received sense, or that of absorption 
into the universal spirit, and loss of independent 
existence after death. The Yoga of the Saivas, and 
Sdyujyam of the Vaishnavas, they hold to be im- 
practicable’, 

The Supreme Being resides in Vatkwitha, invested 
with ineffable splendour, and with garb, ornaments, 
and perfumes of celestial origin, being the husband 
also of Lakshmi, or glory, Bhiumi, the earth, and 
Nilé, understood to mean Devi, or Durgd, or per- 
sonified matter. In his primary form no known qua- 
lities can be predicated of him, but when he pleases 
to associate with Mayd, which is properly his desire, 
or wish, the three attributes of purity, passion, or 
ignorance, or the Sattwa, Rajas, and Tamas Gurias, 
are manifested, as Vishiu, Brahmd, and Siva, for the 





both are ever indefinable.” —Mahopanishad: Get TWt 4 Yt 

BUT Tet He: AERTS TelEwag Tar Fra. 

eae oer frees wet fart wide 
Ferrera a [ib. p. 69] 

‘In confirmation of which they adduce texts from the Purd- 
tias and Vedas: 

“From the difference between Omniscience and partial know- 
ledge, Omnipotence and inferior power, supremacy and sub- 
servienee, the union of God and Life cannot take place.”— 
Garuda Purdia: SEQTA CATAL MTa TANT: | ATTRAUT- 
Cwrerrat aaiteht Byte: uw at gt “Spirit ia Supreme, 
and above qualities; Life is feeble and subordinate.” Bhadllaveya 
lamer wan fe werent cfagat ahh cergfiece- 
Wet: | at 
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creation, protection, and destruction of the world. 
These deities, again, perform their respective functions 
through their union with the same delusive principle 
to which they owed their individual manifestation. 
This account is clearly allegorical, although the want 
of some tangible objects of worship has converted the 
shadows into realities, and the allegory, when adapted 
to the apprehensions of ordinary intellects, has been 
converted into the legend known to the followers of 
Kabir, of the Supreme begetting the Hindu Taian by 
MAvA, and her subsequent union with her sons’. Other 





} Colonel MACKENZIE, in his account of the sect, gives this 
legend in a different and rather unusual form, and one that in- 
dicates some relation to the Saiva sects. It is not, however, 
admitted as orthodox by those members of the sect whom I 
have encountered, nor do any traces of it appear in the works 
consulted. 

“The Lord of the Creation, by whose supremacy the world 
is illuminated, and who is infinitely powerful, creating and de- 
stroying many worlds in a moment, that Almighty Spirit, in his 
mind, contemplating the creation of a world for his pleasure, 
from his wishes sprang a goddess, named Itcha Sacktee; at her 
request, he directed her to create this world. Then the Sacktes, 
by the authority of God, immediately created three divine per- 
sons, generally called by Hindus the Moortee-trium, by their 
several names of Brahma, Vishnii and Siva, committing to them, 
separately, their respective charges in the expected world; 
Surstee, Sthutee, and Sayom, or the power of creating, nourish- 
ing, and destroying. When she had made these three lords, she 
requested of one after the other, that they might be her consort; 
but Brahma and Vishni, disapproving of her request, she con- 
sumed them with the fire of her third eye, and proposed the 
same thing to Siva; then Sadaseevi, considering in his mind that 
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legends are current amongst the MApuwas, founded 
on this view of the creation, in which BranmA and 
Siva and other divinities are described as springing 
from his mind, his forehead, his sides, and other 
parts of his body. They also receive the legends of 
the Vaishnava Purdnas, of the birth of Brand from 
the Lotus, of the navel of Visaxv, and of Rupra from 
the tears shed by Braud on being unable to com- 
prehend the mystery of creation. 

The modes in which devotion to Visanu is to be 
expressed are declared to be three, Ankana, Néma- 
karana, and Bhajana, or marking the body with his 
symbols', giving his names to children, and other ob- 


her demands were not agreeable to the divine law, replied that 
he could not be her consort, unless she granted her third eye to 
him. The goddess was pleased with his prudence, and adorned 
him with her third eye. So soon as Siva was posseased of that, 
he immediately destroyed her by a glance of the flaming eye, 
and revived Brahma and Vishna, and of her ashes made three 
goddesses, Saraswatec, Latchmi, and Paravatee, and united one 
of them to each of the Trimoortee.” 

(Account of the Marda Gooroos.—Asiatic Annual Register, 1804.) 

This legend is probably peculiar to the place where it was 
obtained, but the ideas and the notions adverted to in the text 
appear to have been misunderstood by Dr. Bucnanan, who ob- 
serves, that the Manvas believe in the generation of the gods, 
in a literal sense, thinking Visuxw to be the Father of BranmA, 
and BraumA the Father of Siva.— Mysore, Vol. I, 14. 

* Especially with a hot iron, which practice they defend by a 
text from the Vepas. Whose body ie uot cauterised, does not 


obtain liberation. wapayt WRT AreaT_a tt [Sarvad. 8. p. 64] 
To which, however, Sankardchdrya objects, that Zapta does not 
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jects of interest, and the practice of virtue in word, 
act, and thought. Truth, good council, mild speaking, 
and study belong to the first; liberality, kindness, and 
protection, to the second, and clemency, freedom 
from envy, and faith, to the last. These ten duties 
form the moral code of the Madhwas*. 

The usual rites of worship’, as practiced by the 
Vaishnavas of this sect, are observed, and the same 
festivals, In the Prd, however, there is one pecu- 
liarity which merits notice as indicative of a friendly 
leaning towards the Saiva sects: the images of Siva, 
Durad, and Ganesa are placed on the same shrine 
with the form of VisuNu, and partake in the adoration 
offered to his idol. Rites are conducive to final hap- 
piness only, as they indicate a desire to secure the 
favor of Visunu. The knowledge of his supremacy is 
essential to the zeal with which his approbation may 
be sought, but they consider it unnecessary to attempt 
an identification with him by abstract meditation, as 





mean cauterised, but purified with Tapas, or ascetic morti- 
fication. — 

© [Sarvad. 8. p. 65] 

1 The daily ceremonies at Udipi are of nine descriptions: 
1, Malavisarjana, cleaning the temple, 2. Upasthdna, swaking 
Kfishia, 3. Panchdmfita, bathing him with milk, &c., 4, Udvart- 
tana, cleaning the image, 5. Tirtha Pujd, bathing it with holy 
water, 6, Alankdra, putting on his ornaments, 7. Avritta, ad- 
dressing prayers and hymne to him, 8. Mahdpijd, presenting 
fruits, perfumes, &c., with music and singing, 9. Ratri Pijd, 
nocturnal worship, waving lamps before the image, with prayers, 
offerings, and music, 


OF THE HINDUS. 149 


that is unattsinable'.—Those who have acquired the 
regard of Visxu are thereby exempted from future 
birth, and enjoy felicity in Vatkwitha under four 
conditions, as Sdripya, similarity of form, Sdlokya, 
visible presence, Sdnnidhya, proximity, and Sdrshtht, 
equal power*. 

Besides the writings of the founder, the following 
works are considered as forming the Sdstra, or scrip- 
tural authority, of this sect. The four Vedas, the 
Mahabharat, the Pénchardtra, and the genuine or 
original Ramayana. 

It seems not improbable, that the founder of the 
Médhwa sect was originally a Saiva priest, and, 
although he became a convert to the Vatshriava faith, 
he encouraged an attempt to form a kind of compro- 
mise or alliance between the Saivas and Vaishiatvas, 
Manawa was first iniated into the faith of Siva at 
Ananteswar, the shrine of a Linga, and one of his 
names, Avanpa TixtkA, indicates his belonging to 
the class of Dasnami Gosdins, who were instituted 
by Sanwardcdrya; one of his first acts was to esta- 
blish a Sdlagrdm, a type of Vismvv, at the shrine of 
SupragManya, the warrior son of Siva, and, as ob- 
served above, the images of Stva are allowed to par- 





* “Emancipation is not obtained without the favour of Visutv. 
His favour is obtained from knowledge of his excellence, and 


not from a knowledge of bis identity.”— Sruti: airy fing: 
ae ee 
ary PR 


* [Bee also Mahéadrdyaia Upan. 15, ap, Weber, Ind, Stud. 1,94} 
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take, in the Mddhwa temples, of the worship offered 
to VisnNu. The votaries of the Médhwa Gurus, and 
of the Sankardchért Gosdins, offer the Namaskar, or 
reverential obeisance, to their teachers mutually, and 
the Sringeri Mahant visits Udipi, to perform his ado- 
rations at the shrine of Kktsuna. It is evident, there- 
fore, that there is an affinity between these orders, 
which does not exist between the Saivas and Vaishna- 
vas generally, who are regarded by the Madhwas, 
even without excepting the Ramdnujas, as Pashandts, 
or heretics, whether they profess the adoration of 
Visuxu or of Siva. 


SANAKADI SAMPRADAYIS, or NiMAVATS. 


This division of the Vaishnava faith is one of the 
four primary ones, and appears to be of considerable 
antiquity: it is one also of some popularity and extent, 
although it seems to possess but few characteristic 
peculiarities beyond the name of the founder, and the 
sectarial mark. 

Nuwpdprrya is said to have been a Vaishnava as- 
cetic, originally named Bhdskara Achérya, and to 
have been, in fact, an incarnation of the sun for the 
suppression of the heretical doctrines then prevalent: 
he lived near Brinddvan, where he was visited by a 
Dandi, or, according to other accounts, by a Jaina 
ascetic, or Jati, whom he engaged in controversial 
discussion til] sunset: he then offered his visitant some 
refreshment, which the practice of either mendicant 
renders unlawful after dark, and which the guest was, 
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therefore, compelled to decline: to remove the diffi- 
culty, the host stopped the further descent of the sun, 
and ordered him to take up his abode in a neigh- 
bouring Nid tree, till the meat was cooked and eaten: 
the sun obeyed, and the saint was ever after named 
Nimbarka, or Nimbaditya, or the Nimd tree sun. 

The Némdvats are distinguished by a circular black 
mark in the centre of the ordinary double streak of 
white earth, or Gopichandan: they use the necklace 
and rosary of the stem of the Tulasi: the objects of 
their worship are Kitisawa and RApxA conjointly: their 
chief authority is the Bhdgavat, and there is said to 
be a Bhdéshya on the Vedas by NupArxa: the sect, 
however, is not possessed of any books peculiar to 
the members, which want they attribute to the de- 
struction of their works at Mathurd in the time of 
Aurengzeb. 

The Némdvats are scattered throughout the whole 
of Upper India. They are met with of the two classes, 
coenobitical and secular, or Viraktas and Gthastas, 
distinctions introduced by the two pupils of Nimpdxra, 
Kesgava Bratt, and Hart VyAs: the latter is consi- 
dered as the founder of the family which occupies the 
pillow of Numpdrxa at a place called Dhruva Kshetra, 
upon the Jamna, close to Mathura: the Mahant, 
however, claims to be a lineal descendant from Nim- 
BARKA himself, and asserts the existence of the pre- 
sent establishment for a past period of 1400 years: 
the antiquity is probably exaggerated: the Némdvats 
are very numerous about Mathurd, and they are also 
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the most numerous of the Vaishnava sects in Bengal, 
with the exception of those who may be considered 
the indigenous offspring of that province. 


VAISHNAVAS OF BENGAL. 


The far greater number of the worshippers of VisaNv, 
or more properly of Kiisnya, in Bengal, forming, it 
has been estimated, one-fifth of the population of 
the province', derive their peculiarities from some 
Vaishtava Brahmans of Nadiya and Séntipur, who 
flourished about the end of the fifteenth century. The 
two leading men in the innovation then instituted 
were ADWAITANAND and NrryANAND, who, being men 
of domestic and settled habits, seen to have made 
use of a third, who had early embraced the ascetic 
order, and whose simplicity and enthusiasm fitted him 
for their purpose, and to have set up Cuarranya as 
the founder and object of a new form of Vaishnava 
worship. 

The history of Cuarranya has been repeatedly 
written, but the work most esteemed by his followers 
is the Chattanya Charitra of Bimspdvan Dds, which 
was compiled from preceding works by Muri Gupra 
and Dimopara, who were the immediate disciples of 
Cuarranya, and who wrote an account, the first of 
his life as a Grihastha, or the Adi Lilé, and the se- 
cond of his proceedings as @ pilgrim and ascetic, or 





* Warp on the Hindus, 2, 175. In another place he says 
five-sixteenths, p. 448. 
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the Madhya and Anta Lilé. An abridgment of the 
composition of BimpdAvan DAs, under the title of 
Chaitanya Charitamfita, was made by Kirsuna DAs 
about 1590: although described by the author as an 
abridgment, it is a most voluminous work, com- 
prising, besides anecdotes of Cuarranya and his prin- 
cipal disciples, the expositions of the doctrines of the 
sect: it is written in Bengali, but it is interspersed 
most thickly with the Sanskrit texts on which the faith 
is founded, and which are taken from the Brahma 
Sanhitd, the Vishiu Purdna, the Bhagavad Gitd, 
and, above all, the Sri Bhdgavat, the work that ap- 
pears about this period to have given a new aspect to 
the Hindu faith throughout the whole of Hindustan. 
The accounts we have to offer of Cuarranya and his 
schism are taken from the Chaitanya Charitamrita. 
Cuatranya was the son of a Brahman settled at 
Nadiya, but originally from Srihatta, or Silhet. His 
father was named JAGANNATH Misra, and his mother 
Sacui: he was conceived in the end of Magha 1484, 
but not born till Phalgun 1485, being thirteen months 
in the womb—his birth was accompanied by the usual 
portentous indications of a super-human event, and, 
amongst other circumstances, an eclipse of the moon 
was terminated by his entrance into the world. Onar- 
TANYA was, in fact, an incarnation of KxisaNa, or 
Bhagavén, who appeared for the purpose of in- 
structing mankind in the true mode of worshipping 
him in this age: with the like view he was, at the 
same time, incarnate in the two greater teachers of 
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the sect as principal Angas, or portions of himself, 
animating the form of ApwarTdNaND, whilst Nrryé- 
NAND was a personal manifestation of the same divinity, 
as he had appeared formerly in the shape of Bana- 
RAMA: the female incarnation was not assumed on this 
occasion, being, in fact, comprised in the male, for 
Radu, as the Ptrta-Sakti, or comprehensive energy, 
and Kiisuwa, as the Purna-Saktimén, or possessor 
of that energy, were both united in the nature of the 
Nadtya saint. 

The father of Cuarranya died in his son’s childhood, 
and his elder brother, Visvartra, had previously as- 
sumed the character of an ascetic: to take care of his 
mother, therefore, Cuarranya refrained from following 
his inclinations, and continued in the order of the 
Grihastha, or householder, till the age of twenty-four, 
during which time he is said to have married the 
daughter of VatapHAcudrya. At twenty-four', he 
shook off the obligations of society, and becoming a 
Vairdgt, spent the next six years in a course of pere~ 
grinations between Mathura and Jagannath, teaching 
his doctrines, acquiring followers, and extending the 
worship of Kkisuna. At the end of this period, having 
nominated ApwartrAcHARya and NrryANanp to pre- 
side over the Vatshtavas of Bengal, and Ripa and 
SanATana over those of Mathura, Cuarranya settled 
at Nildchal, or Cuttack, where he remained twelve 





‘ Not forty, as stated by Mr. Warp (2, 173): his whole life 
little exceeded that age, as he disappeared at forty-two. 
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years, engaging deeply in the worship of Jagannath, 
to whose festival he seems at least to have communi- 
cated great energy and repute’. The rest of his time 
was spent in tuition and controversy, and in receiving 
the visits of his disciples, who came annually, parti- 
cularly the Bengalis, under Apwarra and NiryAxaxp 
to Nildchal in the performance of acts of self denial, 
and in intent meditation on KitisuNa: by these latter 
means he seems to have fallen ultimately into state 
of imbecility approaching to insanity, which engen- 
dered perpetually beatific visions of Kiisuna, RApnA, 
and the Goris: in one of these, fancying the sea to 
be the Jamna, and that he saw the celestial cohort 
sporting in its blue waters, he walked into it, und 
fainting with ecstasy, would have been drowned, if 
his emaciated state had not rendered him buoyant on 
the waves: he was brought to shore in a fisherman’s 
net, and recovered by his two resident disciples, 
Svarira and RAmANanp: the story is rendered not 
improbable by the uncertain close of Owarranya’s 
career: he disappeared; how, is not known: of course 





' It may be observed, that in the frequent descriptions of the 
celebration of the Rath Yatra, which occur in the work of Kiusuna 
Dis, no instance is given of self-sacrifice amongst the numerous 
votaries collected, neither is there any passage that could be 
interpreted as commendatory of the practice: it is, in fact, very 
contrary to the spirit of Vaishiava devotion, and is probably a 
modern graft from Saiea or Sdkta superstition, Asv.razi. does 
not notice the practice, although he mentions that those who 
assist in drawing the car think thereby to obtain remission of 
their sins. 
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his disciples suppose he returned to Vathurttha, but 
we may be allowed to conjecture the means he took 
to travel thither, by the tale of his marine excursion, 
as it is gravely narrated by Kitsava DAs: his disap- 
pearance dates about A. D. 1527. 

Of Apwarrdnanp and NiryAnanv no marvels, be~ 
yond their divine pervasion, are recorded: the former, 
indeed, is said to have predicted the appearance of 
Kitsava as Cuarranya; a prophecy that probably 
wrought its own completion: he sent his wife to assist 
at the birth of the saint, and was one of his first dis- 
ciples, Apwarrdnanp resided at Séntipur, and seems 
to have been a man of some property and respecta- 
bility: he is regarded as one of the three Prabhus, or 
masters of the sect, and his descendants, who are 
men of property, residing at Sdntipur, are the chief 
Gosdins, or spiritual superiors, conjointly with those 
of Nity4nanp, of the followers of this faith. NiryA- 
NAND was an inhabitant of Nadiya, a Radhiya Brab- 
man, and a householder: he was appointed especially 
by Cuarranya, the superior of his followers in Bengal, 
nothwithstanding his secular character, and his being 
addicted to mundane enjoyments': his descendants 


‘ Thus, according to Kyusava DAs, when Racaundtu Dis 
visits him, he finds him at a feast with his followers, eating a 
variety of duinties; amongst others = dish called Pulina, and 
when he good humouredly notices it, Nirydnanp replies: — 

Wreenrit wife eaatrray wife Geary v yete ater cee 
“Tam of the Gopa cast (i.e. fig.: = companion of Kiteaka, the 
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are still in existence, and are divided into two branches: 
those of the male line reside at Kharda, near Bar- 
vackpore; and those of the female at Bdlagor, near 
Sukhsdgar: there are other families, however, of 
nearly equal influence in various parts of Bengal, de- 
scended from the other Gosdéins, the Kavirdjas and 
original Mahants. 

Besides the three Prabhus, or Cuaitanya, ADWATYA, 
and NiryAnanp, the Varshnavas of this order acknow- 
ledge six Gosdins as their original and chief teachers, 
and the founders, in some instances, of the families 
of the Gosdins now existing, to whom, as well as to 
the Gokulastha Gosdins, hereditary veneration is due. 
The six Gaudiya, or Bengal, Gosdins, appear to have 
all sattled at Brinddévan and Mathurd, where many 
of their descendants are still established, and in pos~ 
session of several temples: this locality, the agreement 
of dates, and the many points of resemblance between 
the institutions of VanLanua and Cuarranya render 
it extremely probable that their origin was connected, 
and that a spirit of rivalry and opposition gave rise 
to one or other of them. 

The six Gosdins of the Bengal Vaishnavas are Rupa, 





cow-herd), and am amidst many Gopas, und euch as we are, 
cousider Pulina 9 delicacy.” 

‘A verse is also ascribed to him, said to have become pro- 
verbial: 

WAT GTS Fad A wens Freres efcafe Fr 
“Let all enjoy fish, broth, and woman’s charms—be happy, and 
eal] upon Haz.” 
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Sandan, Jiva, Racuundta Buati, Raguundtu DAs, 
and Gordt Buatt, Ruea and SanAtan' were brothers 
in the employ of the Mohammedan governor of Bengal, 
and were hence regarded as little better than Mechhas, 
or outcasts, themselves: the sanetity of Cuatranya’s 
life and doctrine induced them to become his followers, 
and as it was a part of his system to admit all caster, 
even Musalmans, amongst his disciples, they were 
immediately enlisted in a cause, of which they became 
the first ornaments and supports: they were men of 
learning, and were very indefatigable writers, as we 
shall hereafter see, and the foundation of two temples 
at Brinddévan, the most respectable reliques of the 
Hindu faith existing in upper Hindustan, is ascribed 
to their influence and celebrity’. Jiva was the nephew 





' From the indistinct manner in which they are conjointly 
described in the Bhakta Mdlé it might be thought that Rupa 
Sandtana was but a single individual, but, in one passage, the 
work indicates their being two brothers, conformably to the 
Charitdmrita, and the tradition in general currency. [Price’s 
Hindee and Hindost. Selections I, p. 132.] 

* The temples of Govind Deva and Madanmohan, both in ruins; 
a Sanskrit inscription in the former, however, attributing it to 
Man Sinn Deva, a descendant of Prurau RAo, is dated Samvat 
1647, or A. D, 1591, Besides the authority of KiusnNa DAs for 
these two brothera being cotemporary with Cuaitanya, who died 
in 1527, I have a copy of the Vidagdha Médhava, of which Rora 
is the author, dated 1525; it is not therefore likely, that SanATAN 
actually founded the temple of Govind Dera, although he may 
have been instrumental to its being undertaken. The interior of 
this temple is far superior to any of the religious structures to 
be met with along the Ganges and Jemnc, and may almost be 
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of the preceding, the son of their younger brother: 
he was likewise an author, and the founder of a temple 
at Brinddvan, dedicated to Radha Démodara. Ra- 
caunAtH Buatt and RaguunAru DAs were both 
Brahuans of Bengal, but they established themselves 
in the vicinity of Mathuré and Brinddvan. Gordy 
Buaii founded a temple and establishment at Béin- 
dévan, which are still maintained by his descendants; 
the presiding deity is RAnuA Ramana. 

Next to the six Gosdins, several learned disciples 
and faithful companions of Cuairanya are regarded 
with nearly equal veneration: these are Srinivds, 
Gavdvnar Pandit, Sri Svartra, RAmAnanp, and 
others, including Hart DAs: the last, indeed, has ob- 
tained almost equal honour with his master, being 
worshipped as a divinity in some places in Bengal. 
It is recorded of him, that he resided in a thicket for 
many years, and during the whole time he repeated 
the name of KirsuNa three hundred thousand times 
daily. In addition to these chiefs, the sect enumerates 
eight Kavi Rdjas, or eminent and orthodox bards, 
amongst whom is Kitsuna DAs, the author of the 
Chattanya Charttémfita, and they also specify sixty- 
four Mahantas, or heads of religious establishments. 

The object of the worship of the Cuarranyas is 





considered handsome: the exterior of that of Afadanmohan is re- 
markable for its being baiit something after the plan of the 
pyramidical temples of Tonjore; or rather its exterior corresponds 
with that of the temples at Bhuvanesvara in Cuttack. As. Res. 
Vol. XY, plate. 
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Kitsuna: according to them he is Paramdtmd, or su- 
preme spirit, prior to all worlds, and both the cause 
and substance of creation: in his capacity of creator, 
preserver, and destroyer he is Brauma, VISHNU, and 
Siva, and in the endless divisions of his substance or 
energy he is all that ever was or will be: besides these 
manifestations of himself, he has, for various pur- 
poses, assumed specific shapes, as Avatérs, or de- 
scents; Angas, or portions; Anédénsds, portion of por- 
tions, and so on ad infinitum: his principal appea- 
rance and, in fact, his actual sensible manifestation 
was as Kisena, and in this capacity he again was 
present in Cxatranya, who is therefore worshipped 
as the deity, as are the other forms of the same god, 
particularly as GordL, the cow-herd, or GorinATu, 
the lord of the milk-maids of Brinddvan; his feats, in 
which juvenile characters are regarded, are his Lild, 
or sport. 

It is not worth while to enter upon the prolix series 
of subtle and unmeaning obscurities in which this 
class of KitisuNa’s worshippers envelop their sectarial 
notions: the chief features of the faith are the identi- 
fication of Vishnu with Brahma, in common with all 
the Vaishnava sects, and the assertion of his pos- 
sessing, in that character, sensible and real attributes, 
in opposition to the Veddnta belief of the negative 
properties of God: these postulates being granted, and 
the subsequent identity of KiisuNa and Cuarranya be- 
lieved, the whole religious and moral code of the sect 
is comprised in one word, Bhaktt, a term that signifies 
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@ union of implicit faith with incessant devotion, and 
which, as illustrated by the anecdote of Hart Dis 
above given, is the momentary repetition of the name 
of Kiusmia, under a firm belief, that such a practice 
is sufficient for salvation. 

The doctrine of the efficacy of Bhakti seems to have 
been an importent innovation upon the primitive 
system of the Hindu religion. The object of the Vedas, 
as exhibiting the Vedanta, seems to have been the in- 
culcation of fixed religious duties, as a general ac- 
knowledgment of the supremacy of the deities, or any 
deity, and, beyond that, the necessity of overcoming 
material impurities by acts of self-denial and profound 
meditation, and so fitting the spiritual part for its re- 
turn to its original sources; in a word, it was essen- 
tially the same system that was diffused throughout 
the old pagan world. Bat the fervent adoration of 
any one deity superseded all this necessity, and broke 
down practice and speculation, moral duties, and poli- 
tical distinctions. Kittsuia himself declares in the 
Bhagavat, that to his worshipper that worship pre- 
sents whatever he wishes—paradise, liberation, God- 
head, and is infinitely more efficacious than any or all 
observances, than abstraction, than knowledge of the 
divine nature, than the subjugation of the passions, 
than the practice of the Yoga, than charity, than vir- 
tue, or than any thing that is deemed most merito- 
rious’, Another singular and important consequence 





‘ eedtinien wot a | te rei 
ll 
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results from these premises, for as all men are alike 
capable of feeling the sentiments of faith and devotion, 
it follows, that all castes become by such sentiments 
equally pure. This conclusion indeed is always ad- 
mitted, and often stoutly maintained in theory, al- 
though it may be doubted whether it has ever been 
acted upon, except by Caarranya himself and his 
immediate disciples, at a period when it was their 
policy to multiply proselytes’. It is 50 far observed, 





Srettfirfentete | ad waht aaa weit oweT | Tt 
wed waa wafttefe aTeesfit | Bhdgavat, 11th Section 
(20, 33, 34. See also Burnour, Bhag. Par., Vol. J, p.c.]. 

* Cuarzanya admitted amongst his followers five Paithdns— 
who purposed to attack and plunder him, but were stopped by 
his sanctity, and converted by his arguments: one of these, who 
was a Pir, he new-named Rim DAs, another, their leader, waa 
& young prince (a Rdjakumdr) whom he named Bijyili Khdn. 
Cxarranva communicated the Upadeda, or initiating Mantra, to 
them, and they all became famous Vaishiavas; qTaTa Yayafa- 
Se wie errftt y Caarranya uniformly maintains the pre-emi- 
nence of the faith over caste: the mercy of God, he suys, re- 
gards neither tribe nor family: HELE WAT BTA Be ae ATA 
Enisara did not disdain to eat in the house of Vidura, a Sudra: 
FaRTT GT wey wfca ara It and he cites Sanskrit texts for 
his authority—as + grngarfreersre: | au 
Wr sfe yt: Rew sft wf: l “The Chdriddla, 
whose impurity is consumed by the chastening fire of holy faith, 
ia to be reverenced by the wise, and not the unbelieving ex- 
pounder of the Vedas.” Again: 4 2 wwagagt Aye: BUT: 
fires 1 w@ Set wea Ura TT BA THT WRT “The teacher 
of the four Vedas is not my disciple; the faithful Chdiddia en- 
joys my friendship; to him be given, and from him be received: 
Jet him be reverenced, even aa I am reverenced.”” These pas- 
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however, that persons of ail castes and occupations 
are admitted into the sect, and all are at liberty to 
sink their civil differences in the general condition of 
mendicant and ascetic devotees, in which character 
they receive food from any hands, and of course eat 
and live with each other without regard to former 
distinctions. As followers of one faith all individuals 
are, in like manner, equally entitled to the Prasdd, 
or food which has been previously presented to the 
deity, and it is probably the distribution of this, an- 
nually, at Jaganndth, that has given rise to the idea, 
that at this place all castes of Hindus eat together: 
auy reservation, however, on this head is foreign to 
the tenets of this sect, as well as of the Ramdnandt 
Vaishnavas', and in both community of schism is a 
close connecting link, which should, in deed as well 
as word, abrogate every other distinction. 

The Bhaktt of the followers of this division of the 
Hindu faith is supposed to comprehend five Rasas or 
Ratis, tastes or passions: in its simplest form it is 
inore Santi, or quietism, such as was practiced by the 
Yogendras, or by sages, as Ssnaka and his brethren, 
and other saints: in a more active state it is servi- 
tude, or Dasya, which every votary takes upon him- 
self; a higher condition is that of Sékhya, a personal 
regard or friendship for the deity, as felt by Buima, 





sages are from the Chaitanya Charitdmfita, where many others 
of similar purport may be found. 
* See remark on the Rdmdnandi Vaishiavas; page 56. 
1* 
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Anyona, and others, honoured with his acquaintance. 
Vatealya, which is # higher station, is a tender affec- 
tion for the divinity, of the same nature as the love of 
parents for their children, and the highest degree of 
Bhakti is the Madhurya, or such passionate attach- 
ment as that which pervaded the feelings of the Gopis 
towards their beloved Kursu. 

The modes of expressing the feelings thus enter- 
tained by his votaries towards Krtsuna do not differ 
essentially from those prevalent amongst the followers 
of the Gokulastha Gosdins: the secular worshippers, 
however, pay a less regular homage in the temples of 
Kitisuxa, and in most parts of Bengal his public ado- 
ration occurs but twice a dey, or between nine and 
twelve in the morning, and six and ten at night: oc- 
casionally, however, it does take place in a similar 
manner, or eight times a day. The chief ritual of the 
Bengal Vatshnavas of the class is a very simple one, 
and the Ndéma Kirtana, or constant repetition of any 
of the names of Kxtsena, or his collateral modifications, 
is declared to be the peculiar duty of the present age, 
and the only sacrifice the wise are required to offer; 
it is of itself quite sufficient to ensure future felicity: 
however, other duties, or Sddhanas, are enjoined, to 
the number of sixty-four, including many absurd, 
many harmless, and many moral observances; as 
fasting every eleventh day, singing and dancing in ho- 
nour of Kitsuva, and suppressing anger, avarice, and 
lust. Of all obligations, however, the Guru Pdaddéraya, 
or servile veneration of the spiritual teacher, is the 
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most important and compulsory: the members of this 
sect not only are required to deliver up themselves 
and every thing valuable to the disposal of the Gurt, 
they are not only to entertain full belief of the usnal 
Vaishiava tenet, which identifies the votary, the 
teacher, and the god, but they are to look upon the 
Guru as one with the present deity, as possessed 
of more authority even than the deity, and as one 
whose favour is more to be courted, and whose anger 
is more to be deprecated, than even that of Kissmva 
himself'. We have already had occasion to observe 
that this veneration is hereditary, and is paid to the 
successor of a deceased Gosdin, although, in the esti- 
mation perhaps of his own worshippers, he is in his 
individual capacity more deserving of reprobation than 
of reverence. This blind and extravagant adoration 
of the Guru is, perhaps, the most irrational of all 
Hindu irrationalities, and it is but justice to the foun- 





' On this subject the following text occurs in the Updeana 
Chandrdmtita: OY AM: TFC: STATS FR: FUE Aw 
“The Manira is manifest in the Guru, and the Guru is Hart 
himeclf.” WH YOU cmaaesy wade) “First the 
Guru is to be worshipped, then I am to be worshipped.” icq 
wererea: BH wareiea: | Att ge efcge: weve wer 
Wrferfit: & “The Guru is always to be worshipped: he is most 
excellent from being one with the Mantra. Hant is pleased when 
the Guru is pleased: millions of acta of homage else will fail of 
being sccepted.” Again: qUY QB erat Ful UE 4 wae | 
“When Haar is in anger, the Guru is our protector, when the 
Gurs is in anger, we have none,’ These are from the Bha- 
jandmtita, 
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ders of the system to acquit them of being immediately 
the authors of this folly. The earliest works inculcate, 
no doubt, extreme reverence for the teacher, but not 
divine worship; they direct the disciple to look upon 
his Guru as his second father, not as his God: there 
is great reason to suppose, that the prevailing practice 
is not of very remote date, and that it originates chiefly 
with the Sri Bhdgavat: it is also falling into some 
disrepute, and as we shall presently see, a whole di- 
vision of even CuaiTanya’s followers have discarded 
this part of the system. 

Liberation from future terrestriel existence is the 
object of every form of Hindu worship. The prevailing 
notion of the means of such emancipation is the re- 
union of the spiritual man with that primitive spirit, 
which communicates its individual portions to all na- 
ture, and which receives them, when duly purified, 
again into its essence. On this head, however, the 
followers of Cuarranya, in common with most of the 
Vaishnava sects, do not seem to have adopted the 
Vedanta notions; and, although some admit the Sd- 
yuya, or identification with the deity, as one division 
of Mukti, others are disposed to exclude it, and none 
acknowledge its pre-eminence, Their Moksha is of two 
kinds: one, perpetual residence in Svarga, or Para- 
dise, with possession of the divine attributes of su- 
preme power, &. and the other, elevation to Vatkuntha 
—the heaven of Visaxu, which is free from the in- 
fluence of Mdyd, and above the regions of the Avatérs, 
and where they enjoy one or all of the relations to 
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Kauisana, which have been enumerated when speaking 
of the followers of RAwAnvsa and MapRWACHARYA. 
The doctrines of the followers of Cuarranya are 
conveyed in a great number of works, both in Sanskrit 
and Bengali. The sage himself, and the two other 
Mahdprabhus, NrryAxayv and Apwarra, do not appear 
to have left any written compositions, but the defi- 
ciency was amply compensated by Ruva und Sandran, 
both of whom were voluminous and able writers, To 
Rupa are ascribed the following works; the Vidagdha 
Médhava, a drama; the Lalita Madhava, Ujjvala 
Nilamant, Dana Kéli Kaumudi, poems in celebration 
of Kiusawa and RApgd; Bahustavavali, hymns; Ashtd- 
dasa Lilé Khahd; Padmdévali, Govinda Virudévali, 
and its Lakshaza, or exposition; Mathura Mahdtmya, 
panegyrical account of Mathura, Ndtaka Lakshana, 
Laghu Bhégavat, an abridgment of the Sri Bhégavat, 
and the Vraja Vildsa Varnanam, an account of Kitsu- 
Na’s sports in Brinddvan. SandtTan was the author 
of the Hart Bhakti Vilds, a work on the nature of 
the deity and devotion, the Rasdmrita Sindhu, a work 
of high authority on the same subjects, the Bhdgavat- 
dmrita, which contains the observances of the sect, 
and the Siddhdnta Sara, a commentary on the 10th 
Chapter of the Sri Bhdgavat. Of the other six Go- 
sdins, Jiva wrote the Bhagavat Sandarbha, the Bhakt: 
Siddhdnta, Gopdla Champt, and Upadesdmrita, and 
Racuundtu Dds, the Manassikshad and Gunalesa 
Sukhada. These are all in Sanskrit. In Bengali, the 
Ragamaya Kéna, a work on subduing the passions, 


168 RELIGIOUS SECTS 


is ascribed to Rura, and Rasamaya Kalikd, on de- 
votedness to Kitsuva, to Sandtan. Other Sanskrit 
works are enumerated amongst the authorities of this 
sect, as the Chaitanya Chandrodaya, a drama", 
Stava Méla, Stavdmiita Lahari, by Visvandvu Cua- 
gRavarti; Bhajandmrita, Set Smarana Darpata, by 
RAmcuanpra Kavirdja; the Gopipremdmrita, a com- 
ment on the Krishia Kariamrita, by Kitsaxa Dis 
Kavirdja; and the Krishna Kirtana, by Goviny DAs 
and Vinydpati.—The biographical accounts of Cuat- 
tanya have been already specified in our notice of the 
Chaitanya Charitdm7ita, and besides those, there 
enumerated, we have the Chattanya Mangala, a his- 
tory of the saint, by Locuana, and the Gauraganod- 
dea dipikdé, an account of his chief disciples. The 
principal works of common reference, and written in 
Bengali, though thickly interspersed with Sanskrit 
texts, are the Updsandchandrdmrita, a ritual, by LAu 
Dds, the Premabhakti Chandrika, by Tadxur Gosdin, 
the Pdshanda Dalana, a refutation of other sects, by 
RdpadmApuava, and the Vaishnava Varddhana, by 
Datvaki Nawpana. There are no doubt many other 
works circulating amongst this sect, which is there- 
fore possessed of a voluminous body of literature of 
its own’, 





* [by Kavimarwarura.] 

' The particulars of the above are taken chiefly from the 
Crarranys CoanrrAmnita, others from the Updsand Chandrdmrita, 
and a few from the list given by Mr. Wanp: “Account of the 
Hindas”, Vol 2, 443. 
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The Vaishiavas of this sect are distinguished by 
two white perpendicular streaks of sandal, or Gopi- 
chandana, down the forehead, uniting at the root of 
the nose, and continuing to near the tip; by the name 
of Radha Krishna stamped on the temples, breast and 
arms; a close necklace of Tulasi stalk of three strings, 
and @ rosary of one hundred and eight or sometimes 
even of a thousand beads made of the stem of the 
Tulast; the necklace is sometimes made of very minute 
beads, and this, in upper India, is regarded as the 
characteristic of the Chattanya sect, but in Bengal it 
is only worn by persons of the lowest class. The 
Chattanya sectaries consist of every tribe and order, 
and are governed by the descendants of their Gosdins. 
They include some Uddsinas, or Vairdgis, men who 
retire from the world, and live unconnected with so- 
ciety in a state of celibacy and mendicancy: the reli- 
gious teachers are, however, married men, and their 
dwellings, with a temple attached, are tenanted by 
their family and dependents. Such ccenobitical esta- 
blishments as are common amongst the Rémdnandts 
and other ascetics are not known to the great body 
of the Chattanya Vatshnavas. 

Besides the divisions of this sect arising from the 
various forms under which the tutelary deity is wor- 
shipped, and thence denominated Radharamanits, Rd- 
dhipdlis, Vihdriji and Govindjt, and Yugala Bhaktas, 
and which ‘distinctions are little more than nominal, 
whilst also they are almost restricted to the Bengal 
Vatshnavas about Mathura and Brinddvan, there are 
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in Bengal three classes of this sect, that may be re- 
garded as seceders from the principal body; these are 
denominated Spashtha Dayakas, Karté Bhdjas and 
Sdhujas. 

The Spashtha Dayakas are distinguished from per- 
haps every other Hindu sect in India by two singu- 
larities—denial of the divine character, and despotic 
authority of the Guru, and the, at least professedly, 
platonic association of male and female ccenobites in 
one conventual abode’. 

The secular followers of this sect are, as usual, of 
every tribe, and of the Grthastha, or householder 
order: the teachers, both male and female, are Udd- 
sina, or mendicants and ascetics, and lead a life of 
celibacy: the sectarial marks are a shorter Tilaka than 
that used by the other Chattanyas, and a single string 
of Tulasi beads worn close round the neck: the men 
often wear only the Kaupina, and 2 piece of cloth 
round the waist, like an apron, whilst the women 
shave their heads, with the exception of a single 
slender tress: those amongst them who are most rigid 
in their conduct, accept no invitations nor food from 
any but persons of their own sect. 

The association of men and women is, according to 
their own assertions, restricted to a residence within 
the same inclosure, and leads to no other than such 
intercourse as becomes brethren and sisters, or than 


1 Like the brethren and sisters of the free spirit, who were 
numerous in Europe in the 18th century. See Mosuxm 3, 879, 
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the community of belief and interest, and joint cele- 
bration of the praise of Kitsuya and Cuarranva, with 
song and dance: the women act as the spiritual in- 
structors of the females of respectable families, to 
whom they have unrestricted access, and by whom 
they are visited in their own dwellings: the institution 
is so far political, and the consequence is said to be 
actually that to which it obviously teuds, the growing 
diffusion of the doctrines of this sect in Calcutta, 
where it is especially established. 

The Karté Bhdjas, or worshippers of the Creator, 
are a sect of very modern origin, having been founded 
no longer than thirty years ago by Rama Saran PAA, 
a Gwéla, an inhabitant of Ghospara, « village near 
Sukh Sdgar, in Bengal’. The chief peculiarity of this 
sect is the doctrine of the absolute divinity of the 
Guru , at least as being the present Krtshna, or deity 
incarnate, and whom they therefore, relinquishing 
every other form of worship, venerate as their Ishta 
Devatd, or elected god: this exclusive veneration is, 





' See Mr. Wagn’s account of this sect, Vol. 2, 175; in a note 
he has given a translation of the Mantra: “Oh! sinless Lord — 
Oh! great Lord, at thy pleasure I go and return, not a moment 
am I withont thee, J am even with thee, save, Oh! great Lord:” 
the following is the original: aplt WTS@ AQIRY WIfe Were 
ga wfe fate fret arr enn wfe wife Aare TF 
‘wife YaTK ATTY 41 This is called the Solah dnd Mantra, 
the Neophyte paying that sum, or sixteen annas, for it: it ia per- 
haps one singularity in the sect, that this Mantra ia in Bengali, 
8 common spoken language—in all other cases it is couched in 
Sanskrit, the language of the gods, 
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however, comprehended within wide limits: we have 
seen that it prevails amongst the followers of Chat- 
tanya generally, and it need searcely have been 
adopted as a schismatical distinction: the real dif- 
ference, however, is the person, not the character of 
the Guru, and the innovation is nothing, in fact, but 
an artful encroachment upon the authority of the old 
hereditary teachers or Gosdins, and an attempt to in- 
vest a new family with spiritual power: the attempt 
has been so far successful, that it gave affluence and 
celebrity to the founder, to which, as well as his father’s 
sanctity, the son, RAmpu.dn Pdr has succeeded, It 
is said to have numerous disciples, the greater pro- 
portion of whom are women. The distinctions of caste 
are not acknowledged amongst the followers of this 
sect, at least when engaged in any of their religious 
celebrations, and they eat together in private, once 
or twice a year: the initiating Mantra is supposed to 
be highly efficacious in removing disease and barren- 
ness, and hence many infirm persons and childless 
women are induced to join the sect. 

The remaining division of the Bengal Vaishiavas 
allow nothing of themselves to be known: their pro- 
fessions and practices are kept secret, but it is believed 
that they follow the worship of Sakti, or the female 
energy, agreeably to the left handed ritual, the nature 
of which we shall hereafter have occasion to describe. 

The chief temples of the Bengal Vaishravas, besides 
those which at Dwérakd and Brindavan, and parti- 
cularly at Jagannath, are objects of universal reverence, 
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are three, one at Nadiya dedicated to CuaiTaNnya, 
one at Ambika to NrryAxanp and the same, and one 
at Agradwtpa dedicated to Gorixdtu: at the latter a 
celebrated Meld, or annual fair, is held in the month 
of March, at which from 50 to 100,000 persons are 
generally collected. 


RADHA VALLABHIS. 


Although the general worship of the female per- 
sonifications of the Hindu deities forms a class by it- 
self, yet when individualised as the associates of the 
divinities, whose energies they are, their adoration 
becomes so linked with that of the male power, that 
it is not easy, even to their votaries, to draw a pre- 
cise line between them: they, in fact, form a part of 
the system, and Lakshmi and Sité are the preferential 
objects of devotion to many of the followers of RAmA- 
nusa and Rdmdnanp, without separating them from 
the communion of the sect. 

In like manner RApuA, the favourite mistress of 
Kiisuna, is the object of adoration to all the sects 
who worship that deity, and not unfrequently obtains 
a degree of preference that almost throws the cha- 
racter from whom she derives her importance into the 
shade: such seems to be the case with the sect now 
noticed, who worship Kitsuna as Rédhd Vallabha, 
the lord or lover of RApHA. 

The adoration of Répud is a most undoubted in- 
novation in the Hindu creed, and one of very recent 
origin, The only RApwd that is named in the Mahd- 
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bhdrat® is a very different personage, being the wife 
of DurvopHaNa’s charioteer, and the nurse of Karna. 
Even the Bhdgavat makes no particular mention of 
her amongst the Gopis of Brindévan, and we must 
look to the Brahma Vaivartta Purdna, as the chief 
authority of a classical character, on which the pre- 
tensions of RAnHé are founded; a circumstance which 
is of itself sufficient to indicate the comparatively 
modern date of the Purda. 

According to this work**, the primeval being having 
divided himself into two parts, the right side became 
Kiisuva, and the left RApnA, and from their union, 
the vital airs and mundane egg were generated. 
Rdpud being, in fact, the Ichchhd Sakti, the will or 
wish of the deity, the manifestation of which was the 
universe. 

RdpwA continued to reside with Kxtsana in Goloka, 
where she gave origin to the Gopis, or her female 
companions, and received the homage of all the di- 
vinities. The Gopas, or male attendants of Kitisuna, 
as we have formerly remarked, were in like manner 
produced from his person. The grossness of Hindu 
personification ascribes to the Kxisuna of the heavenly 
Goloka the defects of the terrestial cowherd, and the 
Rdpzd of that region is not more exempt from the 
causes or effects of jealousy than the nymph of Brin- 
dévan. Being on one occasion offended with Kiisana 
for his infidelity, she denied him access to her palace, 





© [V, 4759. 60.] (IT, 45. 46] 
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on which she was severely censured by SupAmA, a 
Gopa, and confidential adviser of KitsuNa. She there- 
fore cursed him, and doomed him to be born on earth 
as an Asura, and he accordingly appeared as Sannna- 
cutba. He retaliated by a similar imprecation, in 
consequence of which RAp#A was also obliged to quit 
her high station, and was born at Brinddévan on earth, 
as the daughter of a Varsya, named VitisHasnAnt', by 
his wife Kardvati. Kxisuva having, at the same 
time, become incarnate, was married to her at Brin- 
divan, when he was fourteen, and she was twelve 
years of age: as a further result of the imprecation, 
she was separated from him after he attained maturity, 
until the close of his earthly career; when she pre- 
ceded him to the celestial Goloka, and was there re- 
united with him. The following is a further illustration 
of the notions of RApuA entertained by this sect. It 
is the address of GaNxSa to her, in the Brahma Vat- 
vartia Purdha*, after she had set the example of 
presenting offerings to him. 


“Mother of the universe, the worship thou hast offered affords 
a lesson to all mankind. Thou art of one form with Brahma, 
and abidest on the bosom of Kista. Thou art the presiding 
goddess of his life, and more dear than life to him, on the lotus 
of whose feet meditate the gods Brakmd, Siva, Sesha, and the 
rest, and Sanaka and other mighty munis, and the chiefa of the 
sages, and holy men, and all the faithful. RApnd is the created 
Jeft half, aud Maépuava the right, and the great Lekshmi, the 
mother of the world, was made from thy left side. Thou art the 





* (IV, 128, 


176 RELIGIOUS SECTS 


great goddess, the parent of all wealth, and of the Vedas, and of 
the world. The primeval Prakriti, and the universal Prakriti, 
and all the creations of the will, are but forms of thee. Thou 
art all cause and all effect. That wise Yogi, who first pronounces 
thy name, and next that of Kisia, goes to his region; but he 
that reverses this order, incurs the sin of Rrahminicide', Thou 
art the mother of the world. The Paramdtmd Hari ia the father. 
The Guru is more venerable than the father, and the mother 
more venerable than the Guru. Althongh he worship any other 
god, or even Kiisnxa, the cause of all, yet the fool in this holy 
land who reviles RApwmmA shall suffer sorrow and pain in this 
life, and be condemned to hell, as long aa the sun and moon en- 
dure, The spiritual preceptor teaches wisdom, and wisdom is 
from mystical rites and secret prayers; but they alone are the 
prayers of wisdom, that inculcate faith in KiisuNa and in you. 
He who preserves the Mantras of the gods through successive 
births, obtains faith in Durcd, which is of difficult acquisition. 
By preserving the Mantra of DurcA he obtains Sampav, who 
ia eternal happiness and wisdom. By preserving the Manira of 
Sausuu, the cause of the world, he obtains your lotus feet, that 
most difficult of attainments. Having found an asylum at your 
feet, the pious man never relinquishes them for an instant, nor 
is separated from them by fate. Having with firm faith received, 
in the holy land of Bharata, your Montra (initiating prayer) from 
a Vaishiava, and adding your praises (Stava) or charm (Ka- 
wacha), which cleaves the root of works, he delivers himself 
(from future births) with thousands of hie kindred. He who 
having properly worshipped his Guru with clothes, ornaments, 
and sandal, and assumed thy Kavacha (a charm or prayer, carried 
about the person in a small gold or silver casket) is equal to 
Visnxu himself.” 


In what respect the Radhd Vallabhis differ from 
those followers of the Bengali Gosdins, who teach the 





1 Accordingly the formula ased by the Rddhd Vallabht sect, 
and the like, is always Ripud Kiusswa, never Kinsatia RApwi. 
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worship of this goddess in conjunction with Kiisana, 
does not appear, and perhaps there is little other dif- 
ference than that of their acknowledging separate 
teachers. Instead of adhering to any of the hereditary 
Gosdins , the members of this sect consider a teacher 
named Hart Vans as their founder. This person 
settled ut Brinddvan, and established a Math there, 
which in 1822 comprised between 40 and 50 resident 
ascetics. He also erected a temple there that still 
exists, and indicates, by an inscription over the door, 
that it was dedicated to Sri Radha Vallabha by Ham 
Vans, in Samvat 1641, or A.D. 1585. A manual, 
entitled Radha Sudhi Nidhi, which is merely a series 
of Sanskrit verses in praise of RAvi4, is also ascribed 
to the same individual. A more ample exposition of: 
the notions of the sect, and of their traditions and 
observances, as well as a collection of their songs or 
hymns, is the Seod Sakhi Vani, a work in Bhikha, 
in upwards of forty sections. There are other works 
in the vernacular dialects, and especially in that of 
Braj, or the country about Mathuré and Brinddvan, 
which regulate or inspire the devotion of the wor- 
shippers of Rddhd Vallabha. 


SAKHI BHAVAS. 

This sect is another ramification of those which adopt 
Kiusmmia and Rapa for the objects of their worship, 
and may be regarded as more particularly springing 
from the last named stock, the Radha Vailubhis. 
As Rdnxé is their preferential and exclusive divinity, 
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their devotion to this personification of the Sakti of 
Krrsuna is ridiculously and disgustingly expressed. 
Tn order to convey the idea of being as it were her 
followers and friends, a character obviously incom- 
patible with the difference of sex, they assume the 
female garb, and adopt not only the dress and orna- 
ments, but the manners and occupations of women: 
the preposterous nature of this assumption is too ap- 
parent, even to Hindu superstition, to be regarded 
with any sort of respect by the community, and, ac- 
cordingly, the Sakhi Bhdvas are of little repute, and 
very few in number: they occasionally lead a mendi- 
cant life, but are ravely met with: it is said that the 
only place where they are to be found, in any number, 
is Jaype: there are » few at Benares, and a few in 
Bengal. 


CHARAN DASIS. 


Another Vazshsiava sect conforming with the last. 
in the worship of Rddhd and Krishia was instituted 
by Caran DAs, a merchant of the Dhtsar tribe, 
who resided at Dehli in the reign of the second ALEM- 
«ix. Their doctrines of universal emanation are much 
the same as those of the Vedénta school, although 
they correspond with the Vatshiava sects in main- 
taining the great source of all things, or Brahma, to 
be Kitsnna: reverence of the Guru, and assertion of 
the pre-eminence of faith above every other distinc- 
tion, are also common to them with other Vatshnava 
sects, from whom, probably, they only differ in re- 
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quiring no particular qualification of caste, order, nor 
even of sex, for their teachers: they affirm, in- 
deed, that originally they differed from other sects of 
Vaishtavas in worshipping no sensible representations 
of the deity, and in excluding even the Tulasi plant 
and Sdlagrdm stone from their devotions: they have, 
however, they admit, recently adopted them, in order 
to maintain a friendly intercourse with the followers 
of RAmAnanp: another peculiarity in their system is 
the importance they attach to morality, and they do 
not acknowledge faith to be independent of worka: 
actions, they maintain, invariably meet. with retribu- 
tion or reward: their moral code, which they seem to 
have borrowed from the Madhwas, if not from a purer 
source, consists of ten probibitions. ‘They are not to 
lie, not to revile, not to speak harshly, not to dis- 
course idly, not to steal, not to commit adultery, not 
to offer violence to any created thing, not to imagine 
evil, not to cherish hatred, and not to indulge in eon- 
ceit or pride. The other obligations enjoined are, to 
discharge the duties of the profession or caste to 
which a person belongs, to associate with pious men, 
to put implicit faith in the spiritual preceptor, and to 
adore Hani as the original and indefinable cause of 
all, and who, through the operation of MAy4, created 
the universe, and has appeared in it occasionally in 
a mortal form, and particularly as Kitsana at Brin- 
ddvan. 

The followers of CuaraN Dis are both clerical and 
secular; the latter are chiefly of the mercantile order; 

13* 
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the former lead a mendicant and ascetic life, and are 
distinguished by wearing yellow garments and a 
single streak of sandal, or Gopichandana, down the 
forehead; the necklace and rosary are of Tulusi beads: 
they wear also a small pointed cap, round the lower 
part of which they wrap a yellow turban. Their ap- 
pearance in general is decent, and their deportment. 
decorous; in fact, ulthough they profess mendicity, 
they are well supported by the opulence of their dis- 
ciples; it is possible, indeed, that this sect, considering 
its origin, and the class by which it is professed, 
arose out of an attempt to shake off the authority of 
the Gokulastha Gosdins. 

The authorities of the sect are the Sri Bhagavat and 
Gitd, of which they have Bhdsha translations: that 
of the former is ascribed, at least in parts, to Cuanan 
Dds himself: he has also left original works, as the 
Sandeha Sdgar and Dharma Jihdj, in a dialogue be- 
tween him and his teacher, Suxn Deva, the same, 
according to the Chara Dasis, as the pupil of VrAs, 
and narrator of the Purdras. The first disciple of 
Cuaran Dds was his own sister, Sanam BAi, and she 
succeeded to her brother’s authority, as well as learn- 
ing, having written the Sehaj Prakdé and Solah Nir- 
fiaya: they have both left many Sabdas and Kavits: 
other works, in Bhdshd, have been composed by 
various teachers of the sect. 

The chief seat of the Charan Dasis is at Dehli, 
where is the Samddh, or monument of the founder: 
this establishment consists of about twenty resident 
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members: there are also five or six similar Maths at 
Dehli, and others in the upper part of the Doab, and 
their numbers are said to be rapidly increasing. 


HARISCHANDIS, SADHNA PANTHIS and MADHAVIS. 


These sects may be regarded as little more than 
nominal, The two first have originated, apparently, 
in the determination of some of the classes considered 
as outcaste, to adopt new religious as well as civil 
distinctions for themselves, as they were excluded 
from every one actually existing. The Hariéchandis 
are Doms, or sweepers, in the western provinces: 
their name bears an allusion to the Paurdsiik prince 
Harischandra*, who, becoming the purchased slave 
of a man of this impure order, instructed his master, 
it is said, in the tenets of the sect. What they were, 
however, is not known, and it may be doubted 
whether any exist. 

Sapund, again, was a butcher, but it is related of 
him, that he only sold, never slaughtered meat, but 
purchased it ready slain. An ascetic rewarded his 
humanity with the present of 4 stone, a Sddagram 
which he devoutly worshipped, and, in consequence, 
Visuxu was highly pleased with him, and conferred 
upon him all his desires. Whilst on a pilgrimage, the 
wife of a Brahman fell in love with him, but he re- 
plied to her advances, by stating, that a throat must 
be cut before he would comply, which she misinter- 





' Bee the Story of Harischandra in Warp, Vol. I, p. 16. Note. 
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preting, cut off her husband’s head: finding Sapand 
regarded her on this account with increased aversion, 
she accused him of the crime, and as he disdained to 
vindicate his innocence, his hands were cut off as 4 
punishment, hut they were restored to him by Jacan- 
nAtx. The woman burnt herself on her husband's 
funeral pile, which Sapund observing exclaimed: “No 
one knows the ways of women, she kills her husband, 
and becomes a Sati,” which phrase has passed into a 
proverb. What peculiarity of doctrine he introduced 
amongst the Vaishiavas of his tribe, is no where 
particularised. 

MaAnno is said to have been an ascetic, who founded 
un order of mendicants called Mddhavis: they are suid 
to travel about always with a Saroda or Balian, 
stringed instruments of the guitar kind, and to ac- 
company their solicitations with song and iusie: they 
are rarely, if ever, to be met with, and their peculiarity 
of doctrine is not known. The founder appears to be 
the same with the Mapuost of the Bhaktu Mdld, who 
was an inhabitant of Gdddgarh, but there ure several 
celebrated uscetics of the same name, especially a 
Mépuo DAs, a Brahman of Kenoj, who was u man of 
considerable learning, and spent some time in Orissa 
and Brinddévan. He was probably a follower of Cual- 
TANYA. 


SANNYASIS, VAIRAGIS, &e. 


Much confusion prevails in speaking of the mendi- 
cant and monastic orders of the Hindus, by the indis- 
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criminate use of the terms prefixed to this division of 
our subject, and from considering them as specific 
denominations. They are, on the contrary, generic 
terms, and equally applicable to any of the erratic 
beggars of the Hindus, be they of what religious order 
they may: they signify, in fact, nothing more than a 
man, who has abandoned the world, or has overcome 
his passions, and are therefore equally suitable to any 
of the religious vagrants we meet with in Hindustan: 
the term Fakir is of equally general application and 
import, although it is of Mohammedan origin, and in 
strictness more descriptive of the holy beggars of 
that faith. 

Although, however, Sannydsis and Vairdgis, and 
other similar denominations are used, and correctly 
used in a wide acceptation, yet we occasionally do 
find them limited in meaning, and designating distinet 
and inimical bodies of men. When this is the case, it 
may be generally concluded, that the Sunnydsis im- 
ply the mendicant followers of Siva, and the Vairdgis 
those of VisHNu. 

The distinction thus made requires, at its outset, a 
peculiar exception, for besides the indiscriminate ap- 
plication of the term Sannydsi to the Vaishnavas, as 
well as other mendicants; there is a particular class 
of them to whom it really appertains, these are the 
Tridandis, or Tridandi Sannydsis. 

The word Darda originally imports a staf’, and it 
figuratively signifies moral restraint; exercised in three 
ways especially, or in the control of speech, body, 
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and mind; or word, deed, and thought: « joint re- 
ference to the literal and figurative sense of the term 
has given rise to a religious distinction termed Danda 
Grahanam, the taking up of the staff, or adopting the 
exercise of the moral restraints above-mentioned, and 
carrying, as emblematic of such a purpose, either 
one, or, as in the present instance, three small wands 
or staves. Tridavidi designates both these characte- 
risties of the order. 

The Tridundi Sannydsts are such members of the 
Réménuja, or Sri Vaishnava sect, as have past through 
the two first states of the Brahmanical order, and 
entered that of the Sannydsi, or the ascetic life: their 
practices are, in some other respects, peculiar: they 
never touch metals nor fire, and subsist upon food 
obtained as alms from the family Brahmans of the 
Sri Vaishnava faith alone: they are of a less erratic 
disposition than most other mendicants, and are rarely 
met with in upper India: they are found in consider- 
able numbers, and of high character, in the south: in 
their general practices, their religious worship, and 
philosophical tenets, they conform to the institutes 
and doctrines of RAMANusa. 


VAIRAGis. 
The term Vatrdgi implies a person devoid of pas- 
sion*, and is therefore correctly applicable to every 
religious mendicant, who affects to have estranged 





' From Vi privative prefix, and Rdgo passion. 
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himself from the interests and emotions of mankind. 
Virakta, the dispassionate, and Avadinita, the liberated, 
have a similar import, and are therefore equally sus- 
ceptible of a general application: they ure, indeed, so 
used in many cases, but it is more usual to attach a 
more precise sense to the terms, and to designate by 
them the mendicant Vaishiavas of the Rémdnandi 
class, or its ramifications, as the disciples of Kanin, 
DAvv, and others. 

The ascetic order of the Rémdnandi Vaishnavas 
is considered to have been instituted especially by the 
twelfth disciple of RAménanp, Sui Ananp: they pro- 
fess perpetual poverty and continence, and subsist 
upon alms: the greater number of them are erratic, 
and observe no form of worship, but they are alxo 
residents in the Muths of their respective orders’, and 
the spiritual guides of the worldly votaries; it is al- 
most impossible, however, to give any general cha- 


' The Rémdnandé Vairdgis, although indigenous in upper India, 
have established themselves in the Dekhan, as mentioned by 
Bucttanan (Mysore, II, 76). The accoont he gives there of the 
Dakhini Vairdgis ie un excellent illustration of the confusion 
that prevails respecting the application of the term; as he has 
blended with the Rdmdnandi ascetica, who are accurately en- 
titled to the designation, a variety of religious vagrants, to some 
of whom the name is rarely, and to others never applied: an 
Paramahaneas, Digambaras, or Négas, Urddhabdhus, and even 
Aghoris; the latter are not named, but they, or similar Saira 
mendicants, are the ouly individuals “‘whu extort compassion by 
burning themselves with torches, and cutting themselves with 
swords,”? 
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racter of these Vairdgis, as, although united generally 
by the watch-word of Visuxu, or his incarnations, 
there are endless varieties both of doctrine and prac- 
tice amongst them: those who are collected in Maths 
are of more fixed principles than their vagrant breth- 
ren, amongst whom individuals are constantly ap- 
pearing in some new form with regard to the deity 
they worship, or the practices they follow’. 


‘ Bach are the Sitd Pddris, Ramati Rams, and others; also 
the new and scarcely yet known sects Guldi Ddsis, and Darydé 
Ddsis: mention is also made in the Dabistan, of a number of Hindu 
mendicants, who are no longer numerous, if ever to be encoun- 
tered. It is not possible in general, however, to discriminate the 
clagaes to which they belong, as in the descriptions given by the 
writer, he usually confines himself to a few peculiarities of prac- 
tice that afford nv guide to the principles of the sect, and as in 
the case of the Dherhs, he confounds the distinction of caste, or 
occupation with that of religious belief. Many of the vagrant 
aacetics whom he notices belong also rather to the Mohamme- 
dan, than the Hindu religion, as in the followers of Sasikn 
Bevia ap Din Mevdr [Dabist. II, 228 ff. G. de Tuasy, la relig. 
musulmane dans I’Inde. Paris, 1831, p. 54-62.]— who, although 
they credit the divine mission of Mohammed, disregard the esta- 
blished forms of the Musalman faith, chew Bhang, and go naked, 
smearing their bodies with Vibhtiti, or the ashes of burnt cow- 
dung, and twisting their hair into the Ja/é, or braid worn by 
Hindu sscetica—except a8 professed worshippers of Niranjan, or 
the indescribable deity, and a belief in magic, these mendicants 
have little in common with the Hindu religion, or perhaps with 
any, although, with a facility of which innumerable instances 
occur in Hindustan, they have adopted many of the Hindu prac- 
tices, The tomb of Sheikh Meddr is still to be seen at Makhanpur, 
near Mirozdbdd, in the Doab—where, at the time of the Dabistdn, 
#n annual meeting of his disciples was held. The tomb is an 
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NAGAS. 


All the sects include a division under this denomi- 
nation. The Ndgas are of the same description as 
the Vairdgis, or Sannydsis, in all essential points, but 
in their excess of zeal they carry their secession from 
ordinary manners so far, as to leave off every kind of 
covering, and, as their name signifies, go naked; there 
are, however, other points in which they differ from 
the general character of Hindu mendicants,-and they 
are unquestionably the most worthless and profligate 
members of their respective religions. 

A striking proof of their propensities is their use of 
arms. They always travel with weapons, usually a 
matchlock and sword and shield, and that these imple- 
ments are not carried in vain has been shewn on va- 
rious occasions: the sanguinary conflicts of opposite 
sects of Hindu mendicants have been described in 
several publications with the customary indistinctness 
as to the parties concerned: these parties are the 
Vaishiava and Saiva Nagas chiefly, assisted and pro- 
bably instigated by the Vairdgi and Sannydst mem- 
bers of those two sects, and aided by abandoned 
characters from all the schisms connected respectively 
with the one or the other’: it would, however, be 





extensive building, though in decay. The Dabistdn, althongh it 
containg many curious, and some correct notices of the Hindu 
religion, affords too lvose and inaccurate # description to be 
consulted with advantage. 


1 As, Res. VI, 317, and XII, 455; an occurence of a similar 
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doing an injustice to the mendicant orders of any sect, 
to suppose that they are universally or even generally 
implicated in these atrocious affrays. 


SAIVAS. 


The worship of Siva in the districts along the 
Ganges presents itself under a very different aspect 
from that of Visunu, and with some singular ano- 
malies. It appears to be the most prevalent and po- 
pular of all the modes of adoration, to judge by the 
number of shrines dedicated to the only form under 
which Siva is reverenced, that of the Linga; yet it 
will be generally observed, that these temples are 
scarcely ever the resort of numerous votaries, and 
that they are regarded with comparatively little ve- 
neration by the Hindus. Benares, indeed, furnishes 
exceptions, and the temple of Visvesvara’ is thronged 





nature ie recorded by the author of the Dabistan, who mentions, 
that in 1050 of the Hijra a severe conflict took place at Dwéraki 
between a set of Vaiehtiava ascetics termed Muridis, from shaving 
their heads, and the Sannydsis, in which a great number of the 
former were slain (Dabist. IT, 197). 

' “The Lord of all,” an epithet of Siva, represented as usual 
by a Linge. It is one of the twelve principal emblems of this 
description, and has been, for many centuries, the chief object 
of veneration at Kdéi or Benares. The old temple was partially 
destroyed by the Mohammedans in the reign of AuRENGZEB: the 
present was built by Auacva BAi, the Mahratta Princess, and, 
although small and without pretension to magnificence, is re- 
markable for the minute beauty of its architectural embellishments, 
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with a never-ceasing crowd of adorers. There is, 
however, little solemnity or veneration in the hurried 
manner in which they throw their flowers or fruits 
before the image'; and there are other temples, the 
dwellings of other divinities, that rival the abode of 
Vigvesvara in popular attraction. 

The adoration of Siva, indeed, has never assumed, 
in Upper India, a popular form. He appears in his 
shrines only in an unattractive and rude emblem, the 
mystic purpose of which is little understood, or re- 
garded by the uninitiated and vulgar, and which offers 
nothing to interest the feelings or excite the imagina- 
tion. No legends are recorded of this deity of a poetic 
and pleasing character; and above all, such legends 


' AHindao temple comprises un outer court, usually a quadrangle, 
sometimes surrounded by a piazza, and a central edifice constituting 
the shrine, This, which in Upper India is generally of smut] 
dimensions, is divided into two parts, the Sabid, or vestibule, 
and the Garbhagtiha, or adytum, iu which the Image is placed. 
The course of worship is the circumambulating of the temple, 
keeping the right hand to it, as often as the devotee pleases: 
the worshipper then enters the vestibule, and if a bell is suspended 
there, a8 is commonly the case, strikes two or three times upou 
it, He then advances to the threshold of the shrine, presents 
lis offering, which the officiating Brahman receives, mutters in- 
audibly a short prayer, accompanied with prostration, or simply 
with the act of lifting the hands to the forehead, and departs. 
There is nothing like a religious service, and the rapid manner 
in which the whole is performed, the quick succession of worship- 
pers, the gloomy aspect of the shrine, and the scattering ahout 
of water, oil, and faded flowers, inspire any thing but feelings 
of reverence or devotion. 
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ag are narrated in the Purdéfas and Tantras, have not 
been presented to the Hindus in any accessible shape. 
The levee have no works in any of the common dia- 
lects, like the Rémdyana, the Vartté, or the Bhakta- 
mdld. Indeed, as far as any enquiry has yet been in- 
stituted, no work whatever exists, in any vernacular 
dialect, in which the actions of Siva, in any of his 
forms, are celebrated. It must be kept in mind, how- 
ever, that these observations are intended to apply 
only to Gangetic Hindustan, for in the South of India, 
as we shall hereafter see, popular legends relating to 
local manifestations of Siva are not uncommon. 

Corresponding to the absence of multiplied forms 
of this divinity as objects of worship, and to the want 
of those works which attach importance to particular 
manifestations of the favourite god, the people can 
scarcely be said to be divided into different sects, any 
farther than as they may have certain religious men- 
dicants for their spiritual guides. Actual divisions of 
the worshippers of Siva are almost restricted to there 
religious personages, collected sometimes in opulent 
and numerous associations, but for the greater part 
detached, few, and indigent. There are no establish- 
ments amongst the Saivas of Hindustan, like those of 
Srinath or Puri; no individuals as wealthy as the 
Gokulastha Gosdins, nor even as influential as the 
descendants of Apwaira and NiryAnanb. There are no 
teachers of ancient repute except Sanwara Acudnya, 
and his doctrines are too philosophical and speculative 
to have made him popular. 
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The worship of Srv continues, in fact, to be what 
it appears to have been from a remote period, the 
religion of the Brdhmanas'. Sampuu is declared by 
Manu to be the presiding deity of the Brahmanical 
order, and the greater number of them, particularly 
those who practice the rites of the Vedas, or who pro- 
fesa the study of the Sdstras, receive Siva as their 
tutelary deity, wear his insignia, and worship the 
Linga, either in temples, in their houses, or on the 
side of a sacred stream, providing, in the latter case, 
extempore emblems kneaded out of the mud or clay 
of the river’s bed. The example of the Brahmans and 
the practice of ages maintain the veneration univer- 
sally offered to the type of Siva; but it is not the 
prevailing, nor the popular condition of the Hindu 
faith, along the banks of the Ganges. We shall now 
proceed to ngeey the different classes into which the 
worshippers of Siva, us distinct from the mass of 
Brahmans, may be distinguished. 


DANDIS and DASNAMIS. 


It is customary to consider these two orders as 
forming but one division. The classification is not, in 
every instance, correct, but the practices of the two 
are, in many instances, blended, and both denominations 
are accurately applicable to the same individual. It 
will not be necessary, therefore, to deviate from the 
ordinary enumeration. 





‘ See a preceding Note page 2. [The received text of Manu 
does not contain the stoka there quoted.) 


192 RELIGIONS SECTS 


The Davidis, properly so called, and the Tridandis 
of the Vaishnavas, are the only legitimate represen- 
tatives of the fourth Aérama, or mendicant life, into 
which the Hindu, according to the instructions of his 
inspired legislators, is to enter, after passing through 
the previous stages of student, householder and her- 
mit'. It is not necessary, however, to have gone 
through the whole of the previous career, as the 
Brahman may pass from any one of the first orders 
to the last at once’; he is then to take up his staff and 
water-pot, to derive from beyying such a portion of 
food as is sufficient for his mere sustenance, and to 
devote the remainder of his day to holy study and 
pious meditation’. 


‘ ‘Thus Manu, 6, 33+ 
wig 9 fautts geite araerga: | 
bad Db ari WaT aaron ' 

“Having thus performed religious acts in a forest during the 
third portion of his life, let him become a Sannydsi for the fourth 
portion of it, abandoning all sensual affection.” 

2 So Manu, as expounded by Kcutr'xa Buatta, 6. 
wrevert witqacfyam 
WTA T AT ATT! ATL ETA t 

warat uta Zar | 

“Having performed the sacrifice of Prajdpati, &, 2 Brahman 
may proceed frem his house, that is, from the second order, or 
he may proceed even from the first to the condition of a San- 
nydai.” Indeed the intermediate stage of the I’dnaprastha is 
amongst the prohibited acts in the Kali age. 

3 Agreeably to the high authority pontine quoted, 6, 41, 43: 

wrarcrefaforenren: afasrateat gfe: 1 
aqnty aay fete: ofeaa 
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Adopting, as a general guide, the rules of original 
works, the Dandi is distinguished by carrying a sinall 
Davd, or wand, with several processes or projections 
from it, and a piece of cloth dyed with red ochre, in 
which the Brahmanical cord is supposed to be en- 
shrined, attached to it: he shaves his hair and beard, 
wears only a cloth round his loins, and subsists upon 
food obtained ready-dressed from the houses of the 
Brahmans once a day only, which he deposits in the 
small clay pot that he carries always with him: he 
should live alone, and near to, but not within a city; 
but this rule is rarely observed, and in general the 
Dandis are found in cities collected like other men- 
dicants in Maths', The Dadi has no particular time 





wfircfate: erarrarrdaraa | 
wrest swage gintrraenfen: 1 

“Departing from his house, taking with him pure implementa, 
his water-pot, and ataff, keeping silence, unallured by desire of 
objects near him, let him enter into the fourth order.” 

“Let him have no culinary fire, no domicile, Jet him when” 
very hungry go to the town for food, let him patiently bear 
disease, let him study to know God, and fix his attention ou 
God alone.” 


» These are all founded on the following texts of Manu: 


eeecreeh a TPE 
wend 4 frerdt errand Ga a wien: 
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or mode of worship, but spends his time in meditation, 
or in practices corresponding with those of the Yoga, 
and in the study of the Vedénta works, especially 
according to the comments of Sankardcudrya. As 
that teacher was an incarnation of Siva ' the Dandis 
reverence that deity and his incarnations, in preference 
to the other members of the Triad, whence they are 
included amongst his votaries; and they so far admit 
the distinction as not unfrequently to bear the Saiva 
mark upon the forehead, smearing it with the Tripur- 
Gra, a triple transverse line made with the Vibhuti, 
or ashes which should be taken from the fire of an 
Agnihotra Brdhman, or they may be the ashes of 


“His hair, nails and beard being clipped, bearing with him a 
dish, a staff, and a water-pot, Jet him wander about continually 
without giving pain to any being.’ VI, 52. 

“Only once a day let him demand food, let him not habituate 
himself to eat much at « timo, for an anchorite habituated to 
eat much becomes inclined to sensual gratification,” 55. 

“At the time when the smoke of kitchen fires has ceased, 
when the pestle lies motionless, when the burning charcoal 
is extinguished, when people have eaten and when dishes are 
removed, that is, late in the day, let the Sannydsi ulways beg 
food.” 56. 

“For missing it let him not be sorrowful, nor for gaining it 
let him be glad, let him care only for a sufficiency to support 
life, but let him not be anxious about his utensils.” 57. 


‘This character is given to him in the Sankara Vijayo of 
Mipuava AcuArva; his followers in the Dekhan assert that 
Siva’a descent as Sanxara wos foretold in the Skanda Purdsia: 
a prophecy which, if found in that work, will assist to fix its 
date; but the passage has not been met with. 
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burnt cowdung from an oblation offered to the god’. 
They also adopt the initiating Mantra of all the Sarva 
classes , either the five or six syllable Mantra, “Nama 
Sivdya,” or, “Om, Nama Siviya” The genuine 
Dandi, however, is not necessarily of the Saiva or 
any other sect; and in their establishments it will be 
usually found that they profess to adore Nirgutia or 
Niranjana, the deity devoid of attribute or passion’, 





1 ‘The material, or Vibliiti, and the efficacy of the mark, the 
Tripwidra, are thus described in the Kdsikhanda; 


wtaqet we erat | 
aaa qafergy fryer weTg® 
“The ashes of fire made with burnt cowdung are the material 
fittest for the Tripurdra.” 


AIG FR wy warm FefurtaR | 
mereeagiyea Prorara® 
waetarfa a: afesterfat | 
fr Tan adera®: 

“Whoever marks the Tripwidra with ashes, agreeably to rule, 
is purified from sins of the first and second degree: who makes 
it on his forehead without the Afantras, cing ignorant of ita 
virtue, will be purified from every simple sin” The mode of 
making it ia thus laid down: 


slink albiad piss 


pe eer tar Fagard 


“Beginning between the eye-brows, and carrying it to their 
extremity, the mark made with the thumb reverted between the 
middle and third fingers is called the Tripwidra.” [Vtihadbrah- 
mottarakharida 28, 41. 42, quoted in‘Catal. Codd. MSS. Sanscrit, 
Bibl. Bodl. I, p. 74] 

* The Dardis of the North of India are the Sannydsie, ot 
monastic portion of the Smdrta Brdhmavias of the South, of 

13° 
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The Dardis, who are rather practical than specu- 
lative, and who have little pretence to the appellation 
beyond the epithet and outward signs of the order, 
are those most correctly included amongst the Saiva 
sects. Amongst these the worship of Stva, as Baat- 
RavVA, is the prevailing form, and in that case part. of 
the ceremony of initiation consists in inflicting a small 
incision on the inner part of the knee, and drawing 
the blood of the novice as an acceptable offering to 
the god. The Daridis of every description have also 
@ peculiar mode of disposing of their dead, putting 
them into coffins and burying them; or, when practi- 
cable, committing them to some sacred stream. The 
reason of this is their being prohibited the use of fire 
on any account’, 


whom Bucitanan gives the following account: “The most nu- 
merous class here, and which comprehends about one-half of all 
the Brahmans in the Lower Carnatic, is called the Smdrta Sect, 
and its members are the followers of Sankara Actrdnya, They 
are commonly said to be of the sect of Siva, but they consider 
BraumA, ViswXu and Igvara to be the same as the creator, 
Preserver, and destroyer of the uriverse. They are rendily dis- 
tinguished by three horizontal stripes on the forehead, made 
with the ashes of cowdung” (Bucn. 1, 18). “The Sannydsis are 
the Gurus of this sect” (Ibid. 305); and the Daridiés have great in- 
fluence and authority amongst Saioa Brahmans of the North of India. 

1 In the South, the ascetic followers of both Siva and Visuku 
bury the dead (Donors, 56); 80 do the Vaishiava Vairdgis and 
Sannydeds in the North of India, and the Saiva Jogis. The class 
of Hindu weavers called Yogis, have adopted a similar practice 
(Waxp 1, 201); all the’casta in the South, that wear the Linga, 
do the same (Bron, 1, 27). 
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Any Hindu of the three first classes may become 
Sannydsi or Dandi, or, in these degenerate days, a 
Hindu of any caste may adopt the life and emblems 
of this order. Such are sometimes met with, as also 
are Brahmans, who, without connecting themselves 
with any community, assume the character of this class 
of mendicants. These constitute the Davdis simply 
so termed, and are regarded as distinct from the pri- 
mitive members of the order, to whom the appellation 
of Dagndmis is also applied, and who admit none but 
Brahmans into their fraternity. 

The Dasndmi Dardis, who are regarded as the 
descendents of the original members of the fraternity, 
are said to refer their origin to Sankara AcuAnya, an 
individual who appears to have performed a part of 
some importance in the religious history of Hindustan; 
and to whom an influence has been often attributed 
much exceeding that which he really exercised. His 
biography, like that of most of the Hindu saints, is 
involved in considerable obscurity; but a few facts 
may be gleaned from such accounts as we have of him, 
upon which reliance may be placed, and to which it 
may not be uninteresting here briefly to advert. 

A number of works are current in the South of 
India relating to this teacher, under the titles of San- 
kara Charitra, Sankara Kathé, Sankara Vijaya, or 
Sankara Digvijaya*, following much the same course 
of narration, and detailing little more than Sannara’s 





* [Mackenzie Collection, I, 98, 314.] 
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controversial victories over various sects; in most 
cases, no doubt, the fictions of the writers. Of the 
two principal works of the class one attributed to 
Ananpaomr, a pupil of Sankara, bas already been no- 
ticed', The other is the work of MApuava AcHARya*, 
the minister of some of the earliest chiefs of Vijaya- 
nagar, and who dates, accordingly, in the fourteenth 
century. This is a composition of high literary and 
polemical pretension, but not equally high biographi- 
cal value. Some particulars of Sanxana’s birth and 
early life are to be found in the Kerala Utpatti**, 
political and statistical description of Malabar, ae 
though the work is sometimes said to have been com- 
posed by Sanxana himself. 

With regard to the place of Sanxana’s birth, and 
the tribe of which he was a member, most accounts 
agree to make him a native of Kerala, or Malabar, 
of the tribe of Nambtiri Brahmans, and in the mytho- 
logical language of the sect an incarnation of Siva. 
According to other traditions, he was born as Chi- 
dambaram, although he transferred his residence to 
Malabar, whilst the Kerala Utpatti recognises Mala- 
bar as his native place, and calls him the offspring of 
adultery, for which his mother Sei MaHAvevi was ex- 
pelled her caste. 


1 Supra p. 14. 

* [See Bhagav. Parana ed. Burnouf, 1, p.1vu. Lassen, Ind. 
Alt. IV, p. 178, Note.} 

** [Mackenzie Coll. 11, 73 f. F.H. H. Windischmann, San- 
cara. Bonn, 1833, pp. 89-48] 
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In Malabar he is said to have divided the four 
original castes into seventy-two, or eighteen sub-di- 
visions each, and to haxe assigned them their respec- 
tive rites and duties. Notwithstandig this, he seems 
to have met with particular disrespect either on ac- 
count of his opinions, origin, or his wandering life. 
On his return home, on one occasion, his mother died, 
and he had to perform the funeral rites, for which his 
relations refused to supply him with fire, and at which 
all the Brahmans declined to assist. Sankara then 
produced fire from his arm, and burnt the corpse in 
the court yard of the house, denouncing imprecations 
on the country to the effect, that the Brahmans there 
should not study the Vedas, that religious mendicants 
should never obtain alms, and that the dead should 
always be burned close to the houses in which they 
had resided—a custom which is said to have sur- 
vived him. 

All accounts concur in representing SANKARA as 
leading an erratic life, and engaging in successful con- 
troversy with various sects, whether of the Sava, 
Vaishnava, or less orthodox persuasions. In the course 
of his peregrinations he established several Maths, or 
convents, under the presidence of his disciples, parti- 
cularly one still flourishing at Sringeri, or Stingagtri, 
on the western Ghats, near the sources of the Tungabha- 
dard. Towards the close of his life he repaired as far as 
to Kashmir, and seated himself, after triumphing over 
various opponents, on the throne of Sarasvari. He next 
went to Badarikdsrama, and finally to Kedérnath, in 
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the Himdlaya, where he died at the early age of thirty- 
two. The events of his last days are confirmed by 
local traditions, and the Pitha, or throne of Sarasva'i, 
on which Sangana sat, ix still shown in Kashmir; 
whilst at the-temple of Siva, at Badari, a Malabar 
Brahman, of the Nambiri tribe, has always been the 
officiating priest’. 

The influence exercised by Sanxana in person, has 
been perpetuated by his writings, the most eminent 
of which are his Bhashyas, or Commentaries, on the 
Sutras, or Aphorisms, of VyAsa. A Commentary on 
the Bhagavad Gita is also ascribed to him, as is one 
on the Nvistnha Tapaniya Upanishad; a cento of 
verses in praise of Dunes, the Saundaryd Lahari, is 
likewise said to be his composition, as sometimes is 
the Amaru Sataka, a collection of amatory Stanzas 
written in the name of Amaru, a Prince, whose dead 
body Sankara is fabled to have animated, that by 
becoming familiarised with sensual enjoyments he 
might argue upon such topics with the wife of Madana 
Misra, who was more than equal to him in discussions 
of this nature, and was the only disputant he was 
unable to subdue, until the period of his transmigra- 
tion had expired, and he had thence become practiced 
in the gratification of the passions. 

Although no doubt of Sanxara’s existence or of 
the important part performed by him in the partial 
rve-modelling of the Hindu system can be entertained, 





' Asiat. Researches, Vol. XII, p. 536, 
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yet the exact period at which he flourished can by no 
means be determined. I have, in another place, ex- 
pressed my belief that he may have existed about the 
eighth or ninth century’, Subsequent enquiry has 
failed to add any reasons to those assigned for such 
an inference; but it has offered nothing to weaken or 
invalidate the conclusion there proposed’, 





' Preface to the Sanecrit Dictionary [first edition], p. xvit. 

* A Hdlakdnara Manuscript, in the possession of the late 
Col. Mackenzir, entitled Sankara Vijaya, (Mackenzie Collection 
11, 84) gives the following list of the spiritual heads of the Srin- 
geri establishment: 


1, Govinda Pada. 17. Néisinha Bharati Achirys. 
2. Sankara Achirya, 18, Sankara Bharati Achiryn, 
3. Sanandana Acharya. 19, Néisinha Bharati Achirya. 
4. Surisura Achérya, 20, Purushottoma Bhirati Achirya, 
5. Trotaka Achirya. 21, Ramachandra Bharati Achirya, 
6. Hastimalaka Achirya. 22. Ntisinha Bharati Achirya, 


7, Inénaghana Achirya, 23. Immadi Bharati Acharya. 

8, Ininottama Acharya. 2%, Abbinava Néisinba Bhérati 

9. Sinhagiriévara Achirya. Achirys. 

10. {évaratirtha Acharya. 25, SachchiddnandaBhiratiAchirya. 
11, Niisinha Martti Acharya, 26, Niisinha Bharati Achirya, 


12, Vitaratia Acharya, 97, Immidi Sachchiddnanda Bhirati 
13. Vidydéankara Acharya. Acharya. 

14, Bharati Ktishia Acharya, 28, Abhinava Sachchidinanda Bha- 
15. Vidyéranya Achérya, rati Acharya, 


16. ChandraSekbara Acharya. 29. Néisinha Bharati Acharya, 
This gives 27 descents from Sanzara. As the Makant is 
elected from the disciples either by the Guru when about to die, 
or by the Svdmatu, the spiritual chiefa of other establishments 
of the same sect, he is raised probably to the station in the prime 
of manhood, and in the ease and dignity of bis sanctity has a 
favourable prospect of a long life. Twenty-five years to a Guru 
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The spiritual descendants of Sankara, in the first 
degree, are variously named by different authorities, 
but usually agree in the number. He is said to have 
had four principal disciples, who, in the popular tra- 
ditions, are called Padmapdda, Hastamalaka, Su- 
resvara or Mandana, and Trotaka. Of these, the first 
had two pupils, Tirtha and Asrama; the second, 
Vana and Araya; the third had three, Sarasvati, 
Purt, and Bhdrati; and the fourth had also three, Girt 
or Gir, Pdrvata, and Sdgara. These, which being 
all significant terms were no doubt adopted names, 
constitute collectively the appellation Dasndmi, or the 
ten-named, and when a Brahman enters into either 
class he attaches to his own denomination that of 
the class of which he becomes a member; as Tirtha, 
Puri, Gir, &.'. The greater proportion of the ten 


may therefore be but a fair average allowance, and the above 
list comprises at that rate an interval of 657 years: at what period 
it closea does not appear; but the Hdlakdnara language is obso- 
lete, and the work is possibly not less than two or three cen- 
turies old. This series of Gurus is so far corroborative of the 
view elsewhere taken of Sarxana’s date; but aa it has been ex- 
tracted by a Padit from a work which I could not consult my- 
self, it is by no means certain that it is correct, and I do not 
wieh to attach any undue importance to the authority. 

1 It is scarcely worth while perhaps to translate words of 
euch common occurrence, but to prove what I have stated in the 
text, I subjoin their signification: Tirtha, a place of pilgrimage; 
Aérama, an order, as that of student, householder, &¢.; Vana, 
a wood; Araya, a wood; Sarasvati, the goddess of speech and 
eloquence; Puri, a city; Bhdrati, speech, or its goddess; Giri, 5 
mountain; in common use it always occurs Gér, which implies 
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classes of mendicants, thus descended from Sanmara 
ActArya, have failed to retain their purity of cha- 
racter, and are only known by their epithets as mem- 
bers of the original order. There are but three, and 
part of a fourth mendicant class, or those called Tirtha 
or Indra, Aérama » Sarasvati, and Bhdrati, who are 
still regarded as really Sankana’s Dardis. These are 
sufficiently numerous, especially in and about Benares. 
They comprehend a variety of characters; but amongst 
the most respectable of them, are to be found very 
able expounders of the Veddénta works. Other branches 
of Sanskrit literature owe important obligations to this 
religious sect'. The most sturdy beggars are also 
members of this order, although their contributions 
are levied particularly upon the Brahmanical class, 
as, whenever a feast is given to the Brahmans, the 
Dandis of this description present themselves un- 
bidden guests, and can only be got rid of by bestowing 





speech; Pdrvata, a mountaineer; Sdgara, an ocean; the names 
are always compounded with different terms. One of Sawxana’s 
disciples we have seen called ANANDA Girt. The famous MA- 
DHAVA, when he became a Davidi, adopted the appellation of 
Vivydranya. Ptrancin has been elsewhere adverted to, and 
other like names occur in some of the following notes. Bhdrati 
is the prevailing title of the latter Sringagiri Gurus. 

' Sanxara and MApwava are well known by their numerous 
and excellent works. Tke chief Vedanta writers, in like manner, 
were Dardis; and the author of the Dasakumdra, RAmASRAMA, 
the Commentator on Amara, and Visndnzdvana, the Commen- 
tator on the texts of YAsnavatxya, were of the same class of 
ascetics. 
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on them a due share of the cates provided for their 
more worldly -minded brethren. Many of them prac- 
tice the Yoga, and profess to work miracles, although 
with less success than some members of the order in 
the days of the author of the Dabistén*, who specifies 
one Daridadhdri as able to suspend his breath for 
three hours, bring milk from his veins, cut bones with 
hair, and put eggs into a narrow-mouthed bottle with- 
out breaking them. 

The remaining six and a half members of the 
Daésnémi class, although considered as having fallen 
from the purity of practice necessary to the Dandi, 
are still, in general, religious characters, and are usu- 
ally denominated Atits': the chief points of difference 
between them and the preceding are their abandon- 
ment of the staff; their use of clothes, money, and 
ornaments; their preparing their own food, and their 
admission of members from any order of Hindus. They 
are often collected in Maths, as well as the Dardis, 
but they mix freely in the business of the world; they 
carry on trade, and often accumulate property, and 
they frequently officiate as priests at the shrines of 
the deities’: some of them even marry, but in that 
case they are distinguished by the term Samyogi from 
the other Atits. 





* [Vol. 11, p. 148.) 
* From wettt Atita, past away, liberated from worldly cares 
and feelings. 


* The officiating priests at the celebrated shrine of AnNa- 
FUawa, in Bonares, are Atits. 
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The chief practices and designations of the Dardis, 
as generally characteristic of them, have been already 
adverted to, but a great variety prevails in the details’. 
Their philosophical tenets in the main are those of 
the Vedénta system, as taught by Sanxara ond his 
disciples; but they generally superadd the practice of 
the Yoga, as taught by the followers of Paransart, 
and many of them have latterly adopted the doctrines 
of the Tantras. Besides Sankara, the different orders 
of Dandis hold in high veneration the Munt Darrd- 
rruYA, the son of Avi and Anastyd. By virtue of a 
boon bestowed upon Art or, according to one legend, 
on his wife by the three deities Braumd, VisuNu, and 
Siva, that sage had three sons, Soma, Darra, and 
Durvdsas, who were severally portions of the deities 
themselves*, Darra, or Darrdrreya, was eminent 
for his practice of the Yoga, and hence is held in high 
estimation by the Jogis, of whom we are next to speak, 
whilst, as an incarnation of a portion of Visunu, he 
is likewise venerated by the Vaishnavas. 


YOGIS or JOGIS. 


The Dardis are to the Sativa sects what the fol- 
lowers of RAMANUJA are to those of the Vatshiava 





1 A specimen of the independent but scarcely orthodox Dasidi 
is presented in the well known personage Purdn Gir, of whom 
Mr. Duncan published an account in the 5th volume of the 
Asiatic Researches. 


* Bhdgavet, Book IV, [1, 15. 33.] and Markandeya Purdia, 
Chapter XVI, (14 #. XVII, 11. Vishiu Par, p. 83] 
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faith, and a like parallel may be drawn between the 
disciples of RAmANAND and those of GoRAKHNATH, or 
the Kanphdta Jogis, the first pair being properly re- 
stricted to the Brahmanical order, intended chiefly 
for men of learning; the two latter admitting members 
from every description of people, and possessing a 
more attractive popular character. 

The term Jogi or Yogt is properly applicable to the 
followers of the Yoga or Pdtanjala school of philo- 
sophy, which, amongst other tenets, maintained the 
practicability of acquiring, even in life, entire command 
over elementary matter by means of certain ascetic 
practices. The details of these it is unnecessary to par- 
ticularize, and accounts of them and of the Yoga phi- 
losophy will be best derived from the translation of 
Buoga Deva’s Comment on the Pdtanjala Sutras, in 
Wanp’s Account of the Hindus, and Mr. CoLzsrooxe’s 
Essay on the Sdnkkya and Patanjala doctrines, in the 
1st volume of the Transactions of the Royal Asiatic 
Society. It is sufficient here to observe, that the prac- 
tices consist chiefly of long continued suppressions of 
respiration; of inhaling and exhaling the breath in a 
particular manner; of sitting in eighty-four different 
attitudes; of fixing the eyes on the top of the nose, 
and endeavouring, by the force of mental abstraction, 
to effect a union between the portion of vital spirit 
residing in the body and that which pervades all na- 
ture, and is identical with Siva, considered as the 
supreme being and source and essence of all creation. 
When this mystic union is effected, the Yog? is liber- 
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ated in his living body from the clog of material in- 
cumbrance, and acquires an entire command over all 
worldly substance. He can make himself lighter than 
the lightest substances, heavier than the heaviest; can 
become as vast or as minute as he pleases, can trav- 
erse all space, can animate any dead body by trans- 
ferring his spirit into it from his own frame, can 
render himself invisible, can attuin ull objects, be- 
comes equally acquainted with the past, present, and 
future, and is finally united with Sia, and conse~ 
quently exempted from being born again upon earth, 
These super-human faculties are acquired, in various 
degrees, according to the greater or less perfection 
with which the initiatory processes have been per- 
formed. 

According to standard authorities the perfect, fulfil- 
ment of the rites which the Yogi has to accomplish 
requires a protracted existence and repeated births, 
and it is declared to be unattainable in the present or 
Kali age', The attempt is therefore prohibited, and the 





1 The Kdiikharida thus enumerates the difficulty or impossi- 
bility of completing the Yoga in the present age: 
ernest SUT 
zat ae Seaes: a 
“From the unsteadiness of To senses, the prevalence of sin 
in the Kali, and the shortness of life, how can Exaltation by 
the Yoga be obtained?” . 
Again: 
4 fenafr eet Set w ferwrftt welt aT: | 
“Jn the Kali age, the Yoga and severe penance are imprac- 
ticable.” 
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Yoga is prescribed in modern times. This inhibition 
is, however, disregarded, and the individuals who are 
the subjects of our enquiry endeavour to attain the 
super-human powers which the performance of the 
Yoga is supposed to confer. They especially practice 
the various gesticulations and postures of which it 
consists, and labour assiduously to suppress their 
breath and fix their thoughts until the effect does 
somewhat realise expectation, and the brain, in a 
state of over-wrought excitement, bodies forth a host 
of crude and wild conceptions, and gives to airy noth- 
ings a local habitation and a name’. A year’s intense 
application is imagined enough to qualify the adept’, 


* Some who have commenced their career in this line, have 
carried the practice to several hours’ duration, at which time 
they have described themselves as becoming perfectly exhausted, 
with strange objects passing before them, and sparks of fire 
flushing in their eyes. One individual quitted it from having at 
lust o figure resembling himself always before him, and knowing 
this to be a deception, he wisely inferred the similar character 
of any other visionary creature of his contemplation and the ab- 
surdity of the practice. Donors has some amusing anecdotes on 
this subject (page 357, &c.), they are fully authenticated by the 
similar accounts which many Vairdgis in Upper India will readily 
furnish, The worthy Anrit may indeed be generally trusted when 
he confines himself to what he saw or knew: in much that he 
heard he was misled, and in almost every thing connected with 

+ the language end literature and the religion or philosophy, as 
taught by classical authority, he commits egregious blunders. 


. ee een eee ae 
wret freTcets 
“Leading a life of pte and sbstemionsness, and diligent 
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whilst inferior faculties may be obtained by even a 
six month’s practice. 

There are few Jogis, however, who lay claim to 
perfection, and their pretensions are usually confined 
to a partial command over their physical and mental 
faculties. These are evinced in the performance of 
low mummeries or juggling tricks, which cheat the 
vulgar into a belief of their powers. A common mode 
of display is by waving a Chaurt, or bunch of pea- 
cock’s feathers, over a sick or new-born infant, to 
cure it of any morbid affection or guard it against the 
evil eye. A trick of loftier pretence has of late at- 
tracted some notice in the person of a Brahman at 
Madras, who, by some.ingenious contrivance, appeared 
to sit in the air, and who boasted of being able to re- 
main for a considerable period under water. He and 
his followers ascribed the possession of these facul- 
ties to his successful practice of the obvervances of 
the Yoga’. 





in the practice of the Yoga, the Yogi becomes perfect after a 
year: of this there is do doubt.” Hatha Pradipa. 

' “Sitting in the Air.— An exhibition at Madras has excited 
considerable curiusity. A Brahmin, old and slightly made, re- 
presented to be of high caste, contrives to poise himself in a 
most extraordinary manner in the air, He performs this feat at 
any gentleman’s house, not for money, but as an act of courtesy. 
The following is a description from an eye-witness, given in a 
Calcutta paper:— “The only apparatus seen is a piece of plank, 
which, with four pegs, he forms into a kind of long stool; upon 
this, in a little brass saucer or socket, he places, in a perpen- 
dicular position, a hollow bamboo, over which he pute a kind 

4 
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In referring to the origin of this system we must 
no doubt go back to some antiquity, although the 
want of chronological data renders it impossible to 
specify the era at which it was first promulgated. 
That it was familiarly known and practiced in the 
eighth century, we may learn from the plays of Buava- 
BHUTI, particularly the Mélati and Médhava’, and 
from several of the Saiva Purdnas, in some of which, 
as the Kirma Purdia, we have a string of names 
which appear to be those of a succession of teachers’. 





of crutch, like that of a walking crutch, covering that with a 
piece of common hide: these materials he carries with him in a 
little bag, which is shown to those who come to see him exhibit. 
The servants of the houses hold o blanket before him, and when 
it is withdrawn, he is discovered poised in the air, about four 
feet trom the ground, in a sitting attitude, the outer edge of 
one band merely touching the crutch, the fingers of that band 
deliberately counting beads; the other hand and arm held up in au 
ervet posture. The blanket was then held up before him, and 
they heard a gurgling noise like that occasioned by wind es- 
caping from a bludder or tube, and when the screen was with- 
drawn he was again standing on terra firma, The same man 
has the power of staying under water for several hours. He 
declines to explain how he does it, merely saying he has been 
Jong accustomed to do gv.” The length of time for which he cat 
remain in his aerial station is considerable. The person who 
gave the above account says that he remained in the air for 
twelve minutes; but before the Governor of Madras he continued 
on his baseless seat for forty minutes.” — Asiatic Monthly Journal 
Sor March, 1829. 

* See especially the opening of the 5th Act, and Notes. 

2 Siva, it is said, appeared in the beginning of the Kali age 
as Svera for the purpose of benifiting the Brahmans, He re- 
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The cavern temples of the South of India, in the sub- 
jects of their seulptures and the decorations of Siva 





sided on the Himdlaya mountains and taught the Yoga, Te had 
four chief disciples, one also termed Sveta, and the others 
Sveradimna, Sverdiva [V. L. Sverdava], and Sveranonrra, 
‘They had twenty-eight disciples—Sutdra, Madana, Suhotra, Kan- 
kana, und twenty-four others. {In the 50th Chapter of the Atirma 
Purdiia, 8 quoted in the Sabdakalpadruma s. y. Svetal, the 
names of the 28 disciples are given as follows: 





wa 
’ 


Te emt ere W) 


Of these, four, whose names are not mentioned, hud ninety-seven 
disciples, masters of the Yoga and inferior portions of Siva. 
Those Brahmans who recite the names of these teachers and 
offer to them libations acquire Brakmavidyd, or kuowledge of 
spirit. That this long string of ane hundred and twenty-five 
names is wholly fictitious, seems improbable, although the list 
is possibly not very accurate, The four primitive teachers may 
be imaginary; but it is a curious circumstance that the word 
Seta, white, should be the Jeading member of cach appellation, 
and that in the person of Siva and his first disciple it should 
stand alone as Sveta, the white. Siva, however, is always 
painted white, and the names may be contrived accordingly ; but: 
we are still at a loes to understand why the god himself should 
have a European complexion. [See also Weber, Ind. Stud., I, 
420 ff. and Lassen, Ind. Alt., 1, 1100.] 








wa 
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and his attendants, belong to the same sect’; whilst 
the philosophical tenets of Patanjali are as ancient 
perhaps as most of the other philosophical systems, 
and are prior to the Purdas by which they are in- 
culeated in a popular form. The practices of the Yoga 
are also frequently alluded to, and enforced in the 
Mahdbharat’. There is little reason to question there- 
fore the existence and popularity of the Yoga in the 
early centuries of the Christian era, but whether it 
was known and cultivated earlier must be matter of 
vague conjecture alone. As represented in the San- 
karavijaya (Section 41), the Yogis vindicate their doc- 
trine by texts from the Vedas, but the applicability of 
the texts is there denied, and is certainly far from 
conclusive or satisfactory. 





‘ In the temples of Salsette, Elephanta, and Ellora the principal 
figure is mostly Siva, decorated with ear-rings, such as are still 
worn by the Kdnphdid Jogis; the walls are covered with ascetics 
in the various Asanas, or positions in which the Yogi ie to sit; 
a favourite subject of sculpture at Elephania and Ellora is the 
sacrifice of Daxswa disconcerted, and the guests, though saints 
and gods, put to rout, bruised and mutilated by ViraBHADRA 
and the Garis of Siva in revenge for that deity’s not having 
been invited, # story told in most of the Purdrias which incul- 
cate the Yoga tenets. The cells attached to some of the temples 
are algo indicative of Jogi residence, and one of the caves of 
Salsette ig named that of Jogiévara, or Siva, as lord of the Jogis. 
Transactions of the Literary Society of Bombay. Vols. 1 and 2. 

+ These allusions occur in the Vana Parva chiefly; whilst in 
the Udyoga Parva [e. 38-45. Vol. II, p. 144 ff.] the observances 
of the Yoga are detailed at considerable length, and strenuously 
enjoined. 
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The principal mode in which the Yoga takes @ po- 
pular shape in Upper India is probably of compara- 
tively recent origin. This is the sect of Kanphdta 
Jogis, who acknowledge as their founder a teacher 
named GorakHNAtH, traces of whom are found in a 
Gorakhkshetra at Peshdwer, mentioned by AvvLrazL, 
and in the district and town of Gorakhpur, where also 
exist a temple and religious establishment of his fol- 
lowers. They hold also in veneration a plain near 
Dwérakd, named Gorakhkhetr, and a cavern or sub- 
terraneous passage at Haridwdr. The Saiva temples 
of Nepal, those of Sambundth, Paéupatindth, and 
others, belong to the same system, although local le- 
gends attached to them have combined in a curious 
manner the fictions of the Bauddha with those of the 
Brahmanical mythology’. 

From a Goshtht’, or controversial dialogue, between 
Kasir and Goraxunavu it would seem that they were 
personally known to each other, but various texts in 
the Bijak allude to him as if recently deceased. In 
either case these two teachers may have been co- 
temporaries, or nearly so, and the latter therefore 
flourished in the beginning of the 15th century. Ac- 
cording to his followers he was an incarnation of Siva; 
but in the controversial tract above named he calls 





1 See Asiatic Researches, Vol. XVI, page 471, and Note. 

* This has been printed in the first volume of Hindee and 
Hindustani Selections, for the use of the Interpreters of the 
Bengal Army, compiled by Captain Price. The discussion, in 
the form of a dialogue, occurs page 140, 
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himself the son of MarsyenpRa NAtH, and grandson 
of Avwdta', Marsyenpra NAtu appears to have been 
the individual who introduced the Yoga Satuism into 
Nepal: one of the works of the sect, the Hatha Pra- 
dipa, wakes MarsyeNpRA prior to GoRaKH by five 
spiritual descents*, and this would place the former 





wigere & art weerrre & yA 
Math area wrya 
2 ‘The list of teachers is thus particularised [The names in 
parenthesis are the readings of the Berlin MS. ap. Weber, 
Catal. p. 195 ff.]: 









1. Adindth. 117, Churpati [Charpati]. 

2. Mateyendra. | 18. Kdnert, 

3, Sambara [Sdrada]. ‘19. Pujyapdda {Pirvapdda]. 
4. Ananda. 20. Nityandtha [Dhoanindtha]. 
4. Bhairava, fan, Niranjana, 

8. Chaurdngi [Chaurangi]. 192, Kapdta {Kapdli). 

1. Ména [Mina], ; 23. Bindu [Bindundtha]. 

&. Goraksha. %. Kakachandisara, 

». Virdpdkeha. 25, Allama. 

10, Vilesa [Vilesi7. 26, Prabhudeca. 

11, Manthéna Bhairava. | 9%. Gordehitt [Ghoddcholi). 

12, Siddatuddha [Suddhabuddha.J | 28. Dindima [Tintisi7. 

18, Kanthada [Srukandali}. 29. Bhdluki. 

14. Paurandaka [Purdianka]. . Négabodha, 

15, Surdnanda. 1. Chardakdpdlike [Shandakd- 
16. Siddhapdda [Suddhapdda}. i palika.J 


The suthor of the Hatha Pradipa, Arwarima, states that 
these and many more Mahdsiddhas, or perfect Yogis, are in 
existence. His names are possibly those of the Mahants of a 
particular establishment: some of them are very unlike Hindu 
appellatives. If the date assigned to Gorakkndth in the text be 
rightly conjectured, we cannot assign much more than fifteen 
years to each of his successors. 
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in the 14th century, supposing the Kabir work to be 
correct in the date it attributes to the latter. 

If the date assigned by Hamuton to the migration 
of the Hindu tribes from Chitaur, the beginning of the 
14th century, be accurate’, it is probable that this 
was the period at which the worship of Siva, agreeably 
to the doctrines of MatTsyenpra, or GoRAKH, was 
introduced there, and into the eastern provinces of 
Hindustan. 

‘The temple of GoraknNAtH at Gorakhpur, according 
to the local tradition, was founded by Siva in the 
second or Treta age. Of its revolutions subsequent 
to that period no account was preserved, until it was 
converted into a Mohammedan mosque by ALA-apDIN. 
The temple, after some interval, was re-built in 
different situation by an association of the followers 
of GoraKHNATH, and this was possibly the period at. 
which the sect assumed its present form. A similar 
fate, however, attended this edifice, and it was ap- 
propriated by Auranezrs to the Mohammedan religion. 
A second interval elapsed before a shrine was again 
erected to GoRAKHNATH, when it was re-built on the 
spot on which it now stands by BuppHanartu according 
to instructions communicated to him by GorakuNATH 
in person. The present temple is situated to the west 
of the City of Gorakhpur, and attached to it on the 
south are three temples consecrated to MaHADEVA, 
PascpatinATH, and Hanumdn. The inclosure also 





1 Hamitton’s Nepal, page 14. 
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comprehends the tombs of several eminent members 
of this communion and the dwellings of the Mahant 
and his resident disciples. 

GoRAKHNATH was a man of some acquirement, and 
has left specimens of his scholarship in two Sanskrit 
Compositions, the Goraksha gataka and Goraksha 
kalpa: third, the Goraksha sahasra Ndma. is, pro- 
bably, of his writing. The celebrated BuarThmant, 
the brother of VixramAnity4, is said to have been one 
of his disciples, but chronology will not admit of such 
an approximation. According to the authorities of the 
sect GoRAKH is but one of nine eminent teachers, or 
Naths. Of the perfect Yogis, or Siddhas, eighty-four 
ure enumerated; but it is said, that there have been 
many more, of whom several are still upon the sur- 
face of the earth. 

The Jogis of GoxAkHNATH are usually called Kén- 
phatas trom having their ears bored and rings inserted 
in them at the time of their initiatton. They may be 
of any cast; they live as ascetics, either singly or in 
Maths’, Siva is the object of their worship—they 





} Solitary and independent living, however, appears to be 
improper, if the authority of the Hatha Pradipa is to be de- 
pended upon: 

are ager ae wouter 
wart wre yoetifaret 

“In a well-governed and well-regulated country, fertile and 
prosperous, the Hatha Yogi (he who upholds the world in eter- 
nal continuity) should reside in a solitary cell within the pre- 
cincts of a Math,” Other directions follow applicable to most 
establishments of a similiar nature. The cell should have a 
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officiate indeed as the priests of that deity in some 
places, especially at the celebrated Lat, or Staff, of 
Buairava at Benares. They mark the forehead with 
a transverse line of ashes, and smear the body with 
the same; they dress in various styles, but in travelling 
usually wear a cap of patch-work and garments dyed 
with red ochre. Some wear simply a Dhoti, or cloth 
round the loins. 

The term Jogi, in popular acceptation, is of almost 
as general application as Sannydsi and Vairdgi; and 
it is difficult to fix its import upon any individual class 
besides the Kénphatd: the vagrants so called following 
usually the dictates of their own caprice as to worship 
and belief, and often, it may be conceived, employing 
the character as a mere plea for a lazy livelihood. 
The Jogis are, indeed, particularly distinguished 
amongst the different mendicant characters by adding 
to their religious personification more of the mounte- 
bank than any others: most of the religious mendi- 
cants, it is true, deal in fortune-telling, interpretation 
of dreams, and palmistry; they are also often empirics, 
and profess to cure diseases with specific drugs, or 
with charms and spells: but besides these accomplish- 
ments, the Jogi is frequently musical, and plays and 
sings; he also initiates animals into his business, and 
often travels about with a small bullock, a goat, or a 





emall door, be neither too lofty, nor too low, be well smeared 
with cow-dong, and should be kept clean and free from reptiles: 
the Math should have a temple, a mound or altar, and a well 
adjoining , and be enclosed by a wall. 
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monkey, whom he has taught to obey his commands, 
and to exhibit amusing gesticulations. The dress of 
this class of Jogis is generally a cap and coat, or 
frock of many colours: they profess to worship Siva, 
and often carry the Linga, like the Jangamas, in the 
cap; all classes and sects assume the character, and 
Musalman Jogis are not uncommon. One class of the 
Hindu Jogis is called Sérangihdr, from their carrying 
a Sdrangi, or small fiddle or lute, with which they 
accompany their songs: these are usually Bhdshé 
stanzas on religious or mythological topics, amongst 
which stanzas uscribed to BuaTkimarr, and a Pau- 
végie legend of the marriage of Siva and Pirvari, 
are particularly celebrated. The Sdrangthdrs beg in 
the name of Buarrava: another sect of them, also 
followers of that deity, are termed Dorthdr's from their 
trafficking in small pedlary, especially the sale of 
thread and silk, to the housewives of the villages; 
another class adopt the name of Matsyendris, or 
Machchhendris, from Matsyendra, whom they regard as 
their founder; and a fourth set are Bhartrtharis from 
a traditional reference to him as the institutor of this 
particular order. ‘The varieties of this class of men- 
dicants, however, cannot be specified: they are all 
errants, fixed residences, or Maths, of any Jogis ex- 
cept the Kdnphatds rarely occurring: an observation 
that will apply to perhaps all the Saiva sects, of 
whom it yet remains to give an account. 
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JANGAMAS, 


The worship of Stva, under the type of the Linga, 
it has been observed, is almost the only form in which 
that deity is reverenced'. It is also perhaps the most 


1 Tts prevalence throughout the whole tract of the Ganges as 
far as Benares is sufficiently conspicuous. In Bengul the temples 
are commonly erected in a range of six, eight, or twelve, on 
each side of a Ghdé leading to the river. At Kalna is a circular 
group of one hundred and eight temples erected by the Raja 
of Bardwan. Each of the temples in Bengal consists of a single 
chamber, of a square form, surmounted by a pyramidal centre; 
the arca of cach is very small, the Linga, of black or white 
marble, occupies the centre; the offerings are presented at the 
threshold. Benares, however, is the peculiar seat of this form 
of worship: the principal deity Visvesvara, as observed already, 
is a Linga, and most of the chief objects of the pilgrimage are 
similar blocks of stone. Particular divisions of the pilgrimage 
direct visiting forty-seven Lingas, ull of pre-eminent sanctity; but 
there are hundreds of inferior note still worshipped, and thou- 
sands whose fame and fashion have passed away. If we may 
believe Siva, indeed, he counted a hundred Pardrddiyas in 
Kadét, of which, at the time he is supposed to tell this to Drvi, 
he adds sixty crore, or six hundred millions, were covered by 
the waters of the Ganges. A Pardrddhya is said, by the com- 
mentator on the Kdéi Khatida, in which this dialogue occurs, to 
contain as many years of mortals as are equal to fifty of Brahmd’s 
years, Notwithstanding the acknowledged purport of this wor- 
ship, it is but justice to state, that it is unattended in Upper 
India by any indecent or indelicate ceremonies, and it requires 
a rather lively imagination to trace any resemblance in ite sym- 
bols to the objects they are supposed to present.. The absence 
of all indecency from public worship and religious establishments 
in the Gangetic Provinces was fully established by the Vindicator 
of the Hindus, the late General Sruarr, and in every thing re- 
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ancient object of homage adopted in India subse- 
quently to the rita] of the Vepas, which was chiefly, 
if not wholly, addressed to the elements, and parti- 
cularly to Fire. How far the worship of the Linga is 
aathorised by the Vepas, is doubtful, but it is the 
main purport of several of the Purdrias'. There can 
be not doubt of its universality at the period of the 
Mohammedan invasion of India. The idol destroyed 
by Maumup of Ghizné was nothing more than a Linga, 
being, according to Mirxnonp, a block of stone four 
or five cubits long and of proportionate thickness’. 


Jating to actual practice better authority cannot be desired. (Vin- 
dication, Part 1st, 99, and more particularly Part 2d, 185.) 

' The Skanda Purdsia, which contains the Kd Kharida, par- 
ticularly inculeates the worsbip of Siva in this form; so do the 
Siva, Brahmdnda, and Linga Purdnas. 

7 Tho following is the passage from the Rawzat us Seafd al- 
lauded to: 
eile plat Uae 9 Seb oye Leto chign aS GT y 
ays WW) GT ln KB g Gg Gg HL ST lie 
oP ee elle Ualb ws Kaw fon ato lig » 
dpe wool) ped 9 tH ess ph PF 99 > Pll yf vee 
anh ety fy olin Kin of FG wal yy aliy 
Pa Apt cyalita WF jb Gas LR of sl salle 5 

Sy pele Oepana allied 

“The temple in which the Idol of Somndth stood was of con- 

siderable extent, both in length and breadth, and the roof wes 


supported by fifty-six pillara in rows. The Idol was of polished 
stone, its height was about five cubits, and its thickness in pro- 
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It was, in fact, one of the twelve great Lingas then 
set up in various parts of India, several of which, 





portion: two cubits were below ground. Maumup having entered 
the temple broke the stone Somndth with a heavy mace; some 
of the fragments he ordered to be conveyed to Ghizné, and they 
were placed at the threshold of the great Mosque,” Another 
authority, the Tabekdti Akbari, a history of Akbar's reign, with 
a preliminary Sketch of Indian History, has the following: 


Cahidgee ly Hetil Chita Orally pyliepei® ail SO 
Oy cand madly Dyna dans! Lye hole 2 iis wamagid 
pp Dial Clie IS) Gay doy hay LE gl 
calluses thay pat Dyar 5 ppb jl 9 aS Wham Be pal 
WB dsaye ype ape ALS FAS: ogil alg ale WL pho 
Saad cgphie FS Opin caylee niet gy itly OS oil sh 
Sally cmd aiaBly Sane baa Shu 19 bee A opt” sls; 
PE cyllaln oy gee ascii — what Gant LAL! yt” aia 
2 Oatthage mal yas wo oll bye ney ety aly ytd 
Kpeald ST JO) Addn, Ohispnd yy NES th Cine a, 
Rnd hs OT Ce it des 9 ALAS law Cay 
Si lS GIR y Ot Jue OE» ObLY ibd wat pyle 
YBhtaye Kw 9 OEMS 2 cae sf Mike Gils Ok al 9 
RHI paler Ospawe Oe we oa LOM WS aly Maly 
Oy EY aw bbl 9 


“In the year 415 (Hijra) Matimdp determined to lead an army 
against Somndth, a city on the sea-shore, with a temple apper- 
taining to the followers of BransA; the temples contained many 
idols, the principal of which was named Somndth. It is related 
in some histories that this idol was carried from the Kaaba, upon 
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besides Somedvara, or Somandth, which was the name 
of the Stva demolished by Maumup, were destroyed 





the coming of the Prophet, and transported to India. The Brah- 
manical records, however, refer it to the time of KaisnXa, or 
an antiquity of 4000 years. KktsuNa himself is said to have dis- 
appeared at this place.” 

“When the Sultan arrived at Neherwdleh (the capital of Gu- 
zerat), he found the city deserted, and carrying off such provisions 
as could be procured he advanced to Somndth: the inhabitants 
of this place shut their gates against him, but it was soon carried 
by the irresistible valour of his troops, and a terrible slaughter 
of ite defenders ensued. Tho temple was levelled with the ground: 
the idol Somndth, which was of stone, was broken to pieces, 
and in commemoration of the victory a fragment was sent to 
Ghizni, where it was laid at the threshold of the principal mosque, 
and was there many years.” [See also Journ. As. Soc. Bengal, VII, 
p. 883 ff., XII, p. 73 ff. Journal of the Bombay Branch R. A. S., 
UU, 11-21, Asiatic Journal for 1843, May and Novbr.} 

‘These statements shew that the idol was nothing more than 
a block of stone of very moderate dimensions, like the common 
representation of the type of Siva. Fertsitta, however, has 
converted it into something very different, or a colossal figure of 
the deity himself, and following Colonel Dow's version of that 
compiler, the historian of British India gives the following highly 
coloured account of a transaction which never took place, “Filled 
with indignation at sight of the gigantic idol, Manmup aimed a 
blow at its head with his iron mace. The nose was struck off 
from its face. In vehement trepidation the Brahmans crowded 
round and offered millions to spare the god. The Omrdhs, dazzled 
with the ransom, ventured to counsel acceptance. MAHMUD, cry- 
ing out that he valued the title of breaker not seller of idols, 
gave orders to proceed with the work of destruction. At the 
next blow the Selly of the idol burst open, and forth issued a 
yast treasure of diamonds, rubies and pearls, rewarding the holy 
perseverance of Manuup, and explaining the devout liberality of 
the Brakmenst? (Vol. I, 491.) 


OF THE HINDUS. 223 


by the early Mohammedan conquerors’. Most, if not 
all of them, also are named in works, of which the 





1 The twelve Lingas are particularised in the Keddra Kalpa, 
of the Nandi Upapurdita (See also Sirepurdia c. 44-61 ap. Auf 
recht, Cat. Codd. MSS. Sanskr. Bibl. Bodl., I, p. 64; ib. p. 81, 
and Weber, Catal. p. 347, No. 1242.], where Siva is made to 
say: “I am omnipresent, but I am especially in twelve forts 
and places.” These he enumerates, and they are as follow: 

1, Somandtha, in Saurashtra, i. e. Surat, in ita most extensive 
senge, including part of Guzerat, where, indeed, Pattana Somndth, 
or the city of Somndth, is still situated, 

2, Mallikdrjuna, or Sri Saila, described by Colonel Macken- 
zik, the late Surveyor General. Asiatic Researches, Vol. 5th. 

3. Mahdkdla, in Ujjain. This deity of stone was cuvied to 
Dehli, and broken there upon the capture of Ujjain by ALtumsH, 
A.D. 1231,—Dow. According to the Tabakdti Akbari the shrine 
was then three hundred years old. 

4, Omkdra is said to have been in Ujjain, but it is probably 
the shrine of MawAvEo at Omkdra Mandatta [Mdndhdttd] on the 
Narmada. 

5. Amareivara is also placed in Ujjain: an ancient temple of 
MauApeo on a hill near Ujjain is noticed by Dr. Hunter, Asiatic 
Researches, Vol. 6th, but he does not give the name or form. 

6 Vaidyandth, at Deogath in Bengal; the temple is still in 
being, and is # celebrated place of pilgrimage. 

7. Rdmesa, at Setubandha, the island of Ramisseram, between 
Ceylon and the Continent; this Lingam ia fabled to have been set 
up by Rima. The temple is still in tolerable repair, and is one 
of the most mugnificent in India. The gateway is one hundred 
feet high. It has been repeatedly described, and is delineated in 
Dawiet’s Saperb Plates of Indian Antiquities, from which it has 
been copied into Lanates’ Monuments de L’Hindoostan, 

8 Bhimagankara, in Ddkini, which is in all probability the 
same with Bhimeivara, a Linga worshipped at Dracharam in the 
Rdjamahendri district, and there yenerated as one of the principal 
twelve, 
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date cannot be much Jater than the eighth or ninth 
eentury, and it is therefore to be inferred with as much 
certainty as any thing ehort of positive testimony can 
afford, that the worship of Siva, under thie type, 
prevailed throughout India at least as early as the fifth 
or sixth century of the Christian era. Considered as 
one great branch of the universal public worship, its 
prevalence, no doubt, dates much earlier; but the 
particular modifications under which the several types 
received their local designations, and became entitled 
to special reverence, are not in every case of remote 
antiquity. : 

One of the forms in which the Linga worship ap- 
pears is that of the Lingdyats, Lingavants, or Jan- 
gamas, the essential characteristic of which is wearing 
the emblem on some part of the dress or person. The 
type is of a small size, made of copper or silver, and 
ig commonly worn suspended in a case round the 
neck, or sometimes tied in the turban. In common 
with the Savas generally the Jangamas ameer their 
foreheads with VibAdt or ashes, and wear necklaces, 
and carry rosaries, made of the Rudrdksha seed. The 





[9. Vidvedvara, at Benares.} 

10, Tryambaka, on the banks of the Gomatf; whether the 
temple still existe I have no knowledge. 

11, Gawtameia is another of the twelve, whose original site 
and present fate are uncertain. 

12, Keddreéa, or Keddrandth, in the Himdlaya, has been re- 
peatedly visited by late travellers. The deity is represented by 
a shapeless mass of rock. 
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clerical members of the sect usually stain their gar- 
ments with red ochre. They are not numerous in 
Upper India, and are rarely encountered except as 
mendicants leading about a bull, the living type of 
Nandt, the bull of Siva, decorated with housings of 
various colours, and strings of Cowri shells: the con- 
ductor carries a bell in his hand, and thus accom- 
panied goes about from place to place, subsisting upon 
alms. In the South of India the Lingayats are very 
numerous, and the officiating priests of the Saiva 
shrines are commonly of this sect’, when they bear 
the designations of Arddhya and Padéram*, The 
sect is also there known by the name of Vira Saiva. 
The following account of the restorer, if not the 
founder of the faith, as well as a specimen of the 
legends by which it is maintained, are derived from 
the Basava Purdna. 

According to the followers of this faith, which prevails very 
extensively in the Dekhan, Basva, Basava, Basvana, or Basvapa 
or Basavappa, different modes of writing his name, only restored 
this religion, and did not invent it. This person, it is suid, wae 
the son of Mddiga Réya, u Brahman, and Madevi, written also 
Madala arasu and Mahdmnba, inhabitants of Hinguleévar Parvati 
Agrahdram, on the west of Sri Saila, and both devout worshippers 
of Siva. In recompense of their piety Nandi, the bull of Stva, 





' They also officiate in this capacity at the temple of Kedd- 
randth, in Benares. 

* This word seems to be properly Pdriduranga, (UTECH:) 
pale complexioned, from their smearing themselves with ashes. 
Tt is 80 used in Hemackandra's history of Mahdvira, when speak- 
ing of the Saica Brakmans, 

5 
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was born on earth aa their son, becoming incarnate by command 
of Siva, on his learning from NArava the decline of the Saiva 
faith and prevalence of other less orthodox systems of religion, 
The child was denominated after the Basva or Basava, the bull 
of the deity. On his arriving at the age of investiture he refused 
to assume the thread ordinarily worn by Brahmans, or to ac- 
knowledge any Guru except Iévara or Siva, He then departed 
to the town of Kalydn, the capital of Bijala or Vijala Rdya, and 
obtained in marriage Gangdmbd, the daughter of the Dandandyak, 
or minister of police. From thence he repaired to Sangamesvara, 
where he received from Sangameévara Sedmi initiation in the 
tenets of the Vira Saiva faith. He was invited back from this 
place to succeed his father-in-law upon his decease in the office 
he had held. 

After his return to Kalydn, his sister, who was one of his 
firat disciples, was delivered of a son, Chenna Basava, who is 
not unfrequently confounded with his uncle, and regarded, per- 
haps more correctly, as the founder of the sect. 

After recording these events the work enumerates various 
marvellous actions performed by Basara und several of his dis- 
ciples, such as converting grains of corn to pearls— discovering 
hidden treasures— feeding multitudes—heuling the sick, and 
restoring the dead to life. The following are some of the anec- 
dotes narrated in the Purdna. 

Basava having made himself remarkable for the profuse boun- 
ties he bestowed upon the Jangamas, helping himself from the 
Royal Treasury for that purpose, the other ministers reported 
his conduct to Bijala, who called upon him to account for the 
money in his charge. Hasave smiled, and giving the keys of the 
Treasury to the king, requested him to examine it, which 
being done, the amount was found wholly undiminished. Bijala 
thereupon caused it to be proclaimed, that whoever calumniated 
Basava should have his tongue cut out. 

A Jangama, who cohabited with » dancing girl, sent 2 slave 
for his allowance of rice to the house of Basava, where the 
messenger sew the wife of the latter, and on his return reported 
to the dancing girl the magnificence of her attire. The mistress 
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of the Jangama was filled with 2 longing for a similiar dress, 
and the Jangama having no other means of gratifying her repaired 
to Basara, to beg of him his wife’s garment. Basara immediately 
stripped Gangdmbd, his wife, and other dresses springing from 
her body, he gave them all to the Jangama. 

‘A person of the name of Kanapa, who regularly worshipped 
the image of Eximursvara, imagining the eyes of the deity 
were affected, plucked out his own, and placed them in the 
sockets of the figure. Siva, pleased with his devotion, restored 
his worshipper his eyes. 

A devout Saiva named Mahddevala Machdya, who engaged to 
wash for all the Jangamas, having killed a child, the Raja ordered 
Basava to have him secured and punished; but Basava declined 
undertaking the duty, as it would be unavailing to offer any harm 
to the worshippers of Siva. Bijala persisting sent his servants 
to seize and tie him to the legs of an elephant, but Machkdya 
caught the elephant by the trunk, and dashed him and his atten- 
dants to pieces. He then proceeded to attack the Raju, who 
being alarmed applied to Basava, and by his advice humbled 
himself before the offended Jangame. Basava also deprecated 
his wrath, and Machdya being appeased forgave the king and 
reatored the elephant aud the guards to life. 

A poor Jangama having solicited alms of Kinnardyx, one of 
Basava’s chief disciples, the latter touched the stones about them 
with his staf, and converting them into gold told the Jangama 
to help himself. 

The work is also in many places addressed to the Jainas in 
the shape of # dialogue between some of the Jangama saints and 
the members of that faith, in which the former narrate to the 
lutter inatances of the superiority of the Saiva religion, and the 
falsehood of the Jain faith, which appears to have been that of 
Bijala Réya, and the great part of the population of Kalydne. 
In order to convert them Ekdnta Ramdya, one of Basava’s dis- 
ciples, cut off his head in their presence, and then marched five 
days in solemn procession through and round the city, and on 
the fifth day replaced his head upon his shoulders. The Jain 
Pagodus were thereupon, it is suid, destroyed by the Jangamas. 

16° 
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Tt does not appear, however, that the king was made a convert, 
or that he approved of the principles and conduct of his minister. 
He seema, on the contrary, to have incurred his death by attempt- 
ing to repress the extension of the Vira Saiva belief. Different 
authorities, although they disagree as to the manner in which 
Bijala was destroyed, concur in stating the fact: the following 
account of the transaction is from the present work. 

“In the city of Kalydna were two devout worshippers of Stva, 
named Allaya and Madhuvaya. They fixed their faith firmly on 
the divinity they adored, and assiduously reverenced their spiritual 
preceptor, attending upon Basava whithersoever he went, The 
king, Bijala, well knew their merits, but closed his eyes to their 
superiority, and listening to the calumnious accusations of their 
enemies commanded the eyes of Allaya and Madhueaya to be 
plucked out. The disciples of Basava, as well as himself, were 
highly indignant at the cruel treatment of these holy men, and 
leaving to Jagaddeve the task of putting Bijala to death, and 
denouncing imprecations upon the city, they departed from 
Kalydna. Bosava fixed his residence at Sangamescara. 

Machdya, Bommidevaya, Kinnara, Kannatha, Bommadeva, 
Kakaya, Masanaya, Kolakila Bommadeva, Kesirajaya, Mathirajaya, 
and others, announced to the people that the fortunes of Bijala 
had passed away, as indicated by portentons signs; and accor- 
dingly the crows crowed in the night, jackala howled by day; the 
sun was eclipsed, storms of wind and rain came on, the earth 
shook, and darkness overspread the havens. The inhabitants of 
Kalydna were filled with terror. 

When Jagaddeva repaired home, his mother met him, and 
told him that when any injury had been done to a disciple of 
the Saiea faith his fellow should avenge him or die. When 
Dakeha treated Siva with contumely, Parvati threw herself into 
the flames, and so, under the wrong offered to the saints, he 
should not sit down contented: thus saying, she gave him food 
at the door of his mansion. Thither also came Mallaya and 
Bommaya, two others of the saints, and they partook of Jagad- 
deva'a meal. Then smearing their bodies with holy ashea, they 
took up the epear, and sword, and shield, and marched together 
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against Bijala. On their way a bull appeared, whom they knew 
to be a form of Basava come to their aid, and the bull went 
first even to the court of the king, goring any one that came in 
their way, and opening a clear path for them. Thus they reached 
the court, and put Béjale to death in the midst of all his courtiers, 
and then they danced, and proclaimed the cause why they had 
put the king to death. Jagaddeva on his way back recalling the 
words of his mother stabbed himself. Then arose dissension in 
the city, and the people fought amongst themselves, and horses 
with horses, and elephants with elephants, until, agreeably to 
the curse denounced upon it by Basava and his disciples, Kalydna 
was utterly destroyed. 

Basava continued to reside at Sangamesvara, conversing with 
his disciples, and communing with the divine Essence, and he 
expostulated with Siva, saying: ‘By thy command have I, and 
thy attendant train, come upon earth, and thou hast promised to 
recall us to thy presence when our task was accomplished.’ 
Then Siva and Parvati came forth from the Sangamedvara 
Lingam, and were visible to Basava, who fell on the ground be- 
fore them. They raised him, and led him to the sanctuary, and 
all three disappeared in the presence of the disciples, and they 
praised their master, and flowers fell from the sky, and then the 
disciples spread themselves abroad, and made known the absorp- 
tion of Basava into the emblem of Stva.” —Macxenzie Collect., 
Vol. 2nd. Halakauara MSS, [pp. 3-12.] 


The date of the events here recorded is not parti- 
cularised, but from various authorities they may be 
placed with confidence in the early part of the eleventh 
century’. 





* Colonel Witus gives the same date (Mysore, I, 506), but 
terms the founder Dhen Bas Ishwar, intending clearly Chenna 
(little) Basava, the nephew of Basava, or Basavesvara. Buchanan 
has the name Basvana (Mysore, I, 240), but agrees nearly in the 
date, placing him about seven hundred years ago. 
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The Mackenzie Collection, from which the above 
is taken, contains a number of works’ of a similar 
description in the ancient Kanara dialect. There are 
also several works of the same nature in Telugu, as 
the Basavesvara Purana, Panditéradhya Charitra, 
and others. Although the language of these compo- 
sitions may now have become obscure or obsolete, it 
is not invariably so, and at any rate was once familiar. 
This circumstance, and the marvellous character of 
the legends they relate, specimens of which have been 
given in the above account of the founder of the sect, 
adapted them to the comprehension and taste of the 
people at large, and no doubt therefore exercised a 
proportionate influence. Accordingly Wiixs, Bucua- 
naw, and Dusors represent the Lingavants as very 
numerous in the Dekhan, especially in Mysore, or 
those countries constituting ancient Kanara, and they 
are also common in Telingana. In Upper India there 
are no popular works current, and the only authority 
is a learned Bhdshya, or Comment, by Nitkantua, 
on the Sttras of VyAsa, a work not often met with, 
and, being in Sanskrit, unintelligible to the multitude’. 





1 As the Basvana Purdia, Chenna Basava Purdie, Prabhu- 
linga Lild, Saranu Lildmrita, Viraktaru Kavyam, and others, 
containing legends of a vast number of Jangama Saints and 
Teachers. — Mackenzie Collection, Vol. 2, [pp. 12-32. See also 
Madras Journal, Vol. XI, p. 143 ff. and Gract, Reise nach 
Indien, Vol. V, p. 185 and 360.] 

) Besides the Jangama priests of Keddrandth, an opulent 
establishment of them exists at Benores: ita wealth arises from 
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PARAMAHANSAS. 


According to the introduction to the Dwddasa Maha- 
vakya, by a Dandi author, Varxuniua Puri, the 
Sannydst is of four kinds, the Kutichara, Bahidaka, 
Hansa, and Paramahansa: the difference between 
whom, however, is only the graduated intensity of 
their self-mortification and profound abstraction. The 
Paramahansa* is the most eminent of these grada- 





a tumber of houses occupying a considerable space, called the 
Jangam Bari: the title to the property is said to be a grant to 
the Jangamas, regularly executed by MAn Sing, and preserved 
on a copper plate: the story with which the vulgar are deluded 
is, that it was granted by one of the Emperors of Hindustan in 
consequence of a miracle performed by a Jangama devotee. In 
proof of the veracity of his doctrine he proposed to fly: the Em- 
peror promised to give him as much ground as he could traverse 
in that manner: not quite satisfied of the impossibility of the 
feat, he had « check string tied to the ascetic’s legs, and held 
by one of the attendants: the Jangama mounted, and when he 
reached the limits of the present Jangama Bdri, the Emperor 
thinking that extent of ground sufficiently liberal had him con- 
atrained to fly back again. 

‘ Moor, in his Hindu Pantheon (page 352), asserts, upon, a8 
he gays, authentic information, that the Paramahansas eat human 
flesh, and that individuals of this sect are not very onueually 
seen about Benares, floating down the river, and feeding upon 
a corpse: it is scarcely necessary to add that he is wholly wrong: 
the passage he cites from the Researches is quite correct, when 
it describes the Paramahensa as an ascetic of the orthodox secta, 
in the last stage of exaltation; and the practice he describes, al- 
though far from usual, is sometimes heard of as a filthy exhibition 
displayed for profit by individuals of a very different sect, those 
who occupy the ensuing portion of the present text—the Aghoris. 
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tions, and is the ascetic who is solely occupied with 
the investigation of Branma, or spirit, and who is 
equally indifferent to pleasure or pain, insensible of 
heat or cold, and incapable of satiety or want*. 

Agreeably to this definition, individuals are some- 
times met with who pretend to have attained such a 
degree of perfection: in proof of it they go naked in 
all weathers, never speak, and never indicate any 
natural want: what is brought to them as alms or food, 
by any person, is received by the attendants, whom 
their supposed sanctity or a confederation of interest 
attaches to them, and by these attandants they are 
fed and served on all occasions, as if they were as 
helpless as infants. It may be supposed that, not un- 
frequently, there is much knavery in this helplessness, 
but there are many Hindus whose simple enthusiasm 
induces them honestly to practice such self-denial, 
and there is little risk in the attempt, as the credulity 
of their countrymen, or rather countrywomen, will in 
most places take care that their wants are amply sup- 
plied. These devotees are usually included amongst 
the Saiva ascetics; but it may be doubted whether 
the classification is correct. 

* [ererenttt TCG STAT CRT: IN 
wat - 
yferntarigeca-. fasraait 
fede: Seerercadt curafas: 
sora Teer woh a: wT CARR ATA Jloanmutti- 
viveka (Weber, Catal. p. 195) quoted in the Sabdakalpadrama 
®. v. Paramahansah, See also Weber, Ind. Stud, I, 77, 28. 173-6.) 
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AGHORIS. 


The pretended insensibility of the Paramahansa 
being of a passive nature is at least inoffensive, and 
even where it is mere pretence the retired nature of 
the practice renders the deception little conspicuous 
or revolting. The same profession of worldly indif- 
ference characterises the Aghori, or Aghorapantht; 
but he seeks occasions for its display, and demands 
alms as a reward for its exhibition. 

The original Aghort worship seems to have been 
that of Devé in some of her terrific forms, and to have 
required even human victims for its performance '. In 
imitation of the formidable aspect under which the 
goddess was worshipped, the appearance of her votary 
was rendered as hideous as possible, and his wand and 
water-pot were a staff set with bones and the upper 
half of a skull: the practices were of a similar nature, 
and flesh and spirituous liquors constituted, at will, the 
diet of the adept. 

The regular worship of this sect has long since been 
suppressed, and the only traces of it now left are pre- 





1 It may be credulity or calumny, but the Baile, and other 
hill tribes, are constantly accused by Sanskrit writers of the 
eleventh and twelfth centuries as addicted to this sanguinary 
worship. The Vrihat Katha is full of stories to this effect, the 
scene of which is chiefly in the Vindhyd range. Ita covert exis- 
tence in cities ie inferable from the very dramatic situation in 
Bhavabhiti’s Drama, Mdlati and Mddhava, where Mddhava res- 
cues his mistress from the Aghora Gharia, who is about to sa- 
crifice Mdlatt at the shrine of Chdmurdd [Act V, p. 83). 
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sented by a few disgusting wretches, who, whilst they 
profess to have adopted its tenets, make them a mere 
plea for extorting alms. In proof of their indifference 
to worldly objects, they eat and drink whatever is 
given to them, even ordure and carrion. They smear 
their bodies also with excrement, and carry it about: 
with them in a wooden cup, or skull, either to swallow 
it, if by so doing they can get a few pice; or to throw 
it upon the persons, or into the houses of those who 
refuse to comply with their demands. They also for 
the same purpose inflict gashes on their limbs, that 
the crime of blood may rest upon the head of the re- 
cusants; and they have a variety of similar disgusting 
devices to extort money from the timid and credulous 
Hindu. They are fortunately not numerous, and are 
universally detested and feared. 


URDDHABAHUS, AKAS MUKHIS, and NAKHIS. 


Personal privation and torture being of great effi- 
cacy in the creed of the Hindus, various individuals, 
some influenced by credulity, and some by knavery, 
have adopted modes of distorting their limbs, and 
forcing them out of their natural position, until they 
can no longer resume their ordinary direction. 

The Urddhabéhus’ extend one or both arms above 
their heads, till they remain of themselves thus ele~ 
vated. They also close the fist, and the nails being 
necessarily suffered to grow make their way between 





} Unrddha, above, and Bahu, the arm. 
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the metacarpal bones, and completely perforate the 
hand. The Urddhabdhus are solitary mendicants, as 
are all of this description, and never have any fixed 
abode: they subsist upon alms; many of them go na- 
ked, but some wear a wrapper stained with ochre; 
they usually assume the Saiva marks, and twist their 
hair so as to project from the forehead, in imitation 
of the Jatd of Siva. 

The Akdsmukhis' hold up their faces to the sky, 
till the muscles of the back of the neck become con- 
tracted, and retain it in that position: they wear the 
Jaté, and allow the beard and whiskers to grow, 
smearing the body with ashes: some wear coloured 
garments: they subsist upon alms, 

The Nakhis are of a similar description with the 
two preceding, but their personal characteristic is of 
a less extravagant nature, being confined to the length 
of their finger nails, which they never cut: they also 
live by begging, and wear the Saiva marke, 


GUDARAS. 


The Gudaras are so named from a pan of metal 
which they carry about with them, and in which they 
have a small fire, for the purpose of burning scented 
woods at the houses of the persons from whom they 
receive alms. These alms they do not solicit further 
than by repeating the word Alakh*, expressive of the 





1 Akdé, the sky, and Mukha, the face. 
3 A, the negative prefix, and Lakehma, a mark, a distinction, 
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indescribable nature of the deity. They have a pecu- 
liar garb, wearing a large round cap, and a Jong frock 
or coat stained with ochery clay. Some also wear 
ear-rings, like the Kdnphdté Jogis, or a cylinder of 
wood passed through the lobe of the ear, which they 
term the Khechart Mudra, the seal or symbol of the 
deity, of him who moves in the heavens. 


RUKHARAS, SUKHARAS, and UKHARAS. 


The Suikharas are Saiva mendicants, distinguished 
by carrying a stick three spans in length: they dress 
in a cap and sort of petticoat stained with ochery earth, 
smear their bodies with ashes, and wear ear-rings of 
the Rudrdksha seed. They also wear over the left 
shoulder a narrow piece of cloth dyed with ochre, 
and twisted, in place of the Zanndar. 

The Rukharas are of similar habits and appearance, 
but they do not carry the stick, nor wear the Ru- 
dréksha ear-rings, but in their place metallic ones: 
these two classes agree with the preceding in the 
watchword, exclaiming Alakh, as they pass along; the 
term is, however, used by other classes of mendicants. 

The Ukharas sre said to be members of either of 
the preceding classes, who drink spirituous liquors, 
and eat meat: they appear to be the refuse of the three 
preceding mendicant classes, who, in general, are said 
to be of mild and inoffensive manners. 


KARA LINGIS. 
These are vagabonds of little credit; except some- 
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times amongst the most ignorant portions of the com- 
munity, they are not often met with: they go naked, 
and to mark their triumph over sensual desires, affix 
an iron ring and chain on the male organ': they are 
professedly worshippers of Siva. 


SANNYASIS, BRAHMACHARIS, and AVADHUTAS. 


Although the terms Sannydsi and Vairdgi ave, in 
a great measure, restricted amongst the Vaishiavas 
to peculiar classes, the same limit can scarcely be 
adopted with regard to the Saivas. All the sects, ex- 
cept the Samyogi Atits, are so far Sannydsi, or ex- 
cluded from the world, as not to admit of married 
teachers, a circumstance far from uncommon, as we 
have seen amongst the more refined followers of VisHNv. 
Most of the Saiva sects, indeed, are of a very inferior 
description to those of the Vaishniavas. 

Besides the individuals who adopt the Danda Gra- 
hana, and are unconnected with the Dasnamis, there 
is a set of devotees who remain through life members 
of the condition of the Brahmachéri, or student’: 


} These ascetics were the persons who attracted the notice 
of the earlier travellers, especially Bexnsex and Tavernier. 
They were more numerous then, probably, than they are at 
present, and this appears to be the case with most of the men- 
dicants who practiced on the superstitious admiration of the vulgar. 

2 The Dirghakdle Brahmacharyam, or protracted period of 
studentship, is however amongst the acts enumerated in various 
authorities of indisputable character, as those which are prohibited 
in the Kak age. 
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these are also regarded as Sannydsis, and where the 
term is used in a definite sense, these twelve kinds, 
the Dardis, Brahmacharis, and ten Daindmi orders 
are implied. In general, however, the term, as well 
as Avadhuta, or Avdhauta, and Alakhndni, express 
all the Saiva classes of mendicants, except perhaps 
the Jogis. 


NAGAS. 


The Saiva Sannydsis who go naked are distin- 
guished by this term. They smear their bodies with 
ashes, allow their hair, beards, and whiskers to grow, 
and wear the projecting braid of hair, called the Jatd; 
like the Vairdgi Nagas, they carry arms, and wander 
about in troops, soliciting alms, or levying contri- 
butions. The Saiva Nagas are chiefly the refuse of 
the Davidi and Adit orders, or men who have no in- 
clination for a life of study or business: when weary 
of the vagrant and violent habits of the Ndga, they 
re-enter the better disposed classes, which they had 
first quitted, The Saiva Ndgas are very numerous 
in many parts of India, though less so in the Com- 
pany’s provinces than in any other: they were for- 
merly in great numbers in Bundelkhand‘, and Himmzt 





‘A party of them attacked Colonel Govparp's troops in 
their march between Doraval and Herapur, the assailants were 
no more than four or five hundred, but about two thousand 
hovered about the rear of the army: they are called Patddrams 
in the narrative, but were evidently Saiva Négas. Pexnans's 
Hindustan, 2, 192, The Vindicator of the Hindus, speaking of 
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BawApvur was a pupil of one of their Mahants, Ra- 
JENDRA Gir, one of the lapsed Dasndmi ascetics. 
These Négas are the particular opponents of the Vat- 
ragi Ndgas, and were, no doubt, the leading actors 
in the bloody tray at Hartdwdr', which had excluded 
the Vaishnavas from the great fair there, from 1760, 
till the British acquired the country. The leader of 
the Sativa party was called Doxa Gir, and he, as 
well as the spiritual guide of Hmuer BanApvr, was 
consequently of the Dasndmi order, which would 
thus seem to be addicted to violent and war-like ha- 
bits. With respect to the sanguinary affray at Ha- 
ridwdr , in which we are told eighteen thousand Vai- 
ragis were left dead on the field, there is a different 
legend current of the origin of the conflict from that 
given in the Researches, but neither of them is satis- 
factory, nor indeed is any particular cause necessary, 
as the opposite objects of worship, and the pride of 


them, observes, that they often engage in the rival contests of 
the Indian Chiefs, and, on a critical occasion some years ago, 
six thousand of them joined the forces of the Mahratta Chief 
Sivpian, and enabled him, with an equal number of his own 
troops, to discomfit an army of thirty thousand men, headed by 
one of his rebellious subjects. 

1 As. Res. II, 455. It may be observed, that a very accurate 
account is given in the same place of the general appearance 
and habits of the Saiva Sannydsie and Jogis, the Vaishiava Vai- 
rdgis, and Uddets of Ndnakshdh. The term Gosdin, as correlative 
to Sannydsi, ia agreeable to common usage, but, as has been 
elsewhere observed, is more strictly applicable to very different 
characters, 
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strength and numbers, and consequent struggle for 
pre-eminence are quite sufficient to account for the 
dispute’. 

SAKTAS. 

The worshippers of the Saxrt, the power or energy 
of the divine nature in action, are exceedingly nume- 
rous amongst all classes of Hindus’. This active energy 
is, agreeably to the spirit of the mythological system, 
personified, and the form with which it is invested, 
considered as the especial object of veneration, de- 


1 The irregular practices of these and other mendicante have 
attracted the lash of Kasi in the following Ramaini: 
Ranarni 69, 


“I never beheld such a Jogi, oh brother! forgetting bia doctrine 
he roves about in negligence. He follows professedly the faith 
of ManAprva, and calls himself an eminent teacher; the scene 
of his abstraction is the fair or market. MAvA is the mistress 
of the false saint. When did Darrdrreya demolish a dwelling? 
when did Suxapeva collect an armed host? when did NAnana 
mount a matchlock? when did VyAsapeva blow a trumpet? In 
making war, the creed is violated. Is he an Atit, who is ermed 
with a quiver? Is he a Virakta, who is filled with covetousnesa? 
His garb is put to shame by his gold ornaments; he has assembled 
horses and mares, is possessed of villages, is called a man of 
wealth; a beautiful woman was not amongst the embellishments 
of Sanaka and his brethren; he who carries with him a vessel 
of ink, cannot avoid soiling his raiment.” 

* Tt has been computed, that of the Hindus of Bengal at least 
three-fourths are of this sect: of the remaining fourth three parts 
are Vaishiavas, and one Saivae, &0. 


OF THE HINDUS. 241 


pends upon the bias entertained by the individuals 
towards the adoration of Visuvu or Siva. In the 
former case the personified Sakti is termed Laxsumi, 
or Mand Laxsumi, and in the latter, PArvati, Bua- 
vAni, or Dured. Even Sarasvari enjoys some portion 
of homage, much more than her lord, BrauMA, whilst 
a vast variety of inferior beings of malevolent charac- 
ter and formidable aspect receive the worship of the 
multitude. The bride of Siva however, in one or other 
of her many and varied forms, is by far the most po- 
pular emblem in Bengal and along the Ganges. 

The worship of the female principle, as distinct 
from the divinity, appears to have originated in the 
literal interpretation of the metaphorical language 
of the Vedas, in which the will or purpose to create 
the universe is represented as originating from the 
creator, and co-existent with him as his bride, and 
part of himself. Thus in the Hig Veda it is said “That 
divine spirit breathed without afflation, single with 
(Svadhd) her who is sustained within him; other than 
him nothing existed. First desire was formed in his 
mind, and that became the original productive seed’”’, 
and the Séma Veda, speaking of the divine cause of 
creation, says, “He felt not delight, being alone. He 
wished another, and instantly became such. He caused 
his own self to fall in twain, and thus became husband 


" Ags. Res. VIII, 393 (Colebrooke’s Essays. London: 1858, 
p. 17. Miiller’s History of Anc, Sansk. Lit. p. 560 #, Rig Veda 
X, 129), 
18 
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and wife. He approached her, and thus were human 
beings produced”*. In these passages it is not un- 
likely that reference is made to the primitive tradition 
of the origin of mankind, but there is also a figurative 
representation of the first indication of wish or will 
in the Supreme Being. Being devoid of all qualities 
whatever, he was alone, until he permitted the wish 
to be multiplied, to be generated within himself. This 
wish being put into action, it is said, became united 
with its parent, and then created beings were pro- 
duced. Thus this first manifestation of divine power 
is termed Ichchhdrtipa, personified desire, and the 
creator is designated as Svechchhémaya’, united with 
his own will, whilst in the Veddnta philosophy, and 
the popular sects, such as that of Kani, and others, 
in which all created things are held to be illusory, the 
Sakti, or active will of the deity, is always designated 





* As, Res. VII, 420 [Colebrooke’s Essays, p. 97, Biibad 
Arasy. Up. I, 4, 3}. 

* Thus, in the Brahma Vaivartta Purdia, which has » whole 
section dedicated to the manifestations of the female principle, 
or a Prakyiti Kharide: 

whet feerqrenes UH | 

tere bai ang ope fed zed eh 
MACIEETTa- | 

aeeat yeu epe ‘gfe Qeerera: my: 0 

“The Lord was alone invested with the Supreme form, and 
beheld the whole world, with the sky and regions of space, 
a void. Having contemplated all things in his mind, he, without 
any assistant, began with the will to create all things,—He, the 
Lord, endowed with the wish for creation.”? 
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and spoken of as Mdyd or Mahdmdyd, original deceit 
or illusion’. 

Another set of notions of some antiquity which 
contributed to form the character of the Sakti, whether 
general or particular, were derived from the Sankhya 
philosophy. In this system nature, Prak*its, or Mula 
Prak#itt, is defined to be of eternal existence and in- 
dependent origin, distinct from the supreme spirit, 
produetive though no production, and the plastic origin 
of all things, including even the gods. Hence Pra- 
kriti has come to be regarded as the mother of gods 
and men, whilst as one with matter, the source of 
error, it is again identified with Mdyd, or delusion, 
and as co-existent with the supreme as his Sakti, his 
personified energy, or his bride’. 


1 So also in the authority last quoted: 
are MEET are fret wearer | 
“She (Prakyiti) one with Brahma is Mdyd, eternal, ever- 
Jasting;” and in the Kéliké Purdia 
wire wafer ar wapenirefe | 
Prakriti is termed “Inherent Mdyd, because she beguiles all 
beings.”* 
1 In the Gitd [VII, 4] Prakriti is identified with all the ele- 
mentary predicates of matter: 
afrerh swat ary: St aay gfate e) 
were uite & fae wefaceut i 
“This, my Prakriti, is inherently eight-fold, or earth, water, 
fire, air, ether, mind, intellect, individuality.” 
So also the Kirmo Purdia (Chapter 12): 
we waa: wiwaafer fryer 
BSS AT al ATETAT Gaara: 





16° 
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These mythological fancies have been principally 
disseminated by the Puranas, in all which Prakriti, 
or Méyd, bears a prominent part. The aggregate of 
the whole is given in the Brahma Vatvarita Purdna, 
one section of which, the Prakriti Khanda, is devoted 
to the subject, and in which the legends relating to 
the principal modifications of the female principle are 
narrated. 

According to this authority, Brauwa, or the su- 
preme being, having determined to create the universe 
by his super-human power, became twofold, the right 
half becoming a male, the left half a female, which 
was Prakriti. She was of one nature with BranMa. 
She was illusion, eternal and without end: as is the 
soul, 80 is its active energy; as the faculty of burning 
is in fire’, In another passage it is said, that Kiisnva, 
who is in this work identified with the Supreme, being 
alone invested with the divine nature, beheld all one 
universal blank, and contemplating creation with his 


Sar arerfarar fe: atrarcr earatt | 
fowed dtqe eter drerne ti 
“His Energy, being the vniversal form of all the world, is 
called Mdyd, for so does the Lord the best of males and endowed 
will illusion cause it to revolve. That Sakti, of which the es- 
sence ip illusion, is omniform and eternal, and constantly dis- 
plays the universal shape of Mahdia.”* 
.-Wiran gfefrdt frerett wy es: 1 
gate cheering erat wet: ar 
“He, by the power of Yoca, became himself in the act of 
creation two-fold; the right half was the male, the left was 
called Prakriti” [1, 9, See Aufrecht, Catal. I, p. 28, a.) 
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mental vision, he began to create all things by his own 
will, being united with his will, which became mani- 
fest as Muna Praxknt’. The original Praxsir first 
assumed five forms?—Dured the bride, Sakti, and 
Maya, of Siva, Lansumi the bride, Sakti and Maya 
of Visanu, Saraswati the same of BragmA, or in the 
Brahma Vatvartta Purana, of Hart, whilst the next, 
SAvirni is the bride of Braumad. The fifth division of 
the original Prakriti, was RApuA, the favourite of the 
youthful Kiisuwa, and unquestionably a modern in- 
trader into the Hindu Pantheon. 

Besides these more important manifestations of the 
female principle, the whole body of goddesses and 
nymphs of every order are said to have sprung from 
the same source, and indeed every creature, whether 
human or brutal, of the female sex, is referred to the 
same principle, whilst the origin of males is ascribed 
to the primitive Purusha, or male. In every creation 
of the universe it is said the Mira Praskitr assumes 
the different gradations of Ansarupiit, Kaldrdpint, 
Kaldnégarépiné*, or manifest herself in portions, parts, 


. Sarasa «ewe feqeeri 
weet r 


“From the wish which was the creative impulee of Sri Ktishtia, 
endowed with his will, she, Mila Prakfiti, the Supreme, be- 
came manifest.” [ibid. él. 12.) 

2 





were wafer ut 
“And she (the Mila Prakyiti,) became in the act of creation 
five-fold by the will of the Supreme.” {il. 13] 


i Whpent werent aeighre wart! 
Wee: fa fatty Sere ferereittin: & 
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and portions of parts, and further subdivisions, The 
chief Angas are, besides the five already enumerated, 
Ganead, Turasi, Manasd, Suasutsi, or Devasend, 
MayeaLacuanbiKé, and KAui*; the principal Kalds 
are SwAuA, SwapHd, DaxsaivA, Swasti, Pusuti, 
Tusat1, and others, most of which are allegorical per- 
sonifications, as DAriti, Fortitude, Pratishthd, Fame, 
and Adharma, Wickedness, the bride of Mrttyu, or 
Death. Aprr1, the mother of the Gods, and Dirt, the 
mother of the Demons, are also Kalas of Praxtrn. 
The list includes all the secondary goddesses. The 
Kaldngas and Angdénéas, or sub-divisions of the more 
important manifestations, are all womankind, who are 
distinguished as good, middling, or bad, according as 
they derive their being from the parts of their great 
original in which the Satya, Rajas, and Tamo Guna, 
or property of goodness, passion, and vice predomi- 
nates. At the same time as manifestations of the great 
cause of all they are entitled to respect, and even to 
veneration: whoever, says the Brahma Vaivartta Pu- 
réna, offends or insults a female, incurs the wrath of 
Prakkit!, whilst he who propitiates a female, particu- 
larly the youthful daughter of a Brahman, with 
clothes, ornaments and perfumes, offers worship to 
Praxgit: herself. It is in the spirit of this last doctrine 





N 
“In every creation of the universe the Devi, through divine 
Yoga, assumes different forms, and becomes Anéaripd, Kaldrupd, 
and Kaldnéaripd, or Anidndaripd.” 
* [and Vasunpnard. See Aufrecht, 1, J., p. 23, b.} 
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that one of the principal rites of the Sdktas is the 
actual worship of the daughter or wife of a Brakman, 
and leads with one branch of the sect at least to the 
introduction of gross impurities. But besides this de- 
rivation of Praxérrt, or Saxtt, from the Supreme, 
and the secondary origin of all female nature from her, 
those who adopt her as their especial divinity employ 
the language invariably addressed towards the pre- 
ferential object of worship in every sect, and contem- 
plate her as comprising all existence in her essence. 
Thus she is not only declared to be one with the male 
deity, of whose energy some one of her manifestations 
is the type, as Devi with Siva, and Laxsaui with 
VisuNv; but it is said, that she is equally in all things, 
and that all things are in her, and that besides her 
there is nothing’. 

Although the adoration of Praxirt or Santi is, to 
a certain extent, authorised by the Purdrias, particu- 





1 Thus in the Kdé Kharida: 
what esyerarant ' 
that tf 
wt: wefag fird wife at LAN ' 
ou 
whe niwet atwrete wea afer 
“Thou art predicated in every prayer -—Brahmd and the rest 
are all born from thee. Thou art one with the four objects of 
life, and from thee they come to fruit. From thee this whole 
universe proceeds, and in thee, asylum of the world, all is, 
whether visible or invisible, gross or subtle in its nature: what 
ia, thou art in the Sakti form, and except thee nothing has 
ever been.” 
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jarly the Brahma Vaivartta, the Skanda, and the Kd- 
likd, yet the principal rites and formule are derived 
from an independent series of works known by the 
collective term of Tantras. These are infinitely nu- 
merous, and in some instances of great extent; they 
always assume the form of a dialogue between Siva 
and his bride, in one of her many forms, but mostly 
as Umd and Pdrvari, in which the goddess questions 
the god as to the mode of performing various ceremo- 
nies, and the prayers and incantations to be used in 
them, These he explains at length, and under solemn 
cautions that they involve a great mystery on no ac- 
count whatever to be divulged to the profane. 

The followers of the Tantras profess to consider 
them as a fifth Veda, and attribute to them equal an- 
tiquity and superior authority’. The observances they 
prescribe have, indeed, in Bengal almost superseded 
the original ritual. The question of their date is in- 





1 Thus, in the Siva Tantra, Siva is made to say: 
prs nérel wageery verarer fefitar: | 
utente eferdtrce4 i 
eutarre wa areanit: wetter: 1 
TATET ET: Sher arate vt war: 
[See Aufrecht, Catal. I, p. 91] 

“The five Scriptures issued from my five mouths, and were 
the east, west, south, north, and upper. These five are known 
as the paths to final liberation. There are many Scriptures, but 
none are equal to the Upper Seripture.” Kulhika Bhatla, com- 
menting on the firat verse of the second chapter of Manu, says: 
the Sruti is two-fold—Vaidike and Tantrika: 


afters faferat Steet wrfieret wi 
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volved in considerable obscurity. From the practices 
described in some of the Purdras, particularly that 
of the Diksha or rite of initiation, in the Agni Pirdna, 
from the specification of formule comprising the mys- 
tical monosyllables of the Téntras in that and other 
similar compilations, and from the citation of some of 
them by name in different Paurdsiic works', we must 
conclude that some of the Tantras are prior to those 
authorities. But the date of the Puranas themselves 
is far from determined, and whilst some parts of them 
may be of considerable antiquity, other portions of 
most, if not of all, are undoubtedly subsequent to the 
tenth century of the Christian era. It is not unlikely, 
however, that several of the Tantras are of earlier 
composition, especially as we find the system they in- 
culcate included by ANANDAGIRI, in his life of San- 
wardcHdeya, amongst the heterodoxies which that 
Legislator succeeded in confuting. On the other hand 
there appears no indication of Téntrika notions in the 





* As in the Kiirma Purdsa the Kapdla, Bhairava, Vama and 
Yamala, and the Pancherdtra in the Vardha: we have also a 
number mentioned in the Sankara Vijaya, of both Anandagiri 
and Médhava, as the Siva Gitd, Siva Sankité, Rudra Ydmala, 
and Sica Bakasya. It ie also said in Anandagir’s work, that 
the Brdimarias were cursed by Gdyatri, to become Tdntrikas in 
the Kali age: 

Setaewarre ATPETETCRTTT: | 
qe wat wearer aTaTe AT WT Hi 

“She being angry srid to them: in the Kali age, after aban- 
doning the Veda ritual, become followers of the Téntrike obser- 
vances.” 
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Mahabharat, and the name of Tantra, in the sense of 
a religious text book, does not occur in the vocabu- 
lary of Amara Sryza. It may therefore be inferred, 
that the system originated at some period in the early 
centuries of Christianity, being founded on the pre- 
vious worship of the female principle, and the prac- 
tices of the Yoga with the Mantras, or mystical for- 
mule of the Vedas. It is equally certain that the 
observances of the Tantras have been carried to 
more exceptionable extremes in comparatively modern 
times; and that many of the works themselves are of 
recent composition. They appear also to have been 
written chiefly in Bengal and the Eastern districts, 
many of them being unknown in the West and South 
of India, and the rites they teach having there failed 
to set aside the ceremonies of the Vedas, although 
they are not without an important influence upon the 
belief and the practices of the people. 

The Tantras are too numerous to admit in this 
place of their specification, but the principal are the 
Sydma Rahasya, Rudra Yémala, Mantra Mahodadhi, 
Séradé Tilaka, and Kaliké Tantra, whilst the Kula- 
chiddmart, Kularnava, and similar works, are the 
chief authorities of one portion of the Sdktas, the sect 
being divided into two leading branches, the Dak- 
shindchdaris and Vamdcharts, or followers of the right 
hand and left hand ritual. 


DAKSHINAS, or BHAKTAS. 
When the worship of any goddess is performed in 
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a public manner, and agreeably to the Vatdtk or Pau- 
rénic ritual’, it does not comprehend the impure prac- 
tices which are attributed to a different division of 
the adorers of Saxr1, and which are particularly pre- 
scribed to the followers of this system. In this form it 
is termed the Dakshina, or right hand form of wor- 
ship’, The only observance that can be supposed to 
form an exception to the general character of this 
mode is the Balt, an offering of blood, in which rite 
% number of helpless animals, usually kids, are anpu- 
ally decapitated. In some cases life is offered without 
shedding blood, when the more barbarous practice is 
adopted of pummelling with the fists the poor animal 
to death: at other times blood only is offered without 
injury to life. These practices, however, are not con- 
sidered as orthodox , and approach rather to the ritual 


* The peculiarities of this sect are described in the Dakshitia- 
ehdra Tantra Rdja, a modern summary of the system, by Kdéindth: 
according to this authority: 

efearercareitt wt rere Sige | 

“The ritual declared in the Tentras of the Dakshindchdras is 
pure and conformable to the Vedas.” 

2 ‘araranit went oe > Hes 

weet farga® i 
9 ated wo ate 4 eat Sere 
weg ated Ufa 4 weal sere 

“The Vdma ritual, although declared by me, was intended 
for Sidras only, A Brakman, from receiving spirituous liquor, 
forfeite his Brahmanical character—let it not be done—let it 
not ever be done. Goddess, it is bratality, never let it be 
practiced.” 
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of the Vaémdchdrts', the more pure Balt consisting of 
edible grain, with milk and sugar. Animal victims 
are also offered to Devt, in her terrific forms only, as 
Kui or Durcd. The worship is almost confined to a 
few districts; and, perhaps, is carried to no great 
extent. 

Although any of the goddesses may be objects of 
the Sdkta worship, and the term Sakti comprehends 
them all, yet the homage of the Sdktas is almost re- 
stricted to the wife of Siva, and to Siva himself as 
identified with his consort’. The sect is in fact a ra~ 





qaaaed mt ae Cree: 1 
wreait fran: yx: ethers APeATETT 

“The Bali ie of two kinds, Réjase and Sditvike; the first 
consists of meat, and includes the three kinds of flesh; the second 
of pulse and rice-milk, with the three sweet articles, (ghee, honey, 
and sugar,) let the Brahman, always pure, offer only the Sdt- 
twika Bali.” 

The Brakmavaivertta also observes: “The animal sacrifices, 
it is true, gratify Durch; but they, at the eame time, subject 
the sacrificer to the sin which attaches to the destroyer of animal 
life. It is declared by the Vedas, that he who elays an animal 
is hereafter slain by the slain.” 


+ firrafaerd qi ways HalpalPol u 
ag aqutenth firt ' 
wwe Tree Cat arrfieray n 
“The joint form of Siva and Saxzs is to be worshipped by the 
virtuous, Whoever adores Sagrr, and offers not adoration to 


Siva, that Mdntrika is diseased: he is a sinner, and hell will 
be his portion.” For it appears that some of the Sdktas elevate 
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mification from the common Saiva stock, and is re- 
ferred to Siva himself as its institutor. In the Tantras, 
as has been noticed, he appears as its professor, ex- 
pounding to PArvari the mantras, tenets, and obser- 
vances of the Sékta worship, whether of the right or 
left hand description. 

The worship of Devi, thus naturally resulting from 
the works on which the Sdkta doctrines are founded, 
is one of considerable antiquity and popularity. Laying 
aside all uncertain and fabulous testimony, the ado- 
ration of Vindhyd Vasint, near Mirzapur', has existed 
for more than seven centuries, and that of Judlamukhi 
at Nagarkot very early attracted Mohammedan per- 
secution’. These places still retain their reputation, 
and are the objects of pilgrimage to devout Hindus. 
On the eighth of the dark fortnight of Chattra and 





the Saxrt above the SaxtmvAn, or deity: thus the Vdmis, in 
the Sankara Vijaya, say: 

ufe: frre weerftat wet frat re qeeenfere- 
waaay | wa: afte fipre area | 

“Santi gives strength to Stva, without her he could not stir 
a straw. She is, therefore, the cause of Srva.” 

Ware firret | 

And again: “of the two objects which are eternal the greater 
is the Saxtt.” 

1 It is freqnently mentioned in the Vrihat Kathd; the age of 
which work is ascertained to be about seven centuries. Nagarkot 
waa taken by Firoz the 8d, in 1860 (Dow 2, 55), at which time 
the goddess Jedidmukhi was then worshipped there. 

* For a fall account of both the work of Mr. Wap may be 
advantageously consalted—II, 89 to 96, and 125 to 131. 


254 RELIGIOUS SECTS 


Kértik in particular a numerous assemblage of pil- 
grims takes place at them. 

The adoration of KAui, or Durcd, is however parti- 
cularly prevalent in Bengal, and is cultivated with 
practices scarcely known in most other provinces. 
Her great festival, the Daéahard, is in the West of 
India marked by no particular honors, whilst ita cele- 
bration in Bengal occupies ten days of prodigal ex- 
penditure. This festival, the Durga Piyd, is now well 
known to Europeans, as is the extensive and popular 
establishment neur Calcutta, the temple of Kini at 
Kali Ghat. The rites observed in that place, and at 
the Durga Pujd, however, almost place the Bengali 
Saktas amongst the Vamdchérts, notwithstanding the 
rank assigned them in the Dakshinidchdrt Tantrardja, 
which classes the Gauras with the Keralas and Kash- 
mérians, as the three principal divisions of the purer 
worshippers of Saxrt. 


vAuis, or VAMACHARIS. 

The Vémis mean the left hand worshippers, or those 
who adopt a ritual contrary to that which is usual, 
and to what indeed they dare publicly avow'. They 
worship Devi, the Saktt of Stva, but all the goddesses, 





1 "The following verse is from the Syémé Bahasya: 
waregat efter: earet Gere ae: | 
WTETUT: Stet ferec fier aetae 

“[owardly Sdktas, outwardly Saivas, or in society nominally 

Veishiavas, the Kawlas assuming various forms, traverse the 
earth.” 
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as Laxsumi, Sarasvati, the Mééris, the Ndyrkds, the 
Yoginis, and even the fiend-like Dakinis and Sékints, 
are admitted to a share of homage. With them, as 
well as with the preceding sect, Stva is also an object 
of veneration, especially in the form of Buamava, 
with which modification of the deity it is the object 
of the worshipper to identify himself’. 

The worship of the Vémdcharis is derived from a 
portion of the Tantras: it resolves itself into various 
subjects, apparently into different sects, of which that 
of the Xaula, or Kulina, is declared to be pre-eminent?. 
The object of the worship is, by the reverence of Davi 
or Sart, who is one with Siva, to obtain supernatural 


eh cuff wren edt ot garfeat: | 
‘afa aferen aria: eget TaTTTT 
“I am Bhairava, I am the omniscient, endowed with qualities, 
Having thus meditated, Iet the devotee proceed to the Kula 
worship.”—Sydmd Rahasya. 


: pain Fret Fert Tard we 
tt Rerefeeget i 
eteargnet art eratierarery et | 
faarergyt wre drerercat 3 ft it 
“The Vedas are pre-eminent over all works, the Vaishiava 
sect excels the Vedas, the Saiva sect is preferable to that of 
Vismiv, and the right hand Sixra to thet of Srva—the left 
hand is better than the right hand division, and the Siddhdnta is 
better stil] the Kaula is better than the Sidkhdnta, and there is 
none better than it,""—Kulériaea. The words Kaula and Kulina 
are both derivatives from Kula, family; and the latter is espe- 
cially applied to imply of good or high family: these terms have 
been adopted to signify, that those who follow this doctrine are 
not only of ons, but of an exalted race. 
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powers in this life, and to be identified after death 
with Siva and Saxtt. 

According to the immediate object of the worshipper 
is the particular form of worship; but all the forms 
require the use of some or all of the five Makdras', 
Ménsa, Matsya, Madya, Maithuna, and Mudrd, flesh, 
fish, wine, women, and certain mystical gesticulations. 
Suitable Mantras are also indispensable, according to 
the end proposed, consisting of various unmeaning 
monosyllable combinations of letters of great imaginary 
efficacy’, 


1 They are thus enumerated in the Syémd Rahasya: 


we aiee wee ERT HgTe e 1 
TERRE TAETTTTT H 
“Wine, flesh, fish, Mudrd, and Maithuna, are the five -fold 
Makdra, which takes away all sin.” [See slso Pranatoshasii, Cale. 
edition, p. 277, a) . 
™ Many specimens might be given, bat one will be here suffi- 
cient. It is the combination H and § as gy, and ig one of the 
very few to which any meaning is attempted to be given: it is 
called the Prdsdda Mantra, and its virtues and import are thus 
described in the Kuldriava [chapter 3]; 
rerun rarrenfirfient | 
Wrath: TeaTart a Ft & firs: we 
farerfefaferrted tfret wresatoers | 
frraritegreete weit cet AR HAE 


“He who knows the excellent Prdsdda Mantra, that was pro- 
mulgated by the fifth Veda, {the Tantvas) and which is the su- 
preme form of us both, he is himself Siva: this Mantra is present 
in all beings that breathe, from Siva to a worm, and exists in 
states of expiration end inspiration.” The letter H is the ex- 
pirated, and § the inspirated letter, and as these two acta con- 
atitate life, the Montra they express is the same with life: the 
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“Where the object of the ceremony is to acquire an 
interview with and control over impure spirits, a dead 
body is necessary. The adept is also to be alone, at 
midnight, in a cemetery or place where bodies are 
burnt or buried, or criminals executed: seated on the 
corpse he is to perform the usual offerings, and if he 
does 80 without fear, the Bhutas, the Yoginis, and 
other male or female goblins become his slaves. 

In this, and many of the observances practiced, 
solitude is enjoined; but all the principal ceremonies 
comprehend the worship of Saki, and require for 
that purpose the presence of a female as the living 
representative and the type of the goddess. This 
worship is mostly celebrated in a mixed society, the 
men of which represent Bhatravas or Viras, and the 
women Bhatravis and Ndyikds. The Sarn is per- 
sonated by a naked female, to whom meat and wine 
are offered, and then distributed amongst the assistants, 
the recitation of various Mantras and texts, and the 
performance of the Mudra, or gesticulations with the 
fingers, accompanying the different stages of the cere- 
mony, and it is terminated with the most scandalous 


animated world would not have been formed without it, and 
exists but as long as it exists, and it is an integral part of the 
universe, without being distinct from it, as the fragrance of 
flowers, and sweetness of sugar, oil of Sesamum seed, and 
Saxzr of Siva. He who knows it needs no other knowledge 
~—he who repeats it need practice no other act of adoration. 
The authority quoted contains a great deal more to the same 
‘Purpose. 
Lua 
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orgies amongst the votaries’, The ceremony is en- 
titled the Sri Chakra, or Purndbhisheka, the Ring, 
or Fall Initiation. 





‘Tt might have been sufficient to have given this general 
statement, or even to have referred to the similar but fuller ac- 
count of Mr. Warp: his information was however merely oral, 
and may therefore be regarded as unsatisfactory; and as it seems 
to be necessary to show that the charge is not altogether un- 
founded, I shall subjoin the leading rites of the Sakti Sodhana, 
or Sri Chakra, as they are prescribed in the Devi Rahasya, a 
section of the Rudra Ydmala. 


SAKTI SODHANA. 
The object of the ceremony should be either: 


[The Prdnatoshaé in which (p. 300, b) the first 3 lines are quoter 
has instead of the fourth line the following: 

fatutgrargen: wetter gary: | 

+ aalaneren wtedterranr tert | 

yertren meats aa: fatrityaa u] 

“A dancing girl, e female devotee, a harlot, s washerwoman, 
or barber's wife, » female of the Brdhmarical or Stdra tribe, ¢ 
flower girl, or milk maid.” It is to be performed ad midnight. 
with a party of eight, nine, or eleven couple, as the Bhairava: 
and Bhairavis, 

a ifamreiarere meaty Rea | 


wardt at wife: wiwawe 1 
Tretwetnae: gated fetta: 


Appropriate Mantras are to be used, according to the de- 
scription of the person selected for the Sakti, who is then to be 
worshipped, according to prescribed form: she is placed disrobed, 
but richly ornamented, on the left of a circle (Chakra) described 
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The occurrence of these impurities is certainly coun- 
tenanced by the texts, which the sects regard as 





for the purpose, with various Mantras and gesticulations, and is 
to be rendered pure by the repetition of different formulas. 


Being finally sprinkled over with wine, the act being sanctified 
by the peculiar Mantra, 
wea VT cK Tea 
The Sakti is now purified, but if not previously initiated, she 
ie to bé further made an udept by the communication of the 
radical Mantra whispered thrice in ber ear, when the object of 
the ceremony is complete: 


wet Wrewaens cafalar: yarrat | 
eihllatic tRS allie aan | 
waa feat + 


The finale is what bRY be anticipated, but accompanied 
throughout with Mantras and forms of meditation suggesting 
notions very foreign to the ecene. 

wereatiat eri atc: arrefrae: | 

am wits sitet liye u 


pis Baki Sn 


Byrn water Mcgee: | 
Sere beryl CTH It 
garfinget ait ' 
CATR sate Usarerfas oT: kt 
ACTA aC yaa woe l 
Oe WATT ESR ec wat BAT tt 

ame 
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authorities, and by a very general belief of their oc- 
currence. The members of the sect are enjoined se- 
crecy, which, indeed, it might be supposed they would 
observe on their own account, and, consequently, will 
not acknowledge their participation in such scenes. 
They will not, indeed, confess that they are of the 
Sakta sect, although their reserve in this respect is 
said, latterly, to be much relaxed. It is contrary, 
however, to all knowledge of the human character, to 
admit the possibility of these transactions in their 
fullest extent; and, although the worship of the Saxrr, 
according to the above outline, may be sometimes 
performed, yet there can be little doubt of ite being 
practiced but seldom, and then in solitude and secrecy. 
In truth, few of the ceremonies, there is reason to 
believe, are ever observed; and, although the Chakra 
is said to be not uncommon, and by some of the zeal- 
lous Séktas it is scarcely concealed, it is usually noth- 
ing more than a convivial party, consisting of the 
members of a single family, or at which men only are 
assembled, and the company are glad to eat flesh and 
drink spirits’, under the pretence of a religious ob- 





wcirarher tug eet ; 
See eae ne feterergeTe | 


» The zeal that is preseribed might suit some more civilized 
associations: 
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servance. In justice to the doctrines of the sect, it is 
to be observed that these practices, if instituted merely 
for sensual gratification, are held to be as illicit and 
reprehensible as in any other branch of the Hindu 
faith’, 


Wren iter ga: fret urngatt ae ' 
wera st ge: dre gate a u 
Let him pledge the wine cup again and again, 
Till he measures his length on the ground, 
Let him rise and once more the goblet drain, 
And with freedom for aye, from a life of pain, 
Shall the glorious feat be crowned. | 
* The Kuldrnava has the following and many similar passages; 
they occur constantly in other Tantras: 





“Many false pretendera to knowledge, and who have not 
been duly initiated, pretend to practice the Kaula rites; but if 
perfection be obtained by drinking wine, independently of my 
commands, then every drankard is a saint: if virtue consist in 
eating flesh, then every carnivorous animal in the world is vir- 
taous: if eternal happiness be derived from sexual intercourse, 
then all beings will be entitled to it: a follower of the Kula 
doctrine ia blameless in my sight, if he reproves those of other 
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The followers are considered as very numerous, 
especially amongst the Brahmanical tribe: all classes 
are however admissible, and are equal and alike at 
the ceremonies of the sect. In the world’ they re- 
sume their characteristic distinctions, and wear the 
sectarial marks, and usually adopt the outward wor- 
ship of any other division, whether orthodoxical or 
heretical. When they assume particular insignia, they 
are a semi-circular line or lines on the forehead, of 
red saunders or vermillion, or a red streak up the 
middle of the forehead, with a circular spot of red at 
the root of the nose. They use a rosary of Rudrdksha 


ereeds who quit their established observances —those of other 
secta who use the articles of the Kaula worship, shall be con- 
demned to repeated generations as numerous as the hairs of the 
pody.””—In fuct, the texts of Manu are taken as authorities for 
the penance to be performed for the crimes of touching, atnelling, 
looking at, or tasting the forbidden articles, except upon religious 
occasions, and when they are consecrated by the appropriate texts. 

It is only to be added, that if the promulgators of these 
doctrines were sincere, which is far from impossible, they must 
have been filled with a strange phrenzy, and have heen strangely 
ignorant of human nature. 


wee Scere et eit fata: | 
fare Sehees ef wat: gery 
“Whilst the Bhairavt Tantra is proceeding, al! castes are Brah- 

mane—when it is concluded, they are again distinct.” Sydmd 
Rahasya. According to Warp, such of them as avow their creed, 
leading at the same time a mendicant life, are termed Vyaktd- 
vadhtitas, or they who are openly free from restraints: those who 
conceal their creed and observe its practices in privacy are termed. 
Guptdvadiitas, the liberated in secret. II, 296. 
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seeds, or of coral beads, but of no greater length than 
may be concealed in the hand, or they keep it in a 
small purse, or a bag of red cloth. In worshipping 
they wear a piece of red silk round the loins, and de- 
corate themselves with garlands of crimson flowers. 


XANCHULIYAS. 


This is a sect of which the existence may be ques- 
tioned, notwithstanding the assertion that itis not un- 
common in the South of India. The worship is that 
of Sart, and the practices are similar to those of the 
Kaulas, or Vamdcharis. It is said to be distinguished 
by one peculiar rite, the object of which is to con- 
found all the ties of female alliance, and to enforce 
not only a community of women amongst the votaries, 
but disregard even to natural restraints. On occasions 
of worship the female votaries are said to deposit 
their upper vests* in a box in charge of the Guru. 
At the close of the usual rites the male worshippers 
take each a vest from the box, and the female to 
whom the garment appertains, be she ever ao nearly 
of kin to him, is the partner for the time of his licen- 
tious pleasures’. 





* {Called Kanckuli in Tamil; hence the name of the sect.] 

' This sect appears in the Sankara Vijaya, aa the Uchchhishla 
Garopati, or Hairamba eect, who declare that all men and all 
women are of one caste, and that their intercourse is free from fault. 

RUT RR tenenmioen WH: Brat wian- 
foarmttaatina? aay wit: V arava Sere aie feet 


eres: | 
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KarAni. 

The Kardri is the worshipper of Devi, in her ter- 
rific forms, and is the representative of the Aghora 
Gharta and Kapalika’, who as lately only as seven or 
eight centuries ago, there is reason to suppose, sacri- 
ficed human victims to Kdri, Cuduuntd, CHainna- 
mastaKA, and other hideous personifications of the 
Sakti of Siva. The attempt to offer human beings in 
the present day, is not only contrary to every known 
ritual, but it would be attended with too much peril 
to be practiced, and consequently it cannot be believed 
that this sect is in existence: the only votaries, if any 
there be, consisting of the miscreants who, more for 


The same sort of story is told, but apparently with great in- 
justice, of the Mohammedan Vyavakdris or Bohras, and of a less 
known Mohammedan sect, the Chiraghkesh: something of the same 
kind was imputed to the early Christians by their adversaries. 

1 The following description of the Képdiika is from the San- 
kara Vijaya of Anandagiri: 


Bigg bb BabSalivelnLiti wreearchena 


pep aenh wEreweneferat: zat oe 
wet are uf gare 

“His body is smeared with ashes from a funeral pile, around 
his neck hangs a string of haman skulle, his forehead is streaked 
with a black line, his hair is wove into the matted braid, his 
loins are clothed with a tiger's skin, 2 hollow skoll is in his 
left hand (for a onp), and in his right he carries a bell, which 
he rings incessantly, exclaiming aloud, Ho, Sambhu, Bhairava— 
ho lord of Kai. [See alo Prabodhachandr., ed, Brockhans, 
Act IIL, p. 38, v. 10) 
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pay than devotion, inflict upon themselves bodily tor- 
tures, and pierce their fiesh with hooks or spits, run 
sharp pointed instruments through their tongues and 
cheeks, recline upon beds of spikes, or gash them- 
selves with knives, all which practices are occasionally 
met with throughout India, and have become familiar 
to Europeans from the excess to which they are carried 
in Bengal at the Charak Puja, a festival which, as a 
public religious observance, is unknown anywhere 
else, and which is not directed nor countenanced by 
any of the authorities of the Hindus, not even by the 
Tantras. 


MISCELLANEOUS SECTS. 


The sects that have been described are those of the 
regular system, and particularly of what may be called 
Brahmanical Hinduism, emanating, more or less di- 
rectly, from the doctrines of the original creed. Be- 
sides these there are a number which it is not so casy 
to class, although they are mostly referable to a com- 
mon source, and partake, in many respects, of the same 
notions, especially of those of a Vaishnava and Ve- 
ddnta tendency. They exist in various degrees of 
popularity, and date from various periods, and in 
most instances owe their institution to enthusiastic or 
contemplative individuals, whose biography is yet 
preserved consistenly enough by tradition. 

This is not the case, however, with the first two 
on the list—the Saurapdtas and Gdrapdias: these 
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are usually, indeed, ranked with the preceding divi- 
sions, and make with the Vaishriavas, Satvas, and 
Sdktas the five orthodox divisions of the Hindus: they 
are of limited extent and total insignificance. 


SAURAPATAS, or SAURAS. 


The Saurapdtas are those who worship Stryarati, 
the Sun-god, only; there are a few of them, but very 
few, and they scarcely differ from the rest of the 
Hindus in their general observances. The Tilaka, 
or frontal mark, is made in a particular manner, with 
red sandal, and the necklace should be of crystal: 
these are their chief peculiarities: besides which they 
eat one meal without salt on every Sunday, and each 
Sankranti, or the sun’s entrance into a sign of the 
Zodiac: they cannot eat either until they have beheld 
the sun, so that it is fortunate that they inhabit his 
native regions. 


GANAPATYAS. 


These are worshippers of GaNESa, or Gaxarati, 
and can scarcely be considered as a distinct sect: all 
the Hindus, in fact, worship this deity as the obviator 
of difficulties and impediments, and never commence 
any work, or set off on a journey, without invoking 
his protection, Some, however, pay him more parti- 
cular devotion than the rest, and these are the only 
persons to whom the classification may be considered 
applicable. Ganzsa however, it is believed, is never 
exclusively venerated, and the worship, when it is 
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paid, is addressed to some of his forms, particularly 
those of Vaktratuida and Diniidhirdj. 


NANAK SHAHIS. 

A sect of much greater importance is that which 
originated with NAnax SuAu, and which, from bear- 
ing at first only a religious character, came, in time, 
to be a political and national distinction, through the 
influence of Mohammedan persecution and individual 
ambition. The enterprising policy of Govinp Siu and 
the bigotry of AuRANGzEB converted the peaceful tenets 
of NANax into a military code, and his speculative dis- 
ciples into the warlike nation of the Sikhs, It is not, 
however, in their political capacity that we are now 
to consider them, but as the professors of a peculiar 
form of faith, which branches into various sub-divi- 
sions, and is by no means restricted to the Punjab. 
At the same time it is unnecessary to detail the tenets 
and practices of the Sikhs, as that has been already 
performed in a full and satisfactory manner. 

The Sikhs, or Nanak Shéhts, ave classed under 
seven distinctions, all recognising Nénak as their 
primitive instructor, and all professing to follow his 
doctrines , but separated from each other by variations 
of practice, or by a distinct and peculiar teacher. Of 
these the first is the sect of the Uddsis. 


upAsis. 
These may be regarded as the genuine disciples of 
Nanak, professing, as the name denotes, indifference 
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to worldly vicissitudes. They are purely religious cha- 
racters devoting themselves to prayer and meditation, 
and usually collected in Sangats, colleges or convents; 
they also travel about to places of pilgrimage, gener- 
ally in parties of some strength. Individuals of them 
are to be met with in most of the chief cities of Hin- 
dustan, living under the patronage of some man of 
rank or property; but in all situations they profess 
poverty, although they never solicit alms; and although 
ascetics, they place no merit in wearing mean gar- 
ments or dispensing altogether with clothes. On the 
contrary, they ere, in general, well dressed, and, 
allowing the whiskers and beard to grow, are not un- 
frequently of a venerable and imposing appearance. 
Though usually practicing celibacy, it does not ap- 
pear to be a necessary condition amongst the Sikhs 
to be found in the Gangetic provinces: they are usually 
the ministrant priests; but their office consists chiefly 
in reading and expounding the writings of NAnax and 
Govinp Sina, as collected in the Adi Granth and Das 
Péddshah ké granth. The perusal is enlivened by the 
chanting, occasionally, of Hindi Padas and Rekhtas, 
the compositions of Kasir, Mird Bdi, Sux Das, and 
others. With that fondness for sensible objects of 
reverence which characterises the natives of India, 
the Book is also worshipped, and Rupees, flowers, and 
fruits are presented by the votaries, which become, 
of course, the property of the officiating Uddst. In 
return, the Uddsi not uncommonly adopts the pre- 
sentation of the Prdsdda, and at the close of the cere-~ 
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mony sweetmeats are distributed amongst the con- 
gregation. In some of the establishments at Benares 
the service is held in the evening after sunset, and 
the singing and feasting continue through a great part 
of the night. Many of the Uddsis are well read in 
Sanskrit, and are able expounders of the Vedénta 
philosophy, on which the tenets of NANax are mainly 
founded. 

The Uddsi sect was established by Duarmacuann, 
the grandson of NAnak, through whom the line of the 
Sage was continued, and his descendants, known by 
the name of Nénak Putras, are still found in the Pan- 
jab, where they are treated by the Sikhs with especial 
veneration. 

The doctrine taught by NANak appears to have 
differed but little from that of Karir, and to have de- 
viated but inconsiderably from the Hindu faith in 
general. The whole body of poetical and mythological 
fiction was retained, whilst the liberation of the spirit 
from the delusive deceits of Mdyd, and its purification 
by acts of benevolence and self-denial, so as to make 
it identical even in life with its divine source, were 
the great objects of the devotee. Associated with these 
Notions was great chariness of animal life, whilst with 
NAyak, as well as with Kain, universal tolerance 
was a dogma of vital importance, and both laboured 
to persuade Hindus and Mohammedans that the only 
essential parts of their respective creeds were common 
to both, and that they should discard the varieties of 
practical detail, or the corruptions of their teachers 
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for the worship of one only Supreme, wheiher he was 
termed Allah or Hari. How far these doctrines are 
still professed by the Nanak Shahis, may be inferred 
from the translations in the eleventh volume of the 
Researches, to which the following may be added as 
part of the service solemnized at the Sikh Sangat, at 
Benares. 


HYMN. 


Thou art the Lord—to thee be praise. 

All life is with thee. 

Thou art my parents, I am thy child—~ 

All happiness is derived from thy clemency. 

No one knows thy end, 

Highest Lord amongst the highest-— 

Of all that exists Thou art the regulator, 

And all that is from thee obeys thy will. 

Thy movementa—thy pleasure—thou only knowest. 

Nénak, thy slave, is a free-will offering unto thee, 
The Priest then says— 

Meditate on the Sdheb of the Book, and exclaim Wah Guru, 
The People accordingly repeat— 

Wah Guru—Wah Guru kt fateh. 
The Priest— 

Meditating on Rdmachandra, exclaim Wah Guru. 
The People— 

Wah Gueu—Wah Guru ki fateh. 


HYMN. 


Love, and fix thy whole heart upon Him— 
The world is bound to thee by prosperity— 
No one is another's. 

‘Whilst prosperity endures many will come, 
And sit with thee and surround thee; 
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But in adversity they will fly, 

And not one will be near thee. 

‘The woman of the house who loves thee, 

And is ever in thy bosom, 

When the spirit quits the body, 

Will fy with alarm from the dead. 

Such is the way of the world 

With all on which we place affection; 

Do thou, Ndnak, at thy last hour, 

Rely alone upon Hari. 
Priest as before— 

Meditating on the Siheb of the Book , &e. 
People as before— 

Wah Guru, &. 


HYMN. 


My holy teacher is he who teaches clemency— 
The heart is awake withiu: who secks may find, 
Wonderful is that rosary, every bead of which is the breath. 
Lying apart in its arbour, it knows what cometh to pass, 
The Sage is he who is merciful; the merciless is a lutcher. 
Thou wieldest the knife and regardlessly exclaimest: 
What is a goat, what is a cow, what ure animals? 
But the Sdheb declares that the blood of all is the same. 
Sainta, Prophets, aud Seers have all passed in death, 
Ndnak, destroy not life for the preservation of the body. 
That desire of life which is in the heart do thou, brother, repress. 
Nénak, calling alond, says: take refuge with Hari. 

Priest as before— 
Meditating on the Saheb, &e, 

People as before— 
Woh Guru—Wah Guru ki fateh.* 


* [For further specimens see Journal of the As. Soc. of Bengal 
KIX, 521-33, and XX, 314-20, 487-502: Translation of the Vi- 
chitra Nétsk, by Capt. G. Sippons.] 
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GANJ BAKHSHIS. 


Of this division of the Sikhs no particulars, except 
the name, have been ascertained. This is said to have 
been derived from that of the founder. They are not 
numerous nor of any note. 


RAMRAYis. 


These derive their appellation from that of RAma 
Rdyva, the son or grandson of Hari Rdya, and their 
distinction from the other Sikhs is more of a political 
than religious complexion, RAma RAya disputed the 
succession to the Pontificate with Harr Kitisuva, the 
son of Harr Rdya, and was unsuccessful. His fol- 
lowers, however, maintain the superiority of his pre- 
tensions, and record many miracles wrought by him 
in proof of his sanctity. He flourished about A. D. 
1660. The Rémrdyis are not common in Hindustan. 


SUTHRA SHAHIS. 


These are more often met with than either of the 
two preceding, and the priests are recognisable by 
distinguishing marks, They make a perpendicular 
black streak down the forehead, and carry two small 
black sticks about half a yard in length, which they 
clash together when they solicit alms. They lead a 
vagabond life, begging and singing songs in the Pan- 
jabi and other dialects, mostly of a moral or mystic 
tendency. They are held in great disrepute, however, 
and are not unfrequently gamblers, drunkards, and 
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thieves. They look up to Tecx Bandpur, the father 
of Guru Govinn, as their founder. 


GOVIND SINHIS. 


These form the most important division of the Sikh 
community, being in fact the political association to 
which the name is applied, or to the Sikh nation 
generally‘. Although professing to derive their na- 
tional faith from Nénak, and holding his memory in 
vencration, the faith they follow is widely different 
from the quietism of that reformer, and is wholly of a 
worldly and warlike spirit. Guru Govinp devoted his 
followers to steel, and hence the worship of the sword, 
as well as its employment against both Mohammedans 
and Hindus. He also ordered his adherents to allow 
their hair and beards to grow, and to wear blue gar- 
ments: he permitted them to eat all kinds of flesh, 
except that of kine, and he threw open his faith and 
cause to all castes, to whomsoever chose to abandon 
the institutes of Hinduism, or belief in the mission of 
Mohammed, for a fraternity of arms and life of pre- 
datory daring. It was then only that the Sikhs became 


) Described by Sir Jonx Matcoim, in the eleventh volame 
of the Asiatic Researches. The Sikh priest to whom he alludes 
(page 198) a8 one of his authorities, was afterwards well known 
to me, and was an individual every way worthy of confidence. 
His name wes Atmd Ram, and although advanced in years, he 
was full of energy and intelligence, combining with them extreme 
simplicity and kindliness of disposition. The old man was a 
most favourable and interesting specimen of the Panjdbi nation 
and disciples of Ndnak. He died s few years ago in Calcutta. 


18 
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a people, and were separated from their Indian coun- 
trymen in political constitution, as well as religious 
tenets. At the same time the Sikhe are still, to a cer- 
tain extent, Hindus: they worship the deities of the 
Hindus, and celebrate all their festivals: they derive 
their legends and literature from the same sources, 
and pay great veneration to the Brahmans. The im- 
press of their origin is still, therefore, strongly re- 
tained, notwithstanding their rejection of caste, and 
their substituting the Das Pddshah ké granth', the 
compilation of Guru Govinp, for the Vedas, and Purdtias. 


NIRMALAS. 


These differ but little from the Uddsts, and are 
perhaps still closer adherents to the doctrines of the 


" From the succession of Chiefs; Govinp was tenth teacher 
in succession from Nénak, and flourished at the close of the 17th 
and beginning of the 18th century. 

‘The other standard authority of the Sikhs, the Adi Granth, is 
a compilation chiefly of the works of Nanak, and his immediate 
successors, made by Arjunmal, a Sikh teacher, in the end of the 
16th century. As it is usually met with, however, it comprehends 
the writings of many other individuals, many of whom are 
Vaishtiavas. At a Sikh Sangat, or Chapel, in Benares, the Book, 
a large folio, there denominated the Sambhu Granth, was said 
to contain the contributions of the following writera:— 

Nénak, Nam Deo, Kabir, Sheikh Feridaddin, Dhanna, Rémd- 
nand, Pipd, Sena, Jayadeva, Phandak, Sudémd, Prahldd, Dhuru, 
Raidés, Vibkishatia, Miré Bdl, Karma Bai. 

[Compare also G. de Tassy, hist. de la littérat. Hindoui et 
Hindoust., I, 885 #. Journal R. As. Soc, IX, 43 ff. Dabistén, 
TE, 246-98, Journal As. 8. Bengal, XIV, 393.] 
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founder, as the name imports: they profess to be free 
from all worldly soil or stain and, consequently, lead 
a wholly religious life. They observe celibaey, and 
disregard their personal appearance, often going nearly 
naked. They are not, like the Uddsis, assembled in 
colleges, nor do they hold any particular form of di- 
vine service, but confine their devotion to speculative 
meditation on the perusal of the writings of NANaxk, 
Kania, and other unitarian teachers. They are always 
solitary, supported by their disciples or opulent indi- 
viduals, and are often known as able expounders of 
the Vedanta philosophy, in which Brahmans do not 
disdain to become their scholars. They are not very 
numerous; but a few are almost always to be found 
at the principal seats of Hindu wealth and learning, 
and particularly at Benares’. 


NAGAS. 
The naked mendicants of the Sikhs are said to differ 





+ An interesting account of the religious service of the Sikhs, 
in their college at Patna, was published by Mr. Witxins, in the 
first volume of the Asiatic Researches. I witnessed a similar 
ceremony at a Sikh establishment at Benares, and partook of the 
Prdsada, or sweetmeats, distributed to the assistants. Both 
Mr. Wiixins and Sir Joun Ma.coxx notice this eating in common, 
as if it were peculiar to the Sikh faith; but this, as eleewhere 
observed, is not the case. It prevails with most of the Vaishiava 
sects; but it should be remembered that it is always restricted to 
articles which have been previously consecrated by presentation 
to the object of worship, to the Idol, the sarcophagus, the 
seulptured foot-marke, or the book. 


16° 
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from those of the Vaishriava and Saiva sects by ab- 
staining from the use of arms, and following a retired 
and religions life. Except in going without clothes, 
they are not distinguishable from the Nermalas. 


JAINS. 


A satisfactory account of the religion of the Jains 
would require a distinct dissertation, and cannot be 
comprised within the limits necessarily assigned to 
this general sketch of the Hindu sects. The subject 
is of considerable interest, as affecting a very large 
proportion of the population of India, and involving 
many important considerations connected with the 
history of the Hindu faith: an extended inquiry must, 
however, be left to some further opportunity; and in 
the meantime our attention will be confined to a few 
observations on the peculiar tenets and practices of 
the Juin religion, its past history, and actual condition. 

Previously, however, to entering upon these subjects, 
it may be advisable to advert briefly to what has been 
already done towards their elucidation, and to the 
materials which exist in the original languages for a 
complete view. The latter are of the most extensive 
description, whilst the labours of European writers 
are by no means wanting to an accurate estimate of 
the leading doctrines of the Jain faith, or to an ap- 
preciation of the state in which it exists in various 
parts of Hindustan. 

The first authentic notices of the Jains occur in the 
ninth volume of the Asiatic Researches, from the pens 
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of the late Colonel Macxenze, Dr. Buczanan, and 
Mr. Corzsrooxe. The two first described the Jains 
from personal acquaintance, and from their accounts 
it appeared, that they existed, in considerable numbers 
and respectability, in Southern India, particularly in 
Mysore, and on the Canara Coast; that they laid 
claim to high antiquity, and enumerated a long series 
of religious teachers, and that they differed in many 
of their tenets and practices from the orthodox Hindus, 
by whom they were regarded with aversion and con- 
tempt. “A further illustration of their doctrines, and 
a particular account of their deified teachers was de- 
rived by Mr. CoLesrooxe from some of their standard 
authorities, then first made known to Europeans. 
Little more was published on the subject of the 
Jains until very lately, with exception of numerous 
but brief and scattered notices of the sect in the Pen- 
insula, in Buonanay’s Travels in Mysore. Some ac- 
count of them also occurs in Colonel Wiixs’ Historical 
Sketch of the South of India, and in the work of the 
Abbé Dusors. Mr. Warp has an article dedicated to 
the Jains, in his account of the Hindus; and Mr. Ers- 
kINE has briefly adverted to some of their peculiarities 
in his Observations on the Cave of Elephanta, and the 
remains of the Bauddhas in India, in the Proceedings 
of the Bombay Literary Society. It is, however, to 
the Transaction of the Royal Asiatic Society that we 
are indebted for the latest and most detailed ac- 
counts, and the papers of Mr. CoLesRooxE, Major 
Dezamane, Dr. Hamutor, Colonel Franxuiw and 
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Major Top‘, furnish many interesting particulars re- 
lative to the doctrines and past or present condition 
of the Jains. Some valuable illustration of the latter 
subject is to be found in the Calcutta Quarterly Ma~ 
gazine*: some historical notices obtained from the 
inscriptions at Abu occur in the last volume of our 
Researches, whilst a novel and rather comprehensive 
view of Jatn literature is contained in the Catalogue of 
Manuscripts collected by the late Colonel MackenziE*, 

From this latter authority we learn that the litera- 
ture peculiar to Jainas comprises 9 number of works 
peculiar to the sect, the composition of their own 
writers, and on a variety of subjects‘. They have a 


’ On the Philosophy of the Hindus, Part V, by Mr, Cour- 
BROOKE, Vol. I (Essays, London, 1958, 243 f. 280 ff], On the 
Srdvake, or Jains, by Major Deuamain, Vol.1, 418. On Ins- 
criptions in Jain Temples, in Behar, by Mr. Couznrooxe, Dr. 
Husniton, and Colonel Frangiin, Vol. I, 520. On the Srdoaks, 
or Jains, by Dr. Hamrtton, Vol. I, 581. On the Religious 
Establishments in Mewar, by Major Top, Vol. II, 270. 

> Particularly in the Journal of » Native Traveller, from 
Caleutta and back again through Behr. The traveller was a 
learned Jain, in the service of Colonel] Mackenziz. There is 
also an interesting account of a visit to the temple of ParsvanATH, 
at Samet Sikhar. 

* Vol. I, page 144, &o. 


* The List comprises 44 Works: 





Chariteas and eee: 
Ritual, Prayers, &. 
Medicine, . 
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series of works called Purd#as, as the Ad? and Uttara 
Purdhas, Chémunda Réya Puréia, and Chaturvin- 
satt Purana’; but these are not to be confounded 
with the Purdnas of the Hindus; as, although they 
occasionally insert legends borrowed from the latter, 
their especial object is the legendary history of the 
Tirthankaras, or deified teachers, peculiar to the 
sect. The chief Purdnas are attributed to Jina SENA 
Acudérya, whom some accounts make contemporary 
with VusramApirya; but the greater number, and 
most consistent of the traditions of the South, describe 
him as the spiritual preceptor of AmocHavaRSHA, king 
of Kdnchi, at the end of the ninth century of the 
Christian era. Analogous to the Jain Purdras are 
works denominated Charitras, their subject being, in 
general, the marvellous history of some Tirthankara, 


Arithmetic... ee ee eee 2 
Miscellaneous,..,....... conse & 


' Hami.ton says, the Digambaras have twenty-four Purdras, 
twenty-three giving an account of each Térthankara, and the 
twenty-fourth, of the whole; but this seems to be erroneous, The 
actions of the twenty-four Tirthankarcs are described in a single 
Purdia, bat the section devoted to each is called after him 
severally as the Purdra of each, as Rishabka Deva Purdia, one 
section of the Chdmuida Rdya Purdia, In the Adi and Uttara 
Pwrdrias, forming in fact but one work, the Adi, or first part, is 
appropriated to the firat Tirthankara, whilst the Uitera, or last 
portion, contains the accounts of all the other deifted Sages. 
There are several collections, comprehending what may be termed 
twenty-four Purdrias; but it does not appear that there are twenty- 
four distinct works s0 denominated. 
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or some holy personage, after whom they are deno- 
minated, as the Jinadatta Raya Charitra, Pijyapdda 
Charttra, and others. They have a number of works 
explanatory of their philosophical notions and religious 
tenets of the sect, as well as rituals of practice, and 
a grammatical system founded on the rules of Sdxa- 
‘tdyana is illustrated by glosses and commentaries. 
The Jains have also their own writers on astronomy 
and astrology, on medicine, on the mathematical 
sciences, and the form and disposition of the uni- 
verse, 

This general view of Jain literature is afforded by 
the Mackenziz Collection, but the list there given is 
very far from including the whole of Jazn literature, 
or even a considerable proportion. The works there 
alluded to are, in fact, confined to Southern India, 
and are written in Sanskrit, or the dialects of the 
Peninsula; but every province of Hindustan can pro- 
duce Jain compositions, either in Sanskrit or its 
vernacular idiom, whilst many of the books, and 
especially those which may be regarded as their scrip- 
tural authorities, are written in the Prakrit or Md- 
gadht, a dialect which, with the Jains as well as the 
Bauddhas, is considered to be the appropriate vehicle 
of their sacred literature. 

The course of time, and the multiplication of writ- 
ings, have probably rendered it almost impossible to 
reduce what may be considered as the sacred litera- 
ture of the Jains to a regular system. They are said 
to have a number of works entitled Siddidntas and 
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Agamas', which are to them what the Vedas are to 
the Brahmanical Hindus; and this appears to be the 
case, although the enumeration which is sometimes 
made of them is of a loose and popular character, and 
scarcely reconcileable with that to be derived from 
written authority’. 


‘ Haaniron enumerates eight works as the Agamas of the 
Digambara sect, the Trailokya Sdra, the Gonatisdra, Panjirdj, 
Trailokya Dipikd, Kehepanasdra, Tribhangisdra, and Shatpdvar, 
attributed to the pupils of Mahdvira. He states also, that the 
Svetimbaras have forty-five or, as some allege, eighty-four Sid- 
dhdntas, amongst which he specifies the Thdndngi Sutra, Indnanti 
Stra, Sugorangi Sitra, Updsakadaia, Mahdpandanna, Nandi 
Stitra, Rayapsent, Jindbhigama, Jambudwipapaiiatti, Sirapaniatti, 
Chandrasdgarapannatti, Kalpa Sitra, Katantravibhrama Stitra, 
Sakti Stra, and Sangrahari Sitra. Some of these are incorrectly 
named, and others inaccurately classed, as will be seen from 
what follows in the text. 


® The following Works are either in my possession or in the 
library of the Sanskrit College of Calcutta. Compositions de- 
scriptive of the tenets or practices of the Jain religion: Bhagava- 
tyangam. This is one of the eleven primary works, ‘and is en- 
titled also in Prdbrit Vivdha Pafnatti, in Sanskrit Vivdha, or 
Vivddhd Prajnapti, Tostruction in the various sources of worldly 
pain, or in the pathe of virtue. It consists of lessona given to 
Gavrama by Matidvirna, and is in Prdkrit. It contains 36,000 
stanzas, Bhagavatyanga Vritti, a Sanskrit Commentary on the 
preceding (defective.) Thandnga Sutra,—also one of the eleven 
Angas. Kalpa Sutra, the precepts of the Jain faith—-these are 
originally 1250; but they are interspersed with legends of the 
Tirthankaras, and especially of ManAvina, st the pleasure of 
the writer, and the several copies of the work therefore differ. 
Prdkrit, 
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The author of the AbAidhana Chintdémand, a useful 
vocabulary, Hemacuanpra, is well known as a zealous 


Kalpa Stitra Bélabodha, a sort| Upadhdnavidhi. Prdkrit, 
of abridgment of the preceding. | Ashédhnikamahotsava, Prdkrit, 


Prdkrit. 

Kalpa Sitra Siddhdnta, the es- 
sence of the Kelpa Sitra. 
Prékrit. 

Daésavaikdlika Stra. 

Ditto. Tikd. 

Rdyapraina Stitra Siddhdnta. 
Tikd. 

Gautamaprashihd. Prdkrit. 

Sangrahiii Sutra, Prdkrit, 

Laghu Sangrahint Sutra. 

Nava Tattwa Sitra, Prdkrit. 

NavaTattwaPrakarana. Prakrit, 

Nava TattwaBdlabodha. Prakrit. 

Karma Grantha, 

Jiva Vichdra. Sanskrit. 

Jiva Vinaya. 

Veiddhdtichdra. Prdkrit. 

Sindiraprakdra Tikd. Sanskrit. 

Ekavinéati Sthdna. Bhdshd, 

Dasakshapatiavratavidhi. Bhdshd. 

Upadeia Mdld. Prdkrit. 

Pratikramatia Vidhi, Prdkrit. 

Pratikramatia Sutra, Bhdshd, 

Chaturdata Guiasthéna, Bhdsha. 

COhaturdasa Guiandmani. 

Pakshi Sitra. Bhdshd. 

Shattrindat Karmakathd. Bhdshd. 

Dharmabuddhi Chatushpddi. 
Bhdshd. 

Bélavibodha. Bhdshd, 


Prakrit. 


Ashidhnikavydkhydna, 
Mahdmuni Svddhydya. 
Pragnasikta Muktdvali, 
Arddhata Prakéra, 
Pdrivandtha Gita, 
Uttarddhydyana Gitd. 
Sddhusamdchdri. 
Srdvakdrddhana. 
SIndnopiijé. 
Dikshdmahotsava. 
Bérah Vrata. 
Saptavingati Sddhu Lakshara. 
Ratribhojana Nishedha, 
Sddhwapdsana Vidhi. 
Dwishashti Vakya. 
Kshetrasamdsa Sitra, 
Samyaktwddhydyana. 
Praégnottara Ratnamdld, 
Navakdrdnta Bdlabodhe, 
Asahyana Vidhi. 
Santdraka Vidhi. 
Atmdnuddsana, Bhdshd, 
Panchdstikdya, according to the 
Digambara faith. 
Jinapratind Sthdpana Vidhi. 
Jalakshdlana Vidhi. 
Sadopakdra Muktdvali. 
Moksha Marga. 
Nitisangraha. 
Vichdramanjari. 
Pérévandtha Daéabhdvavisaha. 
Satavtiadhdva. 
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and able propagator of the Jain doctrines in the twelfth 
century. He was no doubt well versed in the pecu- 





Anandaérévaka Sandhi. 
Rohititapas, 
Siddidchala Pijd. 
Pijdpaddhati. Bhdshd. 
Silopadeia Maid. 
Sndna Vidhi. 
Navapattatapo Vidhi. 
Amfitdshiamitepas, 
Dévapijd. 
Variiabhdvanasandhi. Bhdshd. 
Panegrics of the Jain teachers, 
&c., which are not unfrequently 
ropeated in the temples: 


Santi Jina Stava. Bhdshd, 


Laghu Sdnti Stava. 
Rishabha Stava. 
Pdrévandtha Stava. 
Périvandtha Stuti. Prdkrit. 
Nemindtha Stava. 

Aidnta Stava, Prdkrit. 
Ajitasdnti Stava, 
Bhaktamaya Stotra. 
KalydénaMandraStotra, Sanskrit, 
Chaturvinéati dandakastava. 
Sddhuvandana. 

Satrunjaya Stava. 
Pérévandtha Namaskdra. 
Champaka Stavana. 
Upasargahdéra Stotra, 


Vrihat Santi Stava. Sanskrit. | Guru Stava. 


Mahdvira Stava. Bhdshd. 


| Karma Stava. 


LEGENDARY TALES AND HISTORIES. 


Padma Purdia. Bhdshd, 
Mahdvira Charitra, which is 
called by others portion of the 
Trishashtiéaldkdpurusha Chari- 
ta, or Legend of the sixty-three 
personages most eminent in 
Jain Tradition. Sanskrit, 
Nemirdjarehi: Charitra. 
Saldbhadra Charitra, Bhdshd. 
Chitrasena Charitra, Bhdshd. 
Gajasukumdra Charitra. Bhdshd. 
Chandrardja Charitra. Bhdshd. 
Bhaktdémara, 
Sripdla Charitra, Bhdshd. 


Kdlikdchdrya Kathd. 
Samyaktwa Kaumudi. 
Vastraddna Kathd, 
Meghaditapdda Samasyd, 
Avantiiakumdra Charitra. 
Batnachiropdkhydna, 
Mfigdvati Charitra, 
Ratnachira Muni Chaupai. 
Bhasha. 
Mrigavati Chaupai. Bhdshd. 
Sddhu Charitra. 
Satrunjaya Mdhdtmya. 
Gajasinha Charitra. 
Dasadrishtdnta Kathd. 
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liarity of the system which he taught, and may be 
regarded as a safe guide. In his vocabulary“ he spe- 
cifies what appear to be the Jaina scriptures, at least 
in the estimation of the Svetémbara sect, to which he 
belonged, and in a valuable Commentary on his own 
work he has further particularised the works named 
in his text. From this it appears that the principal 
authorities of a sacred character were termed Angas, 
and were eleven in number or, with a supplementary 
division, twelve. They are thus enumerated and de- 
seribed: Achérdngam, a book teaching sacred obser- 
vances after the practice of Vasishtha and other saints. 
Stitraktitangam, a work on acts imposed by positive 
precepts. Sthdndngam, on the organs in which life 
abides, or the ten acts essential to purity. Sama- 
vdydngam, on the hundred Padérthas or categories. 
Bhagavatyangam, on the ritual, or rules for worship. 
Jndtédharmakatha, an account of the acquisition of 
knowledge by holy personages. Updsakadasd, rules 
for the conduct of Srdvakas, or secular Jains, appa- 


MISCELLANEOUS. 
Vitddhayavana, Astronomy. Pdldvali, 

Sanskrit, Many of these are of small ex- 
Chaturdasasvapanavichara. tent, but others are excee- 
Trailokya Dipikd. dingly voluminous, as the 
Setunjoddhar. Bhagavatyanga, Padma Pu- 
Pathandrambhapithikd. rate, Satrunjaya Méhdtmya, 
Hastarekhdvivarana. Prdkrit. and others. 


Némdvalt, 
* [8-8] 
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rently in ten lectures. Antakriddasd, on the actions 
of the Tirthankaras, in ten lectures. Anuttaropapdtt- 
kadasd, on the principal or final births of the Tir- 
thankaras, in ten lectures. Prasnavydkaranam,Gram- 
mar of questions, probably on the Code of the Jatns. 
Vipdkasrutam, on the fruits or consequences of actions. 

With these are connected inferior Angas or Updn- 
gas, the names of which are not specified—whilst the 
Drishtivdda, the twelfth Anga, which seems to be a 
supplementary authority, is divided into five portions 
entitled: Parikarma, on moral acts; Stitra, precepts 
for conduct and life; Purvdnuyoga, on the doctrines 
and practice of the Tirthankaras before attaining per- 
fection; Ptirvagata, on the same after perfection! 
Chihké, on doctrines and practice not comprised in 
the two preceding. 

These different works profess to be derived from 
the oral instructions of MawAvira himself to his dis- 
ciples, especially to Gavrama; but besides these a 
class of works is enumerated by Hemacnanpna, en- 
titled Purvas, because they were drawn up by the 
Ganadharas before the Angas', There are fourteen 
of them treating of the chief tenets of the sect, appa- 
rently sometimes controversially, as the Astipravdda, 
the doctrine of existence and non-existence; Jndna- 
pravdda, the doctrine of holy knowledge; Satyapra- 


bi Atlin Ss Hib Shae 


Mahd Vira Char. Section 5. 
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védda, discussion of truth; Atmapravdda, investigation 
of spirit; Praidvdya, nature of corporeal life; Kriyd- 
viédla, consequences of acts, and others’. They are 
held to be the works of MauAvira’s Ganas, or of that 
Tirthankara and his predecessors, or to have ema- 
nated from them originally, although committed to 
writing by other hands. Some of them still exist, it 
appears’, although in general their places have been 
assumed by a list of more recent compositions. 

From this brief statement it will be evident that 
there is no want of original authorities with regard to 
the belief, the practices, or the legends of the Jaina 
sect. There is indeed more than a sufficiency, and 
the vast extent of the materials is rather prejudicial 
to the enquiry, it being impossible to consult any ex- 
tensive proportion of what has been written, and it 
being equally impossible without so doing to know 
that the best guides have been selected. For such 
accounts as are here given, the Vocabulary of Hz- 
MACHANDRA, with his own Commentary, the Mahdvira 
Charttra of the same author, the Kalpa Sutra, the 
Avasyakavtihad Vittta, the Bhagavatyanga Vritta, 
Nava Tattwabodha, and Jiva Vichéra have chiefly 
been consulted. 

The leading tenets of the Jains, and those which 





' A similar enumeration of these Works occurs in the Mahd- 
vlra Charitra. 

2 Thus the Thdndngisitra and Updsckadada, of Hamitton, 
are no doubt the Stdndnga and Updsakadasa of Hemachandra's 
text; the Bhagavatyanga is in the Sanskrit College Library. 
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chiefly distinguish them from the rest of the Hindus, 
are well known—they are, first, the denial of the 
divine origin and infallible authority of the Vedas; 
secondly, the reverence of certain holy mortals who 
acquired, by practices of self-denial and mortification, 
a station superior to that of the gods; and thirdly, 
extreme and even ludicrous tenderness of animal life. 

The disregard of the authority of the Vedas is com- 
mon to the Jains and the Bauddhas, and involves a 
neglect of the rites which they prescribe: in fact, it is 
in a great degree from those rites that an inference 
unfavourable to the sanctity of the Vedas is drawn; 
and not to speak of the sacrifices of animals which 
the Vedas occasionally enjoin, the Homa, or burnt 
offering, which forms a part of every ceremonial in 
those works, is an abomination, as insects crawling 
amongst the fuel, bred by the fermented butter, or 
falling into the flame, cannot fail to be destroyed by 
every oblation. As far however as the doctrines they 
teach are conformable to Jain tenets, the Vedas are 
admitted and quoted as authority. 

The veneration and worship of mortals is also com- 
mon to the Jains and Bauddhas, but the former have 
expanded and methodised the notions of the latter. 
The Bauddhas, although they admit an endless number 
of earthly Buddhas to have existed, and specify more 
than a century of names’, confine their reverence to 
a comparatively small number—to seven. The Jainas 


1 Asiat. Researches, Vol. XVI, pages 446 to 449. 
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extend this number to twenty-four for a given period, 
and enumerate by name the twenty-four of their past 
age, or Avasarpwii, the twenty-four of the present, 
and the twenty-four of the age to come. The statues 
of these, either all or in part, are assembled in their 
temples, sometimes of colossal dimensions, and usually 
of black or white marble. The objects held in highest 
esteem in Hindustan are PAnsvandTH and MauAvina, 
the twenty-third and twenty-fourth Jinas of the pre- 
sent era, who seem to have superseded all their pre- 
decessors. 

The generic names of a Jaina saint express the ideas 
entertained of his character by his votaries. He is 
Jagatprabhu, lord of the world; Kshinakarma, free 
from bodily or ceremonial acts; Sarvajna, omniscient; 
Adhisvara, supreme lord; Devddhideva, god of gods; 
and similar epithets of obvious purport; whilst others 
are of a more specific character, as Tirthakara, or 
Tirthankara, Kevali, Arhat, and Jina. The firet im- 
plies one who has crossed over (Tiryate anena), that 
is the world, compared to the ocean; Kevalt is the 
possessor of Kevala, or spiritual nature, free from its 
investing sources of error; Arhat is one entitled to the 
homage of gods and men, and Jina is the victor over 
all human passions and infirmities*, 


cee Saran ee see ees | 
wiurecafee? Gareentnirs: Sea weerfe Beat | 
1 wert crdteatrertirfar far: 


These Btymologies are from Hemackandra's Commentary {to 
SI. 24, 25,, p. 292, ed. Boebtlingk and Rieu}, 
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Besides these epithets, founded on attributes of a 
generic character, there are other characteristics com- 
mon to all the Jinas of a more specific nature. These 
are termed AtiSayas, or super-human attributes, and 
are altogether thirty-six; four of them, or rather four 
classes, regard the person of a Jina, such as the 
beauty of his form, the fragrance of his body, the 
white colour of his blood, the curling of his hair, its 
non-increase, and that of the beard and nails, his ex- 
emption from all natural impurities, from hunger and 
thirst, from infirmity and decay: these properties are 
considered to be born with him. He can collect around 
him millions of beings, gods, men, and animals, in a 
comparatively small space, his voice is audible to 4 
great distance, and his language, which is Arddha 
Magadhi, is intelligible to animals, men and gods, the 
back of his head is surrounded with a halo of light 
brighter than the disk of the sun, and for an immense 
interval around him, wherever he moves, there is 
neither sickness nor enmity, storm nor dearth, neither 
plague portents, nor war. Eleven Atisayas of this 
kind are ascribed to him. ‘The remaining nineteen are 
of celestial origin, as the raining of flowers and per- 
fumes, the sound of heavenly drums, and the menial 
offices rendered by Indra and the gods*. 

Notwithstanding the sameness of the general cha- 
racter and identity of generic attributes, the twenty- 
four Jinas are distinguished from each other in colour, 





* [Hemachandra 1. 1. 62-88] 
19 
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stature, and longevity. Two of them are red, two 
white, two blue, two black, the rest are of a golden 
hue, or a yellowish brown. The other two peculia- 
rities are regulated with very systematic precision, 
and observe a series of decrement from Rishabha, the 
first Jina, who was five hundred poles in stature, and 
lived 8,400,000 great years, to Mahavira, the 24th, 
who had degenerated to the size of man, and was not 
more than forty years on earth. These peculiarities 
have been detailed by Mr. Cotesrooxs, in the ninth 
volume of the Researches, and he draws a probable 
inference from the return to reason in the stature and 
years of the two last Jinas, that they alone are to be 
considered as historical personages. The rest are the 
creatures of fiction. The notion of decreasing lon- 
gevity, like that of the existence of human beings, 
superior to the gods, is common to the Bauddhas’. 
There is also great similarity in the general tenor 





+ A comparison of the Jain and Bauddha series suggests 
strong confirmation of the opinion that the Jain legends are only 
Bauddha notions exaggerated. The ages of the seven Buddhas 






run thus: Vipaiyl, . + 80,000 Years, 
Sikh, . 6. + 70,000 ditto. 
Vidoabhi, . . = 60,000 ditto. 
Krakuchchhanda, « 40,000 ditto. 
Kanaka, .. + 80,000 ditto. 
Kéiyapa, = 20,000 ditto. 
Sdkya. occ eee 100 ditto. 


A. R. Vol. XVI, p. 458. The last Jina but one, or Pérévandth, 
lived, like Sdkya, 100 years. [See also A. Weber, Ueber das 
Satrunjaya Méhdtmyam. Leipzig; 1858, p. 8, and C, F. Koeppen, 
die Religion des Buddha, I, p. 314 ff.] 
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of the legends related of each of the Jinas. They are 
all born a number of times, and in a variety of cha- 
racters, before they arrive at the state of a Téthan- 
kara: after which, as their attainment of divine know- 
ledge is the work of self-denial and ascetic meditation, 
we need not expect much varied incident in their ad- 
ventures. A sketch of the lite of ManAvina, from the 
Mahévira Charitra, will convey some notion of their 
ordinary history, whilst further illustration may be 
derived from an abstract of the Parsvandtha Charitra, 
or life of PArsvandtu, in the Royal Asiatic Society's 
Transactions *. 
LIFE OF MAHAVIRA. 


The twenty-fourth Tirthankara Mandvina’s first, 
birth, which occurred at a period indefinitely remote, 
was as Navasdra, head man of « village, in the country 
of Vijaya, subject to Sarrumarnana. His piety and 
humanity elevated him next to the heaven called Sae- 
dharma, where he enjoyed happiness for some oveans 
of years. He was next born as Maricut, the grandson 
of the first Tirthankara Tisuanna, then transferred 
to the Brahmaloka, whence he returned to earth as a 
worldly-minded and sensual Bradman, the conse- 
quence of which was his repeated births in the same 
caste, each birth being separated by an interval passed 
in one of the Jacn heavens, and each period of life 
extending to many lakhs of years. He then became 
Visvannura, prince of Rdjagrtha, and next a Vésu- 





* (i, 428.) 
19° 
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deva, named Trirkisatua, from having three back 
bones: his uncle and foe in a former life, Visabhdnandi, 
was born as his Protagonist, or Prativdsudeva, named 
ASvaariva or Hayacriva, and was, in the course of 
events, destroyed by the Vasudeva, a palpable adap- 
tation of the Paurdriie legend of Visuyu and Haya- 
oriva. Trkisutna having put his Chamberlain cruelly 
to death was condemned to hell, and again born as a 
lion: he migrated through various forms, until he be- 
came the Chakravartti Priyamrrra, in the division of 
the world Mahdvideha. After a victorious reign of 
eighty-four lakhs of years he became an ascetic for a 
further period of a hundred akhs, und was then trans- 
lated to one of the higher heavens. Thence he re- 
turned to earth in the Bharata division as NANDANA, the 
son of JrvasatRU, who adopted a life of devotion and 
diligently adored the Jinas. After an existence of 
twenty-five lakhs of years he was raised to the dignity 
of king of the gods in the Pushpottara heaven, in 
which capacity he preserved his ancient faith, offering 
flowers to, and bathing daily the one hundred and 
eight images of the Arhats. Such exalted piety was 
now to meet with its reward, and the pains of exis- 
tence were to be terminated in the person of the Tir- 
thankara Mandvina, or VARDDRAMANA. 

On the return of the spirit of Nanpana to earth it 
first animated the womb of the wife of a Brahman, 
but Manenpra disapproving of the receptacle as of 
low caste transferred it to the womb of TriéaL4, wife 
of SipndRrHA, of the family of Ikshvdku, and prince 
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of Pavana, in Bharatakshetra. Mandvina was born 
on the thirteenth of the light fortnight of Chavtra: the 
fifty-six nymphs of the universe assisted at his birth, 
and his consecration was performed by Saxra, and 
the other sixty-three Indras. The name given by his 
father was VARDDHAMANA, as causing increase of riches 
and prosperity, but Saxra gave him also the appella- 
tion of ManAvira as significant of his power and su- 
premacy over men and gods. 

When arrived at maturity, Mandvira was prevailed 
upon by his parents to marry YasopA, daughter of 
the prince Samaravira. By her he had a daughter, 
Prryaparsané, who was married to JamAui, a prince, 
one of the Saint’s pupils, and founder of a schism. 
Srppudrtua and his wife died when their son was 
twenty-eight years old, on which Mandvira adopted 
an ascetic life, the government devolving on his elder 
brother Nanpivarppuana. After two years of absti- 
nence and self-denial at home he commenced an er- 
ratic life, and the attainment of the degree of a Jina. 

During the first six years of his peregrination, 
Mandvina observed frequent fasts of several months’ 
duration, during each of which he kept his eyes fixed 
upon the tip of his nose, and maintained perpetual 
silence. He was invisibly attended by a Yaksha, named 
SippudrtHs, who, at the command of Inpra, watched 
over his personal security, and where speech was ne- 
cessary acted as spokesman. At Ndldvidd, a village 
near Rajagriha, Maudvira acquired a follower named 
Gosia, so called from his birth in a cow-house, a 
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man of low caste and vulgar propensities, and who 
acts as a sort of buffoon’. He is involved in repeated 
difficulties and not unfrequently receives a beating, 
but when free from fault, the Yakshas, who attend on 
StwpudeTHa, come to his aid, and destroy with fire 
the houses and property of his assailants, Amongst 
other enemies he provokes the followers of VaRDDHANA 
Surr, the disciple of Cuanpra-AcuArya, a teacher of 
the Jatn faith, according to the doctrines of PArsva- 
nAtu. In the course of the dispute it appears that the 
followers of PArsvandvu wore clothes, whilst MaHAVIRA 
was indifferent to vesture, and the latter consequently 
belonged to the division of the Jains called Digam- 
baras, or those who go naked, whilst PArsvaNATH’s 
disciples were Svetémbaras, dressed in garments’. 


) Some curious and unintelligible things arc related of this in- 
dividual, which suggest a suspicion that the author had in view 
some of the oriental legends relating to Mani or Manes. The 
birth of Gosdia in a cow-house may or may not refer to Chris- 
tianity; bat it is also observed that his father and mother carried 
about a Chitra pathikd, a painted cloth or picture, which GogALa 
stole from them, and that when he adopted the service of MaHA- 
vina, he abandoned the heresy of the picture, feweraTaag 
fares. 

* They reply to GosAa’s enquiry: forta: avatfayert: wet 
“We are the pupils of Parva, free from restraint” —to which 
he rejoins weg ye fete werfemerartca: | Saat aife- 
MeNfca weer 1 cenfeaacfet frctet sgefir 
wdireral fe arava frdeqiens WT: GE “How can you be 
free from restraint, encumbered with clothes and the like? these 
heretical practices are adopted merely for a livelihood: wholly 
unfettered by clothes and such things, and disregarding the body, 


OF THE HINDUS. 295 


During the six years expended in this manner MaHA- 
viza visits a number of places, most of which appear 
to be in Behar and the adjacent provinces, as Raja- 
gttha, Srdvasti near Oude, Vatédli, which is identified 
with the capital of Behdr, and others. 

Proceeding on his pereginations MawAvira volun- 
tarily exposed himself to be maltreated by the Mlech- 
chha tribes of Vajrabhimi, Suddhibhiemi, and Ldf, or 
Lér, the countries apparently of the Gords, who ab- 
used and beat him, and shot at him with arrows, and 
baited him with dogs, to all which he offered no re- 
sistance, and indeed rejoiced in his sufferings; for, 
however necessary to personal purification, it is not 
the duty of a Jain ascetic to inflict tortures upon 
himself—his course of penance is one of self-denial, 
fasting and silence, and pain, however meritorious its 
endurance, must be inflicted by others, not himself. 
At the end of the ninth year Mandvina relinquished 
his silence in answer to a question put by GoSALa, 
but continued engaged in the practice of mortification 
and in an erratic life. His squire having learned from 
hun the possession of the Tejalesya, or power of 
ejecting flame, and having learned from certain of the 
disciples of PArsvanAtu, what is technically termed 





the followers of such a teacher as mine is are the only persons 
exempt from restraint.’ Further confirmation of ManAvina and 
his followers being Digambaras occurs in various places, eape- 
cially in a passage where GogAta gets beaten, and almost killed 
by the women of a village in Magadha, beeause he is a naked 
Sramaria, or mendicant. 
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the Makdnimitta of the eight Angas, intending pro- 
bably their scriptural doctrines, set up for himself as 
a Jina, and quitted his master. 

Inpra having declared that ManAvira’s meditations 
could not be disturbed by men or gods, one of the 
inferior spirits of heaven, indignant at the assertion, 
assailed the Sage with a variety of horrors and temp- 
tations, but in vain. MawAvira’s pious abstraction 
was unbroken. He then wandered about and visited 
Kausdmbi, the capital of Satdnika, where he was re- 
ceived with great veneration, and where his period of 
self-denial ended in perfect exemption from human 
infirmities. The whole of the time expended by him 
in these preparatory exercises was twelve years and 
six months, and of this he had fasted nearly eleven 
years. His various fasts are particularised with great 
minuteness, as one of six months, nine of four months 
each, twelve of one month, and seventy -two of half 
a month each, making altogether ten years and three 
hundred and forty-nine days. 

The bonds of action were snapped like an old rope, 
and the Kevala, or only knowledge attained by ManA- 
vina on the north bank of the Hijupdlikd, under a Sdl 
tree, on the tenth of the light fortnight Varsdkha, in 
the fourth watch of the day, whilst the moon was in 
the asterism Hasta. Inpra instantly hastened to the 
spot, attended by thousands of deities, who all did 
homage to the Saint, and attended him on his pro- 
gress to Apdpapurt, in Behér, where he commenced 
his instractions on a stage erected for the purpose 
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by the deities, a model of which is not uncommonly 
represented in Jain temples. The following is the 
introductory lecture ascribed to Mandvira by his 
biographer. 

“The world is without: bounds, like a formidable ocean; 
its cause is action (Karma) which is as the seed of the 
tree. The being (Jiva) invested with body, but devoid 
of judgment, goes like a well-sinker ever downwards 
by the acts it performs, whilst the embodied being 
which has attained purity goes ever upwards by its 
own acts, like the builder of a palace. Let not any 
one injure life, whilst bound in the bonds of action; 
but be as assiduous in cherishing the life of another 
as his own. Never let any one speak falsehood, but 
always speak the truth. Let every one who has a 
bodily form avoid giving pain to others as much as 
to himself. Let no one take property not given to 
him, for wealth is like the external life of men, and 
he who takes away such wealth commits as it were 
murder. Associate not with women, for it is the 
destruction of life: let the wise observe continence, 
which binds them to the Supreme. Be not encumbered 
with a family, for by the anxiety it involves the person 
separated from it falls like an ox too heavily laden. 
Tf it be not in their power to shun these more subtle 
destroyers of life, let those who desire so to do avoid 
at least the commission of all gross offences.” 

When Mandvira’s fame began to be widely diffused, 
it attracted the notice of the Brahmans of Magadha, 
and several of their most eminent teachers undertook 
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to refute his doctrines. Instead of effecting their pur- 
pose, however, they became converts, and constituted 
his Gatadharas, heads of schools, the disciples of 
Mandvira and teachers of his doctrines, both orally 
and scripturally. It is of some interest to notice them 
in detail, as the epithets given to them are liable to 
be misunderstood, and to lead to erroneous notions 
respecting their character and history. 

This is particularly the case with the first, InpRA- 
BHUTI, or GauTAMA, who has been considered as the 
same with the Gautama of the Bauddhas, the son of 
MAydvevi, and author of the Indian metaphysics’. 
That any connexion exists between the Jain and the 
Bréhmana Sage is, at least, very doubtful; but the 
Gautama of the Bauddhas, the son of SuppHoDANA 
and MAvA, was a Kshatiriya, a prince of the royal or 
warrior caste. All the Jain traditions make their 
Gaurama a Brahman, originally of the Gotra, or tribe 
of Gorama Rishi, a division of the Brahmans well 
known, and still existing in the South of India. These 
two persons therefore cannot be identified, whether 
they be historical or fictitious personages. 

InpraBavil, Acnipatt, and VAyusxtrr are de- 
scribed as the sons of Vasusarr, a Brahman of the 
Gotama tribe, residing at Govara, a village in Ma- 
gadha: from their race, Hemaczanpra, in the Com- 
mentary on the Vocabulary*, observes, they are all 





+R, A. S. Transactions, Vol. 1, p. 538. 
* [SL 31. Weber, Ueber das Satranjaya Mabétmyam, p. 3-5] 
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called Gavramas. Vyakta and Supg#arMA were the 
sons of Duanasirra and Daammi.a, two Brahmans 
of Kollaka, the former of the Bharadwaja, and the 
latter of the Agnivatéya tribe. Manbrra and Maurya- 
yurra were half-brothers, the sons of VisayapEvi by 
Duanapeva and Maurya, two Brahmans of the Va- 
sishtha and Kdsyapa races, but cousins by the mother’s 
side, and consequently, according to the custom of 
the country, it is stated, the one took the other’s 
widow to wife upon his decease. Axamrtra was the 
son of a Maithili Brahman, of the Gautama tribe; 
AcHALABERATA, of a Brahman of Oude, of the Hdrita 
family; Merdrya was a Brahman of Vatsa, of the 
Kaundinya tribe; and Prapudsa, a Brahman of the 
same race, but a native of Rajagvtha in Behar. ‘These 
are the eleven Ganadharas, or Ganddhipas, holders 
or masters of Jain schools, although, before their 
conversion, learned in the four Vedas, and teaching 
the doctrines contained in them. 

These converts to Jain principles are mostly made 
in the same manner:*each comes to the Saint, pre- 
pared to overwhelm him with shame, when he salutes 
them mildly by name, tells them the subject that ex- 
cites their unuttered doubts and solves the difficulty, 
not always very satisfactorily or distinctly, it must be 
admitted; but the whole is an epitome of the Jain 
notions on those subjects which chiefly engage the 
attention of the Hindu philosophers. 

Inprasavti doubts whether there be life Jiva) or 
not—MauAvira says there is, and that it is the vessel 
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of virtue and vice, or where would be the use of acts 
of virtue or piety. 

AgyipHutt questions if there be acts (Karma) or 
not, to which Mandvira replies in the affirmative, 
and that from them proceed all bodily pleasure and 
pain, and the various migrations of the living principle 
through different forms. 

VAyosnur doubts if life be not body, which the Sage 
denies, as the objects of the senses may be remem- 
bered after the senses cease to act, even after death, 
that is, in a succeeding state of existence occasionally. 

Vyaxta questions the reality of elementary matter, 
referring it with the Veddntts to illusion; the Sage 
replies that the doctrine of vacuity is false, illustrating 
his position rather obscurely by asking if there are no 
other worlds than the Gandharva, cities of dreams, 
or castles in the air. 

ScpHarMA imagines that the same kind of bodies 
which are worn in one life will be assumed in another, 
or that a human being must be born again amongst 
mankind; for as the tree is alwys of the same nature 
as the seed, so must the consequences of acts, in a 
peculiar capacity, lead to results adapted to a similar 
condition. This MawAvira contradicts, and says that 
causes and effects are not necessarily of the same 
nature, as horn, and similar materials are convertible 
into arrow-barbs, and the like. 

Manovrra has not made up his mind on the subjects 
of bondage and liberation, (Bandha and Moksha); the 
Jina explains the former to be connexion with and 
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dependence on worldly acts, whilst the latter is total 
detachment from them, and independence of them 
effected by knowledge. 

Mauryarurra doubts of the existence of gods, to 
which ManAvira opposes the tact of the presence of 
Inpra, and the rest around his throne. They cannot 
bear the odour of mere mortality, he adds; but they 
never fail to attend at the birth, inauguration, and 
other passages of the life of a Jina. 

Axamprra is disposed to disbelieve the existence of 
the spirits of hell, because he cannot see them; but 
the Sage says that they are visible to those possessing 
certain knowledge, of whom he is one. 

AcHALABHRATA is sceptical as to the distinction 
between vice and virtue, for which Mandvira rebukes 
him, and desires him to judge of them by their fruits: 
length of days, honorable birth, health, beauty and 
prosperity being the rewards in this life of virtue; 
and the reverse of these the punishments of vice. 

Merdrya questions a future existence, because life 
having no certain form must depend on elementary 
form, and consequently perish with it; but ManAvina 
replies, that life is severally present in various ele- 
mentary aggregates to give them consciousness, and 
existing independent of them, may go elsewhere when 
they are dissolved. He adds, in confirmation of the 
doctrine, that the Srutis and Smritis, that is, the 
scriptural writings of the Bréhmazas, assert the exis- 
tence of other worlds. 

The last of the list is PRasudésa, who doubts if there 
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be such a thing as Nirvan, that state of non-entity 
which it is the object of a Jaina saint to attain, The 
solution is not very explicit. Nirvan is declared to 
be the same with Moksha, liberation, and Karma- 
kshaya, abrogation of acts, and that this is real is 
proved by the authority of the Veda, and is visibly 
manifested in those who acquire true knowledge. 

According to this view of the Jain system, there- 
fore, we find the vital principle recognised as a real 
existence animating in distinct portions distinct bodies, 
and condemned to suffer the consequences ofits actions 
by migrations through various forms. The reality of 
elementary matter is also asserted , as well as of gods, 
demons, heaven, and hell. The final state of the vital 
and sentient principle is left rather obscure, but as 
its actual and visible exemption from human acts is 
taught, it follows that it is exempt from their conse- 
quences or repeated births in various shapes, and 
therefore ceases to be in any sensible or suffering form. 
It is unnecessary to dwell longer on the subject here, 
as we shall have occasion to recur to it. 

After the conversion of these Brahmans and their 
disciples, ManAvira instructed them further in his 
doctrines, and they again taught them to others, be- 
coming the heads of separate schools. AkAMprra and 
AcHALABHRATA, however, and MerArya and PRABHASA 
taught in common, so that the eleven Ganddhipas 
established but nine Gavias or classes*. 





© [Gchol. ad él. 31, p. 292, Weber, LL, p. 4] 
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Having thus attained the object of his penance and 
silence, Mandvira, attended by his disciples, wandered 
about to different places, disseminating the Jatn belief, 
and making numerous converts. The scene of his 
labours is mostly along the Ganges, in the modern 
districts of Behar and Alldhdbad, and principally at 
the cities of Kauddmbi and Rdjagriha, under the kings 
SasAwixa and Srewra, both of whom are Jains, The 
occurrences described relate more to the disciples of 
the Saint than to himself, and there are some curious 
matters of an apparently historical character, There 
is also a prophetic account of HemacHanpRa himself, 
and his patron Kumdra PAxa of Guzerat, put into the 
mouth of MawAvira; but these are foreign to our 
present purpose, which is confined to the progress of 
the Jain sage. 

MauAvira having completed the period of his earthly 
career, returned to Apdpapuri, whither he was atten- 
ded by a numerous concourse of followers of various 
designations. However fanciful the enumeration, the 
list is not uninstructive, as it displays the use of various 
terms to signify different orders of one sect, and not, 
as has been sometimes erroneously supposed, the sect 
itself. Sramanas, Sddhus and Srdvaks way be Jains, 
but they are not necessarily so, nor do they singly 
designate all the individuals of that persuasion. Vira’s 
train consista of Sddhus, holy men, fourteen thousand; 
Sddhwis, holy women, thirty-six thousand; Sramarias, 
or ascetics, versed in the fourteen Pérvas, three hun- 
dred; Avadhijndnis, those knowing the limits or laws, 
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one thousand and three hundred; Kevalis, or detached 
from acts, seven hundred; Manovits, possessors of 
intellectual wisdom, five hundred; Vddts, controver- 
sialists, four hundred; Srdvakas, the male laity, one 
lakh and fifty-nine thousand; and Srdvikds, female 
hearers of the word, double that number, or three lakhs 
and eighteen thousand. The only Ganadharas present 
were Gaurama and Supuarmd, the other nine having 
attained felicity, or having died before their master. 

The period of his liberation having arrived, ManA- 
vira resigned his breath, and his body was burned 
by Sawa and other deities, who divided amongst 
them such parts as were not destroyed by the flames, 
as the teeth and bones, which they preserved as re- 
Tics; the ashes of the pile were distributed amongst 
the assistants: the gods erected a splendid monument 
on the spot, and then returned to their respective 
heavens. These events occurred on the day of new 
moon, in the month Kartik, when ManAvira was 
seventy-two years of age, thirty of which were spent 
in social duties, and the rest in religious avocations, 
and he died two hundred and fifty years after the 
preceding Jina, PArSvandrH: no other date is given, 
but in the passage, in the prophetic strain above alluded 
to, it is mentioned that Kumdra PAta will found Ana- 
hilla Pattan*, and become the disciple of Hemacway- 
bra, one thousand six hundred and sixty-nine years 
after the death of Maudvina, 





* [formerly called Anclacdéa.] 
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The conversion of KumAra Pda occurred about 
A. D, 1174", and consequently the last Jina expired 
about five hundred years before the Christian era. 
According to other authorities the date assigned to 
this event is commonly about a century and a half 
earlier, or before Christ six hundred and sixty-three’, 
but Humacuanpra is a preferable guide, although, in 
point of actual chronology, his date is probably not 
more to be depended upon than those derived from 
other sources. 


The doctrines of the Jains, which constitute the 
philosophy of their system, it is not part of the present, 
plan to discuss: but a few of the leading tenets, ax 
derived from original authorities, may be here briefly 
adverted to. It is the more necessary to dwell on the 
subject, as the chief opinions of the sect of Jina, as 
described elsewhere, have for the most part been 
taken from verbal communication, or the controversial 
writings of the Brahmans. 

An eternal and presiding first cause forms no part 
of the Jain creed, nor do the Jains admit of soul or 
spirit as distinct from the living principle. All exis- 
tence is divisible into two heads —Life (Jiva) or the 





* [See Lassen, Ind. Alt. III, 567. Weber, 1.1, p. 46.] 

' Colonel Mackenziz, on the information of the Belligola 
Jains, says Varddhemdna attained beatitude 2464 years before the 
year 1801, which is 663 years before Christ. Mr. CoLzsrooKE 
observes, that the Jains of Bengal reckon Varddiamdna to have 
lived 580 years before Vikramdditya, which is A. C. 686. 
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living and sentient principle; and Inertia or Ajiva, 
the various modifications of inanimate matter. Both 
these are uncreated and imperishable. Their forms 
and conditions may change, but they are never des- 
troyed; and with the exception of the unusual cases 
in which a peculiar living principle ceases to be sub- 
ject to bodily acts, both life and matter proceed in a 
certain course, and at stated periods the same forms, 
the same characters, and the same events are repeated. 

To proceed, however; according to the original au- 
thorities, all objects, sensible or abstract, are arranged 
under nine categories, termed Tattwas, truths or exis- 
tences, which we shall proceed to notice in some detail *. 

1. Jia, Life, or the living and sentient principle, 
as existing in various forms, but especially reducible 
to two classes, those with, and those without mobility. 
The first comprises animals, men, demons, and gods~— 
the second, all combinations of the four elements, 
earth, water, fire, air, as minerals, vapours, meteors, 
and tempesta—and all the products of the vegetable 
kingdom. They are again arranged in five classes ac- 
cording to their possession of as many Indriyas, or 
sensible properties. The wholly unconscious bodies 
to ordinary apprehension, but which have a subtle 
vitality perceptible to saintly and super-human beings, 
have the property of form: such are minerals, and the 
like. Snails, worms, and insects, in general, have 


* (Sarvadardana Sangraha, p. 35 #. Stevenson, the Kalpa 
Sutra, p. 116 ff. Colebrooke, Essays, p. 245 f. 296.] 
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two properties —form and face. Lice, fleas, and the 
like have three properties, or form, face, and the 
organ of smell. Bees, gnats, and the rest have, in 
addition to these, vision; whilst animals, men, demons, 
and gods have form, vision, hearing, smell, and taste. 
To these five predicates of vital beings two others are 
sometimes added, and they are said to be Sanjninah 
and Asanjninah, or, born by procreation, or spon- 
taneously generated. Again, these seven orders are 
distinguished as complete or incomplete, making alto- 
gether fourteen classes of living things. According to 
the acts done or suffered in each condition, the vital 
principle migrates to an inferior or superior grade, 
until it is emancipated from bodily acts altogether. It 
is @ peculiarity of the Jain notions of life, that it is 
always adapted to the body it animates, and diminishes 
with the gnat, and expands to the elephant, a notion 
that is treated with just ridicule by the Brahmans. 
Generically, it is defined to be without beginning or 
end, endowed with attributes of its own, agent and 
enjoyer, conscious, subtle, proportionate to the body 
it animates; through sin it passes into animals, or goes 
to hell; through virtue and vice combined it passes 
into men, and through virtue alone ascends to heaven; 
through the annihilation of both vice and virtue it 
obtains emancipation. 

IL. Ajiva, the second predicate of existence, com- 
prises objects or properties devoid of consciousness 
and life. These seem to be vaguely and variously 
classed, and to be in general incapable of interpreta- 
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tion; but the enumeration is commonly fourteen, like 
the modification of vitality, They are Dharmdstikdya, 
Adharmastikdya, and Akdsdstikdya, each comprehend- 
ing three varieties. Kala, or time, is the tenth; and 
Pudgala, or elementary matter, in four modifications, 
completes the series. ‘ 

It is not very easy to understand these technicalities, 
for the etymology of the words is of little avail. Asti- 
kdya indicates the existence of body, “Body is”; whilst 
Dharma signifies virtue, and Adharma, vice; but 
Dharma means also peculiar function or office, in 
which sense it seems to be here intended, thus— 
Dharmastikdya is defined to be that which facilitates 
the motion of animate or inanimate bodies, as water 
for fish. Adharmastikdya is that which impedes or 
stops their motion. Akdédstikdya is the principle of 
repulsion, that which keeps bodies separate, or space: 
the varieties of these are only in degree, of little, 
more, and complete. Time is sufficiently intelligible, 
but the Jains indulge in modifications of it infinitely 
more extravagant than those for which the Hindus 
are reproached; thus after enumerating days, weeks, 
months, and years, we have the Palya*, or Palyopama, 
a period measured by the time in which a vast well, 
one hundred Yojans every way, filled with minute 
hairs so closely packed that a river might be hurried 
over them without penetrating the interstices, could 
be emptied at the rate of one hair in a century. A 





© (See Hemachandra’s Abhidh. 182, and p. 304] 
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Ségaropama is one hundred million millions of Palyas, 
and an Avasarpini and Utsarpivi, which make up a 
great age, consists each of one hundred million millions 
of Sdgaras. Pudgala is atomic matter, distinguished 
like the first three categories, by being combined in 
three degrees—little, much, and most, whilst it adds 
a fourth state, or that of Paramdzu, primitive, subtle, 
indivisible, and uncombined. 

Il. The third Tattwa is Purya, Good, or whatever 
is the cause of happiness to living beings: the sub- 
divisions of this category are forty-two: it will be 
sufficient here to enumerate a few of the principal. 

1, Uchchhatrgotra, high birth, rank, or the respect 
of mankind. 

2. Manushyagati, the state of man, either as obtain- 
ed from some other form of being or continuance in it. 

3. Suragati, the state of divinity, Godhead. 

4. Panchendriya, the state of superior vitality, or 
possession of five organs of sense. 

5. Panchadeha, the possession of body, or form of 
one of five kinds: 

Audarika, elementary—that arising from the aggre~ 
gation of elements, as the bodies of men and beasts. 

Vatkriya, transmigrated—that assumed in conse- 
quence of acts, as the forms of spirits and gods. 

Ahérika, adventitious, one assumed, such as that of 
the Purvadharas, of one cubit in stature, when they 
went to see the Tirthankaras in Mahdvidehakshetra, 

Taijasa, the form obtained by suppressing mortal 
wants, in which state fire can be ejected from the body. 
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Kérmana, the form which is the necessary conse- 
quence of acts. These two last are necessarily con- 
nected from all time, and can only be disunited by 
final liberation, or Moksha. 

Other varieties of ‘Good’ are colour, odour, flavour, 
touch, warmth, coolness, and the like. 

IV. Pédpa, or ‘Ill’, in contradistinction to the pre- 
ceding, and implying that which is the cause of un- 
happiness to mankind: there are eighty-two kinds; 

As the five Avararias, or difficulties in acquiring as 
many gradations of holy or divine wisdom. Five Anta- 
rdyas, disappointments, or impediments, as not ob- 
taining what is about to be presented, not being able 
to enjoy an object of fruition when in possession of 
it, and want of vigour though in bodily health. Four 
Darsandvasdnas, obstructions, or impediments to in- 
formation derivable from the senses, or the under- 
standing or to the acquirement of divine knowledge. 
Five states of sleep, inferior birth, pain, as a condition 
of existence, us when condemned to purgatory, belief 
in false gods, defect of size or shape, and all the human 
passions and infirmities—as anger, pride, covetous- 
ness, &c., including, amongst the ills of life, laughte: 
and love. y 

V. Asrava is that source from which the evil acts 
of living beings proceed. The varieties are the five 
Indriyas, or organs of sense; the four Kashdyas, or 
passions, as wrath, pride, covetousness, and deceit; 
the five Avratas, non-observance of positive com- 
mands, as lying, stealing, &c. and three Yogas, ad- 
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diction or attachment of the mind, speech, and body 
to any act; Kriyds, or acts, of which twenty-six va- 
rieties are specified as those performed with any part 
of the body, or with the instrumentality of 2 weapon, 
or the like—those prompted by feelings of hate or 
wrath—those which are inceptive, progressive, or 
conclusive— those performed by oneself, or through 
another creature—those which are suggested by 
impiety, or unbelief in the doctrine of the Tirthan- 
karas. 

VI. The sixth Tattwa is termed Samvara, and is 
that by which acts are collected or impeded. There 
are fifty-seven varieties classed under six heads. 

1. Samit’, keeping the attention properly alive, so 
as to see immediately if an insect is in the way, to 
refrain from uttering what should not be said, to dis- 
tinguish any of the forty-two defects in food given as 
alms, taking or relinquishing any thing indifferently, 
aud avoiding or abandoning unfit things. 

2. Gupti, secrecy, or reserve of three kinds, or in 
mind, speech and person. 

3. Parishahd, endurance or patience, as when a 
person has taken a vow of abstemiousness he must 
bear hunger and thirst; so he must endure heat and 
cold, when he practices the immoveable posture of 
Jain abstraction; if he is disappointed in what he has 
laboured or begged for, he must not murmar; and if 
he is reviled or even beaten, he must patiently submit. 

4. Yatidharma, the duties of an ascetic; these are 
ten in number: patience, gentleness, integrity, and 
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disinterestedness, abstraction, mortification, truth, 
purity, poverty, and continence. 

5. Bhdvand, conviction or conclusion, such as that 
worldly existences are not eternal, that there is no 
refuge after death, that life is perpetually migrating 
through the eighty-four lakhs of living forms, that 
life is one or many: it also includes perception of the 
source whence evil acts proceed, and the like. 

The sixth division of this class is Chdritra, practice 
or observance, of five sorts: Sdmayzka, conventional, 
or the practice and avoidance of such actions as are 
permitted or prescribed; Chhedopasthdpantya, pre- 
vention of evil, as of the destruction of animal life; 
Parihdravisuddhi, purification by such mortification 
and penance ag are enjoined by the example of an- 
cient saints and sages. Sulakshmasampardya, the 
practices of those pious men who have attained a 
certain degree of eminence; and Yathékhydtam, the 
same after all the impediments and impurities of hu- 
man nature are overcome or destroyed. 

VIL. Nirjard, the seventh Tattwa, is the religious 
practice that destroys mortal impurities, or, in other 
words, penance: it is of two kinds, external and inter- 
nal; the first comprehends fasting, continence, silence, 
and bodily suffering; the second, repentance, piety, 
protection of the virtuous, study, meditation, and dis- 
regard, or rejection of both virtue and vice. 

VIII. Bandha is the integral association of life with 
acts, as of milk with water, fire with a red hot iron 
ball; it is of four kinds: Prakriti, the natural dispo- 
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sition or nature of a thing; Sthiti, duration, or mea- 
sure of time, through which life continues; Anubhdga, 
feeling, or sensible quality; Pradega, atomic indivi- 
duality. The characters of this principle are illustrated 
by aconfection: 1. According to its natural properties 
it cures phlegm, bile, &c.; 2. it remains efficient but 
for a given period; 3. it is aweet, bitter, sour, &c.; 
and 4. it is divisible into large or small proportions, 
retaining each the properties of the whole mass. 

XI, The last of the nine principles is Moksha, or 
liberation of the vital spirit from the bonds of action; 
it is of nine sorts: 

1. Satpadapraripana. The determination of the real 
nature of things, the consequence of a finite course 
of progress through different stages of being and puri- 
fication. It is attainable only by living creatures of 
the highest order, or those having the five organs of 
sense; by those possessed of the Trasakdya, or a body 
endowed with consciousness and mobility; by those 
beings which are engendered, not self-produced; by 
those which have reached the fifth Chdritra, or ex- 
emption from human infirmity; by those which are in 
the Kshdyika Samyaktwa, or that state of perfection 
in which elementary or material existence is destroyed; 
by those no longer requiring material existence; by 
those who have acquired the Kevalajndna, the only 
knowledge, and the Kevaladaréana, or only vision. 

2. Dravyapramdna, as regulated by the fitness of 
the things or persons to be emancipated. 

3. Kshetrapramdia, depending on the essentiality 
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of certain holy places at which only it can be ob- 
tained. 

4, Sparsana, contact, or identity of the indivi- 
duated living principle with that of the universe, or 
any part of it. 

5. Kéla, the times or ages at which emancipation 
is attainable; or the periods spent in various trans- 
migrations. 

6, Antara, the difference of temperaments or dis- 
positions. 

7. Bhdga, the existence of the imperishable part 
of all living bodies in which the purified essences or 
Siddhas reside. 

8. Bhdva, the nature or property of that pure 
existence which has attained the Kevalajndna, and 
other perfections essential to final liberation, 

9. Alpabahutwa, the degree or ratio in which dif- 
ferent classes of beings obtain emancipation’. 

From the details of these nine Tattwas the sum of 
the whole Jai system may be collected, but they 
form only the text on which further subtilties are 
founded, and they leave the end and scope of all the 
doctrine or the attainment of ultimate liberation sin- 
gularly indistinct. 

The Moksha of the Jains is.exemption from the in- 
cidents of life, and above all from the necessity of 


» Although termed @YWHRT: in the original authorities, these 
varieties are rather in the requisite conditions for attaining 
Moksha, than in the kind or sort of emancipation attained. 
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being born again; but in what state the living prin- 
ciple subsists after it is so exempted, does not very 
satisfactorily appear. In one state indeed the bodily 
individuality remains, or that of Jivanmuktt, libera- 
tion during life, whilst from most of the subdivisions 
of Moksha, it follows that the Siddhas, the pure exis- 
tences, correspond with our notions of spiritual beings, 
having an impassive and inappreciable form, variable 
at will, capable of infinite contraction or dilation, and 
wholly void of feeling or passion. This is not incom- 
patible with their enjoyment of Nirvdé, another term 
for Moksha, and which, as Mr. CouxprooKE observes, 
meaning literally, extinct or gone out as a fire, set 
as a heavenly luminary, defunct as a saint who has 
passed away, implies profound calm. “It is not anni- 
hilation,” he concludes *, “but unceasing apathy which 
they, ‘the Jains and Buddhas,’ understand to be the 
extinction of their saints, and which they esteem to 
be supreme felicity worthy to be sought by prac- 
tice of mortification as well as by acquisition of 
knowledge.” 

Besides the notions exhibited in the detail of the 
nine Tattwas, the Jains are known in controversial 
writings ** by the title Saptavddis, or Saptabhangis, 
the disputers or refuters of seven positions: more cor- 
rectly speaking, they are reconcilers, or could be so, 
of seven contradictory assertions, evincing a sceptical 





* [Essays, p. 259] 
** [e, g. Sarvadaréana Sangr. pp. 41, 42.) 
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character which justifies another epithet which they 
acknowledge, of Syddvddis, or assertors of possibi- 
lities; the seven positions are the following: 

1. A thing is; 2. it is not; 3. it is and it is not; 4. it 
is not definable; 5. it 7s, but is not definable; 6. it is 
not, neither is it definable; 7. it is and it is not, and 
is not definable. Now these positions imply the doc- 
trines of the different schools, the Sénkhya, Veddnta, 
and others, with regard to the world, to life, and to 
spirit, and are met in every case by the Jains with 
the reply, Syddvd, It may be so sometimes; that is, 
whatever of these dogmas is advanced will be true in 
some respects, and not in others; correct under some 
circumstances, and not under others; and they are 
therefore not: entitled to implicit trust, nor are they 
irreconcileable. There is one inference to be drawn 
from this attempt to reconcile the leading doctrines 
of the principal schools, of some importance to the 
history of the Jain doctrines, and it renders it pro- 
bable that they were posterior to all the rest. As this 
reasoning however has been opposed by RAmAnvsa, 
it dates earlier than the twelfth century. 

Liberation during life and, as a necessary conse- 
quence, exemption after it from future birth implies 
the abandonment of eight classes of Karmas, or acts, 
four of which are noxious and four innoxious; they 
are all included under the Tattwa Papa, Iti, as above 
noticed, but are also more especially detailed. To the 
first order belong the following: 

Jnéndvarata, disregard of the various stages of 
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knowledge, from simple comprehension to the only 
true wisdom, as so many steps to final liberation; 

Darsandvarata, disbelief in the doctrines of the 
Jain Saints; 

Mohantya, hesitation in obeying the injunctions of 
the Jain code, or doubt as to their importance and 
the consequences of their neglect; 

Antardya, impeding or vexing those engaged in 
seeking liberation. 

The second class comprises: 

Vedantya, self-consciousness or sufficiency ; 

Néma, pride of name; Gotra, pride of birth; and 
Ayushka, attachment to bodily existence. 

These essential principles of the faith are common 
to all classes of Jains, but some differences occur in 
their Duties as they are divided into religious or lay 
orders, Yatis and Srdvakas. Implicit belief in the 
doctrines and actions of the Tirthankaras is, of course, 
obligatory on both; but the former are expected to 
follow a life of abstinence, taciturnity, and continence, 
whilst the latter add to their moral and religious code 
the practical worship of the Tirthankaras, and pro- 
found reference for their more pious brethren. The 
moral code of the Jains is expressed in five Mahd- 
vratas, or great duties: Refraining from injury to life, 
truth, honesty, chastity, and freedom from worldly 
desires. There are four Dharmas, or merits—liberality, 
gentleness, piety, and penance; and three sorts of 
restraint—government of the mind, the tongue, and the 
person. To these are superadded a number of minor 
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instructions or prohibitions, sometimes of a beneficial 
and sometimes of a trivial, or even ludicrous tendency, 
such as to abstain, at certain seasons, from salt, flowers, 
green fruit, and roots, honey, grapes, and tobacco; to 
drink water thrice strained; never to leave a liquid 
uncovered, lest an insect should be drowned in it; not 
td deal in soap, natron, indigo, and iron; and never 
to eat in the dark lest a fly should be swallowed. 
Religious characters wear a piece of cloth over their 
mouths to prevent insects from flying into them, and 
carry a brush under their arms to sweep the place on 
which they are about to sit, to remove any ants or 
other living creatures out of the way of danger. Upon 
the whole, the doctrine of the Jainas is a system of 
quietism calculated to render those who follow it per- 
fectly innoxious, and to inspire them with apathetic 
indifference towards both this world and the next. 
The ritual of the Jains is as simple as their moral 
code. The Yati, or devotee, dispenses with acts of 
worship at his pleasure, and the lay votary is only 
bound to visit daily a temple where some of the images 
of the Tirthankaras are erected, walk round it three 
times, make an obeisance to the images, with an offer~ 
ing of some trifle, usually fruit or flowers, and pro- 
nounce some such Mantra, or prayer, as the following: 
“Namo Arthantanam, Namo Siddhanam, Namo Ar- 
ydnam, Namo Updjyanam, Namo Lée Sabba Sa- 
hiinam—Salutation to the Arhats, to the Pure Exis- 
tences, to the Sages, to the Teachers, to all the De- 
vout in the world.” A morning prayer is also re- 
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peated: “Ichchhdmi khamd Samano bandiyon, jo man 
jaye nisidye; mathena vandémi—l beg forgiveness, oh 
Lord, for your slave, whatever evil thoughts the night 
may have produced—I bow with my head.” The 
worshipper then perhaps remains to hear read part of 
the Kalpasttra or Bhaktémara, or some narrative of 
one or other of the Tirthankaras, and the devotion of 
their followers, and proceeds to his daily occupations. 

The reader in a Jain temple is a Yati, or religious 
character; but the ministrant priest, the attendant on 
the images, the receiver of offerings, and conductor 
of all usual ceremonies is a Brahman. It is a curious 
peculiarity in the Jain system, that they should have 
no priests of their own, but it is the natural conse- 
quence of the doctrine and example of the Tirthankaras, 
who performed no rites, either vicariously or for them- 
selves, and gave no instruction as to their observance, 
Tt shews also the true character of this form of faith, 
that it was a departure from established practices, the 
observance of which was held by the Jatn teachers to 
be matter of indifference, and which none of any credit 
would consent to regulate; the laity were, therefore, 
left to their former priesthood , as far as outward cere- 
monies were concerned. 

The objects of worship are properly only the Tir- 
thankaras, but the Jains do not deny the existence 
of the Hindu gods, and admit such of them as they 
have chosen to connect with the adventures of their 
saints, according to a classification of their own, to a 
share in the worship offered to their human superiors. 
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According to the Mythology which they have adopt- 
ed and modified the Jains reckon four classes of 
divine beings whom they name Bhuvanapatis, Vyan- 
taras, Jyotishkas, and Vaimdnikas; the first com- 
prises ten orders: the progeny of the Asuras, Ser- 
pents, Garuda, the Dikpalas, Fire, Air, the Ocean, 
Thunder and Lightning ,—who are supposed to reside 
in the several hells or regions below the Earth. The 
second has eight orders: the Piséchas, Bhitas, Kin- 
naras, Gandharvas, and other monstrous or terrestrial 
divinities inhabiting mountains, woods, and forests, 
as well as the lower regions, or air. The third has 
five orders: the Sun, Moon, Planets, Asterisms, and 
other heavenly bodies. The fourth includes the Gods 
of present and pastKalpas. Of the first kind are those 
born in the Heavens, Saudharma, Isdna, Mahendra, 
Brahma, Sanatkuméra, Sukra, and others to the 
number of twelve, or in the Kalpas, when Supzarmd 
and the rest were severally presiding Deities. The 
last class reside in two divisions of five and of nine 
heavens—the five termed Vijaya, Vaijayanti, &e.; 
the second termed Anuttara, because there are none 
beyond them, as they crown the triple construction 
of the universe. In the sovereignty of the hosts of 
heaven s great number of Jndras are recognised, but 
of these two are always specified as the chief, Suxra 
and [g4na, one regent of the north, the other of the 
south heaven: the former alone has eighty-four thou- 
sand fellow gods, each of whom has myriads of asso- 
ciates and attendants. 
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Above all these rank in dignity, and as objects of 
worship, the twenty-four Tirthankaras, or with those 
of the past and of the future periods seventy-two. 
Allusion is made by Hewacuannr, in his life of Mand- 
vira, to a hundred and one, and the same work spe- 
cifies four Sdévat or eternal Jinas, Ristapadnana, 
OHANDRANANA, VARISENA, and Varppaamdna. What 
is meant by them is not explained, and they are not 
recognised by all Jains. 

The presence of Brahman ministrants, or the lapse 
of time and the tendency of the native mind to multi- 
ply objects of veneration, seems to have introduced 
different innovations into the worship of the Jainas 
in different parts of Hindustan; and in upper India 
the ritual in use is often intermixed with formule de- 
rived from the Tantras, and belonging more properly 
to the Saiva and Sdkta worship. Images of the Bhai- 
ravas and Bhairavis, the fierce attendants on Srva 
and KAxi, take their place in Jain temples, and at 
suitable seasons the Jains equally with the Hindus 
address their adoration to Sarasvati and Devi'. 





1 "Thug in a Pijépaddhati procured at Mainpuri, where a Jain 
temple of considerable size stands, the Tirthankaras, as they are 
severally presented with offerings, are addressed; Om Sri Risha- 
Dhdya Svasti— Om rim im: and Om Hrim Sri Sudharmd- 
chdrya, Adigurubhyo Namah, Om Hrim Hrdm, Samajinachaityd- 
layebhyo Sri Jinendrebhyo namah. There are also observances for 
regular Hindu festivals, as the Sripanchami, Akshayatritiyd, &e., 
when Sarasvati and other goddesses are invoked. Rules are 
given for the Ghata Sthdpana, when Sax or Devi is supposed 
to be present in a water jar erected as her receptacle and em- 
a 
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Jn the South of India, from the account given by 
Colonel Macxenzix, it appears that the Jains observe 
all the Brahmanical Sanskdras, or essential ceremo- 
nies. This is not the case in Upper India, and the 
only rites followed are the Initiation of the infant, 
twelve days after birth, by repeating a Mantra over 
it, making a circular mark with the sandal and per- 
fumes on the top of the head; Marriage and Crema- 
tion, which are much the same as those of the Brah- 
mans, omitting the Mantras of the Vedas. Srdddhas, 
obsequial ceremonies at stated periods, are not per- 
formed by the Jains in Upper Hindustan. 

The festivals of the Jacns are peculiar to them- 
selves, and occur especially on days consecrated by 
the birth or death of some of the principal Tirthan- 
karas, especially the two last, Parsvandth and Vard- 
dhamdna. The places where these events occurred 
are also objects of pilgrimage, and very numerous 
assemblages of devout pilgrims occur at them at dif- 
ferent seasons: thus, in Behar, a very celebrated place 
of resort is the scene of Pérévanath’s liberation; the 
mountain Samet Stkhara, or Parasnath, near Pachete’; 
and another of equal sanctity, the scene of Varddha- 
mdna’s departure from earth, is at Pépapuri’, in the 





blem, and the Shodaéa Karatia Pujd ends with a Lakshmi Stotra, 
or Hymn, addressed to the Goddess of Prosperity. 


1 Described very fully, as previously noticed, in the Quarterly 
Magazine for December, 1827. 


? Tt ia also written Apdpapuri and Pdeapuri, under which 


OF THE HINDUS. 323 


same province. Pilgrims come from all parts of India 
to these places at all seasons, but the principal Melds 
are held at the former in Mégh, and in Kértik at the 
latter. On the western side of India the mountains of 
Abi’ and Girindr are the great scenes of pilgrimage, 
being covered with Jain temples and remains. Risua- 
BHA Deva and Nemmndtu seem to be the favourite 
divinities in that quarter. 

Besides these particular festivals, the Jains observe 
several that are common to the Hindus, as the Vasan- 
taydtrd, or spring festival, the Sripanchami, and 
others; they also hold in veneration certain of the 
Lunar days, as the 2d, 5th, 8th, 11th and 12th; on 
these no new work should be undertaken, no journey 
commenced, and fasting, or abstinence at least, and 
continence should be observed. 


The origin of the Jat faith is immersed in the ob- 
scurity which invests all remote history amongst the 
Hindus. That it is the most recent of all the systems 
pursued in Hindustan is rendered highly probable by 
the extravagances in which it deals, by the doctrines 
it opposes to those of all other schools, and by the 
comparatively recent date of many Jazz authors of 
celebrity and of numerous monumental relics; but 





latter name, it and other celebrated Jaina shrines in Behar are 

doseribed by a Native traveller, a Jain, in the service of Colonel 
Macnenzte, in the Caleutta Magazine for June, 1823, 

' See Asiatic Researches, Vol. XVI. Jain Inseriptions at Abi. 
2i* 


324 RELIGIOUS SECTS 


at what period it actually took its rise it is not easy 
to determine’. Mr. CoeprooxE has suggested the 
probability of the Jain religion being the work of 
PArSvanATH, in the account of whom there is a nearer 
approach to sober history and credible chronology 
than in the narratives of his predecessors. This would 
throw back the origin of the Jain faith to the ninth 
century before the Christian era, admitting the Jain 
chronology of VarppHAMANA’s existence; but it is 
difficult to concur in the accuracy of so remote a date, 
and whatever indirect evidence on the subject is pro- 
curable is opposed to such a belief. 

It has been supposed that we have notices of the 
Jaina sect as far back 2s the time of the Macedonian 


1 Major DeLamarne obsorves, “the usual idea of the Jains 
being a modern sect may not be erroneous: the doctrines origi- 
nating with Hishabha, and continued by Arhanta, dividing at 
periods of schism into more distinct classes, of which the Jains 
or Srdvaks, as now established, form one, and the modern 
Buddhas, as in Burma, Siam, Ceylon, Tibet, &c. another.” T. R. 
A. S. I, 497.—“Were I disposed to speculate on the origin of 
the Jains from the striking coincidences of doctrine and religious 
usages between them and the Buddhiste, I should be led to con- 
jecture that they were originally a sect of Buddhists.” Mr. Erskine, 
Bombay Trans. III, 502.—-“It is certainly probable, as remarked 
by Dr, Hamruron and Major DeLamatne, that the Gautama of 
the Jinas and of the Bauddhas is the same personage, and this 
leads to the further surmise that both these sects are branches of 
one stock.—Both have adopted the Hindu Pantheon, or assem- 
blage of subordinate deities, both disclaim the authority of the 
Vedas, and both elevate their pre-eminent saints to divine supre- 
macy.” Mr. Colebrooke, Trans. BR. A. 8.1, 521. 


OF THE HINDUS. 825 


invasion of India, or at least at the period at which 
MEGASTHENES was sent ambassador to SaNpRACOPrUS, 
and that these notices are recorded by Straso and 
Arran, The nature of the expressions which those 
and other writers have employed has been canvassed 
by Mr. Couzsrooxe*, and shewn satisfactorily to esta- 
blish the existence at that time of the regular Brah- 
mans, as well as of other sects: what those sects were, 
however, it was no part of his object to enquire, and 
he has left it still to be ascertained how far it can be 
concluded that the Jainas were intended. 

Much perplexity in the Greek accounts of the Brah- 
mans Gymnosophists has, no doubt, occurred from 
their not having been. acquainted with the subdivision 
of the priestly caste into the four orders of student, 
householder, hermit, and mendicant, and therefore 
they describe the Brahman sometimes as living in 
towns, sometimes in woods, sometimes observing ce- 
libacy, and sometimes married, sometimes as wearing 
clothes, and sometimes as going naked; contradictions 
which, though apparently irreconcileable if the same 
individuals or classes be meant, were appreciated by 
the shrewdness of Bayiz more justly than he was 
himself aware of', and are all explained by the Achdras, 





© [and by Lassen, Ind. Alt., I, 700 ff., 710] 

1 “Jt may be that they (the Brachmanes) did not follow the 
same institutes in all ages, and that with a distinction of time 
one might reconcile some of the variations of the authors who 
have spoken of them.”—Article Brachmana, Note C. Harris 
(1, 454) aleo bas rightly estimated the real character of the Ger- 
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or institutes of the Hindus, as affecting the various 
periods of life and corresponding practices of Brahma- 
nical devotion. 

As far, therefore, as the customs or observances of 
the Gymnosophists are described, we have no reason 
to conclude that any but the followers of the Vedas 
are intended, and the only part of the account appli- 
cable to any other sect is the term Germanes, or Ser- 
manes, or Samaneans, applied to one division of the 
Sophists or Sages. This name, as Mr. Conesrooxe ob- 
serves, seems to bear some affinity to the Sramaas, 
or ascetics of the Jains or Bauddhas, but we can de- 
rive no positive conclusion from a resemblance, which 
may possibly be rather imaginary than real, and the 
object of which, after all, is far from being the indi- 
vidual property of any sect, but is equally applicable 
to the ascetic of every religious system. As distinct 
from the Brahmans, the Sarmanes will be equally 
distinct from the Jains; for the Brahmans, it is said 
by Porrayry, are of one race; and the Samanaans 
are selected from all the tribes, and consist of persons, 
choosing to prosecute divine studies,— precisely the 
independent Sannydsi or Gosdin of modern times, 
few persons of which description belong to the order 
of the Brahmans, or are united with the rest by any 
community of origin or peculiarity of faith, 

Again, another word has been adduced in corrobo- 


manes, and concluded that they were nothing bat Gioghis, from 
Pietro della Valle’s description of the latter. 
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ration of the existence of the Jains, and it may be 
admitted that this is a better proof than the preceding, 
as the Pramna* are declared to be the opposers of 
the Brahmans, which is no where mentioned of the 
Sarmanes. This expression is said to designate the 
Jains, but this is far from certain: the term is pro- 
bably derived from Pramdta, proof, evidence, and is 
especially the right of the followers of the logical 
school, who are usually termed Prémdrtkas: it. is 
applicable, however, to any sect which advocates 
positive or ocular proof in opposition to written dog- 
mas, or belief in scriptural authority, and is in that 
sense more correctly an epithet of the Bauddha sec- 
taries than of the Jains, who admit the legends and 
worship the deities of the Purditas, and who hold it 
the height of impiety to question the written doctrines 
of their own teachers. The proofs from classical 
writers, therefore, are wholly inadequate to the de- 
cision of the antiquity of the Jains, and we are still 
entirely left to sources of a Jess satisfactory description. 

All writers on the Jains entitled to our attention 
agree in admitting an intimate connexion between 
them and the Bauddhas; the chief analogies have 
been above adverted to, and the inference of later 
origin is justly founded on the extravagant exaggera- 
tions of the system adopted by the Jains. Their iden- 
tity of origin rests chiefly upon the name of Gaurama, 
which appears as that of VaRDDHAMANA’s chief pupil, 





* [See Lassen, Ind. Alt. 1, 835, Weber, Ind. Lit. 27.] 
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and as the legislator of the Bauddha nations in the 
east. The dates also ussigned to both are not far re- 
moved; the apotheosis of the Buddha Gavrama occur- 
ring five hundred and forty-three years before Christ, 
and the death of Maudvira, the preceptor of the Jain 
Gautama, about the same time. That there is some 
connexion may be conceded, but for reasons already 
assigned it is not likely that the persons are the same; 
the Jains have not improbably derived their Gavrama 
from that of their predecessors *. 

No argument for the antiquity of the Jains is de- 
rivable from the account given of Risuasya in the 
Bhagavata Purdna“*, He was not a seceder from the 
true faith, although the mistaken imitation of bis 
practices is said to have Jed others into errors, evi- 
dently intending the Jain heresy. He is svarcely iden- 
tifiable, in consequence, with the Jain Risuanua, the 
first of the Tirthankaras; but even if that were the 
case, no confidence could be placed in the authority, 
as the work is a modern compilation not exceeding, 
at the most, twelve centuries of antiquity. The re- 
futation of Jain doctrines in the Brahma Stitras*** 
is aless questionable testimony of their early existence; 
but the date of that work is to be yet ascertained. 
Sankara Acharya, the commentator on the texts of 
Vy4sa, affords a more definite approximation; but he 


* [Weber, Ueber das Satrunjaya Méhitmyam, p. 2-6] 
* (V, 5, 28 ff. Vishiu Pur., p. 164, Note.} 
© [HT, 2, 6J 
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will not carry us back above ten centuries. It is also 
to be observed, that the objects of the attacks of the 
Stitras and of Sankara are philosophical and specu- 
lative tenets, and these may have been current long 
before they formed part of a distinct practical system 
of faith, as promulgated by a class of Bauddhas, the 
germ of the Jains. 

However, we may admit from these authorities the 
existence of the Jains as a distinct sect, above ten or 
twelve centuries ago; we have reason to question their 
being of any note or importance much earlier. The 
Bauddhas, we know from Ciemens of Alexandria, 
existed in India in the second century of the Christian 
ra, and we find them not only the principal objects 
of Hindu confutation and anathema, but they are 
mentioned in works of lighter literature referable to 
that period, in which the Jains are not noticed, uor 
alluded to: the omission is the more worthy of notice, 
because, since the Bauddhas disappeared from India, 
and the Jains only have been known, it will be found 
that the Hindu writers, whenever they speak of 
Bauddhas, shew, by the phraseology and practices 
ascribed to them, that they really mean Jains: the 
older writers do not make the same mistake, and the 
usages and expressions which they give to Bauddha 
personages are not Jain, but Bauddha; with the one 
they were familiar, the other were yet unknown. 

‘The literature of the Jains themselves is unfavour- 
able to the notion of high antiquity. Hemacwanpra, 
one of their greatest writers, flourished in the end of 
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the twelfth century, and the compiler of the Jain 
Purdnas of the Dekhan is said to have written at the 
end of the ninth. The Kalpa Sutra professes to have 
been composed nine hundred and eighty years after the 
death of ManAvina, or fifteen centuries ago; but from 
internal evidence" it could not have been composed 
earlier than the twelfth or thirteenth century. Various 
eminent Jain authors were cotemporary also with 
Munsa and Buoys, princes of Dhdr, in the ninth and 
tenth century **, and a number of works seem to have 
been compiled in the sixteenth century during the 
tolerant veign of Axpar. 

Of the progress of the Jain faith in the Gangetic 
provinces of Upper India we have no very satisfactory 
traces. It may be doubted if they ever extended them- 
selves in Bengal. Behar, according to their own tra- 
ditions, was the birth-place of VarppHamAna, and 
Benares of PAxsvanATH; and temples and monuments 
of their teachers are common in both, particularly the 
former; but all those now existing are of very recent 
dates’, and there are no vestiges referable to an inter- 





* [Weber, Ueber das Satrunjaya Mihitmyam, p. 7-12, fixes 
the year 632 p, Chr. as the date of its composition.] 

#* (in the tenth and eleventh, according to Lassen, Ind. Alt., 
IIT, 848-54.) 

' Aa late even ag the eighteenth and nineteenth centuries, 
[See, however, Journal of the Bombay Br. R. A.S., Il, p. 88 ff.)— 
These dates are sometimes said to indicate the periods at which 
the temples were repaired, but the intelligent anthor of the 
‘Visit to Mount Pdrévandth’ observes, “only in one instance is 
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mediate period between the last Tirthankara, and the 
eighteenth century, At Benares its princes professed 
the faith of Bauddha as late as the eleventh century, 
whilst during the same period, as is proved by in- 
scriptions and the historical work of CHanpraKavi, 
the sovereigns of Kanoj and Dehli were of the ortho- 
dox persuasion. It is very doubtful, therefore, if the 
Jains ever formed a leading sect in this part of Hindu- 
stan. They were more successful in the west and south. 

In Western Mafwat, and the whole of the territory 
subject to the Chdlukya princes of Guzerat, the Jain 
faith became that of the ruling dynasty; but this oc- 
curred at no very remote period. The Mohammedan 
Geographer Epntst states that the king of Nehrwdld*, 
the capital of Guzerat, worshipped Buppua; and wo 
know from the writings of Hemacuanpra, that he was 
the apostle of the Jain faith in that kingdom—con- 
verting KumAra PAta, the monarch of Guzerat, to 
his creed. This is also an occurrence of the twelfth 
century, or about 1174, The consequences of this 
conversion are still apparent in the abundant relics 
of the Jain faith, and the numbers by whom it is pro- 
fessed in Métwaét, Guzerat, and the upper part of the 
Malabar Coast. 





there reason to suspect that the buildings are much older than 
the inscriptions announce. The most ancient Mundir at that 
place is reckoned to be but fifty years old.”— Calcutta Magazine, 
December , 1827. 

* Ti. e, Analavafa, see p. 304 Note, and Lassen, Ind. Alt., 
IM, 546] 
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On the Coromandel side of the Peninsula the Jains 
were introduced upon the downfall of the Bauddhas, 
in the reign of AMoGHavarsHA, king of Tondat Man- 
dalam, in the ninth century or, according to some 
traditions, in the eighth. Farther south, in Madurd, 
the date of their introduction is not known, but they 
were in power in the eleventh century under Kuna 
PANbya. In this, and in the twelfth, they seem to 
have reached their highest prosperity, and from that 
period to have declined. Kuna PANdya became a 
Saiva. Visuiv Varppnana, Rajé of Mysore, was con- 
verted from the Jain to the Vatshziava faith in the 
twelfth century, and about the same time the Linga- 
vant Saivas deposed and murdered Vuata, the Jain 
king of Kalydn*. The sect, however, continued to 
meet with partial countenance from the kings of Vi- 
jayanagar until a comparatively modern date. 

The conclusions founded on traditionary or histo- 
rival records are fully supported by the testimony of 
monuments and inscriptions—the latter of which are 
exceedingly numerous in the south and west of India. 
Most of these are very modern—none are earlier than 
the ninth century. An exception is said to exist in an 
inscription on a rock at Belligola, recording a grant 
of land by Chdmunda Raya to the shrine of Gomati- 
Svara, in the year 600 of the Kali age, meaning the 
Kali of the Jains, which began three years after the 
death of Varppnaména. This inscription, therefore, 





* (Lassen, Ind. Alt., IV, 119 #., 237 ff.] 


OF THE HINDUS. 333 


if it exists, was written about fifty or sixty years be- 
fore the Christian #ra—but it is not clear that any 
such record is in existence, the fact resting on the 
oral testimony of the head Pontiff at Belligola: even, 
if it be legible on the face of the rock, it is of ques- 
tionable authenticity, as it is perfectly solitary, and 
no other document of like antiquity has been met with. 
The Mackenze Collection contains many hundred 
Jain inscriptions. Of these the oldest record grants 
made by the princes of Homchi", a petty state in 
Mysore. None of them are older than the end of the 
ninth century. Similar grants, extending through the 
eleventh and twelfth centuries by the Vritdva sov- 
ereigns of Mysore, are also numerous, whilst they 
continue with equal frequency to the sixteenth and 
seventeenth centuries, during the existence of the 
sovereignty of Vijayanagar. Again, at Abu, under 
the patronage of the Guzerat princes, we have a num- 
ber of Jatin inscriptions, but the oldest of them bears 
date Samvat 1245 (A. D. 1189)'; they multiply in the 
thirteenth and fourteenth centuries, and are found as 
late as the middle of the eighteenth—and, finally, in 
Magadha, the scene of VarppzamAna’s birth and 
apotheosis, the oldest inscriptions found date no further 
back than the beginning of the sixteenth century’. 


* [See Journal R. As. Soc., III, 217, compared with Lassen, 
Jnd. Alt., IV, 239, Note.) 


' Asiatic Researches, Vol. XVI, p. 317. 
2 Dr, Hamiton’s Description of Jain Temples in Behir.— 
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From all credible testimony, therefore, it is impos- 
sible to avoid the inference that the Jains are a sect 
of comparatively recent institution, who first came 
into power and patronage about the eighth and ninth 
century: they probably existed before that date as a 
division of the Bauddhas, and owed their elevation to 
the suppression of that form of faith to which they 
contributed. This is positively asserted by the tradi- 
tions of the south in several instances: the Bauddhas 
of Kanchi were confuted by AKALANKA, a Jain priest, 
and thereupon expelled the country *, Vara PANbya, 
of Madurd, on becoming a Jain, is said to have per- 
secuted the Bauddhas, subjecting them to personal 
tortures, and banishing them from the country. In 
Guzerat Bauddha princes were succeeded by the Jains. 
There is every reason to be satisfied, therefore, that. 
the total disappearance of the Bauddhas in India 
proper is connected with the influence of the Jains, 
which may have commenced in the sixth or seventh 
centuries, and continued till the twelfth. 

The inveteracy prevalent between kindred schisms 
is a sufficient reason for any enmity felt by the Jains 
towards the Bauddhas, rather than towards the Brah- 
manical Hindus. There is, indeed, @ political leaning 
to the latter, observable in their recognition of the 





Trans. R. A. S., F, 525. To these may be added the inscriptions 
at Pdrévandth, and a number of inscriptions a Gwalior, copies 
of which were sent to Mr. Fraser, and which are all dated in 
the middle of the 15th century. 


* [Journal As. Soc. Bengal, VII, 122. Lassen, IV, 289.} 
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orthodox Pantheon, in the deference paid to the Vedas, 
and to the rites derivable from them, to the institution 
of castes, and to the employment of Brahmans as 
moinistrant priests. They appear also to have adapted 
themselves to the prevailing form of Hinduism in dif- 
ferent places: thus at Abu several Jain inscriptions 
commence with invocations of Siva ‘, and in the De- 
khan an edict promulgated by Buxxa RAva, of Veja- 
yanagar, declares there is no real difference between 
the Jains and Vaishnavas*. In some places the same 
temples are resorted to by Jains and Rémdnujiya 
Vaishnavas, and, as observed by Mr. CoLeBrooke, a 
Jain on renouncing the heretical doctrines of his sect. 
takes his place amongst the orthodox Hindus as u 
Kshatriya ov Vaisya, which would not be the case 
with a convert, who has not already caste as a Hindu’. 
In the South of India, indeed, the Jains preserve the 
distinction of castes: in Upper India they profess to 
be of one caste, or Vatsyas. It is very clear, however, 
that admission to the Jach communion was originally 
independent of caste‘, and the partial adoption of it 





1 Major DeLamarne notices that the mountain Girndr is equally 
sacred to Hindus as to Jains, and that an ancient temple of Mand- 
eva is erected there. 

3 Asiatic Researches, Vol. IX, p.270 [Lassen, Ind. Alt., IV, 174]. 

3 Transactions Royal Asiatic Society, 1, 549. 

« ManAvina himself was the son of a king, and should there- 
fore be a Kehatriya. His chief disciples, INpRaBHUTI, and the 
rest, were Brahmans. His especial attendant, GosiLa, was an 
outcast, and his followers, of both sexes, were of every caste. 
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or pretension to it, is either a spontaneous or politic 
conformity to the strong feeling on the subject which 
prevails amongst all Hindus. 

These are the great outlines of the rise and progress 
of the sect as derivable fron sources entitled to credit; 
but the Jains have amongst themselves records of 
sectarial value detailing the succession of different 
teachers, and the origin of various heresies. Some 
extracts from one of these attached to a copy of the 
Kalpa Sutra may be acceptable. 

The succession of teachers is always deduced from 
Mandvira, through his disciple Supzarmé. Of the 
rest all but Gaurama died before their Master, as has 
been observed above, and GavuTaMa survived him but 
a month, which he spent in penance and fasting. Sv- 
pHARMA, therefore, was the only one who remained 
competent to impart instruction. His pupil was Jam- 
nusvAmi, the last. of the Kevalis, or possessors of true 
wisdom: six teachers follow, termed Srutakevalis, or 
hearers of the first masters, and then seven others, Daga- 
puérvis, from having been taught the works so named’. 





1 The following are the names of the individuals alluded to 
in the text: 


_ Sauraxevatis. Daéartavis, 
Prabhava Svdmi. Arya Mahdgiri Si. 
Sayyambhadra Stiri. Arya Sukasti Stiri. 
Yaiobhadra Stiri. Arya Susthita Siri. 
Sambhiti Vaya Siri. Indradinna Siri. 
Bhadrabdiu Stiri. Dinna Siri. 
Sthilathadra Siri. Sinkagiri Siri. 


Vajrasedmi Siri. 
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These are common to all the lists when correct. In 
the Belligola list they are omitted, and the successor 
of JampusvAni is there named Verasina, who may 
have been, as Mr. Couxsrooxe remarks, a hundred 
degrees removed. The lists, subsequently, vary ac- 
eording to the particular line of descent to which 
they belong. 

Of these persons the second Srutakevali is reputed 
to be the author of the Dasavatkalikd, one of the 
standard works of the sect. Scuasti, the second Daga- 
ptrvi, was the preceptor of Samprati RArA, and the 
third, SustmTa, founded the Kote gachcha, or tribe. 
Vamasv Ani, the last, established a particular division 
called the Vajra Sékha. 

Of the succeeding teachers, or Sis, the title borne 
by the spiritual preceptors of the Jains, CHANDRASURI, 
the second, is the founder of the family of that name, 
eight hundred and nine years, it is said, after the 
emancipation of ManAvira. In his time, it is stated, 
the Digambaras arose; but we have seen that they 
were at least cotemporary with MaHAvirna. 

The 38th on the list, from MaxAvira inclusive, 
Unyorana Surt, first classed the Jains under eighty- 
nine Gachchas. The 40th Jrnesvari who lived A. D. 
1024, founded the Khartara family‘. With the 44th, 





[A few variations occur in Hemachandra’s Abhidh., él. 33 and 
34, and in the list of Sthaviras, translated by J. Stevenson. See” 
the Kalpa Sutra and Nava Tatva, p. 100 f.] 
1 Major Top gives a somewhat different account of the origin 
of this tribe. Kiartra, he says, means true, an epithet of dis- 
oy 
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JmaDaTra, originated the Oswdl family, and the 
Madhyakhartara branch; he was a teacher of great 
celebrity, and impressions of his feet in plaster or on 
stone are preserved in some temples, as at Bhelupur 
in Benares; he lived in 1148. Other divisions, either 
of a religious or civil nature, are attributed to various 
teachers, as the Chitrabala Gachcha to Jmvapati Svat, 
in A. D. 1149; the Anchalika doctrine to JiNESVARA 
in 1160; the Laghu Khartara family to JiInacnanpRra 
in 1265; another Jmvacnanpra, the 61st in the list, 
was cotemporary with Axnar. The list closes with 
the 70th Jina, Harsua Strr, with whom, or his pu- 
pils, several works originated in the end of the seven- 
teenth century’. 

Admitting this record to have been carefully pre- 
served, we have seventy-one persons from Mandvina, 
to whom a period of less than fourteen centuries can 
scarcely be assigned, and whose series would, there- 
fore, have begun in the third century. It is not at all 
unlikely that such was the case, but no positive con- 





tinction which was bestowed by that great supporter of the 
Buddhists or Jains, Siwris, King of Anhalvd?a Pailan, on one 
of the branches (Gachch) in a grand religious disputation at the 
capital, in the eleventh century. The accounts are by no means 
incompatible, and my authority represents Jinesvert victorious in 
& controversy. 

' HemacHANDRA, at the end of the Mahdvira Charitra, after 
stating that VasrasvAmi founded the VasraddgnA, which was 
established in the Chandra Gachcha, gives the teachers of that 
family down to himself, YasosHapra, Prapyumna, VISVASENA, 
Devacaanpra, and HeMacHANDRA. 
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elusion can be drawn from a single document of this 
nature: a comparison with other lists is necessary, 
to determine the weight to be attached to it as an 
authority. 

The Jains are divided into two principal divisions, 
Digambaras and Svetémbaras; the former of which 
appears to have the best pretensions to antiquity, and 
to have been most widely diffused’. The discrimi- 
nating difference is implied in these terms, the former 
meaning the Sky-clad, that is, naked, and the latter 
the white-robed, the teachers being so dressed. In 
the present day, however, the Digambara ascetics do 
not go naked, but wear coloured garments; they con- 
fine the disuse of clothes to the period of their meals, 
throwing aside their wrapper when they receive the 
food given them by their disciples: the points of dif- 
ference between the two sects are fur from restricted 
to that of dress, and comprehend a list of no fewer 
than seven hundred, of which eighty-four are re- 
garded as of infinite importance: a few of these may 
be here noticed. 

The Svetdmbaras decorate the images of the Tir- 
thankaras with earrings, necklaces, armlets, and tiaras 





' All the Dakhiné Jains appear to beloug to the Digambara 
division, So it is said do the majority of the Jains in Western 
India, In the early philosophical writings of the Hindus the 
Jains are usually termed Digamburas, or Nagnas, naked. The 
term Jain rarely occurs, and Svetdmbara still more rarely if 
ever, as observed in the text; aleo VARDIAMANA, practically at 
least, was a Digambara. 

eae 
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of gold and jewels: the Digambaras leave their images 
without the foreign aid of ornament. 

The Svetémbaras assert thet there are twelve 
heavens, and sixty-four Indras: the Digambaras main- 
tain that there are sixteen heavens, and one hundred 
Olympian monarchs. 

The Svetémbaras permit their Gurus to eat out of 
vessels: the Digambaras receive the food in their 
open hands from their disciples. 

The Svetémbaras consider the accompaniments of 
the brush, waterpot, &., ‘as essential to the cha- 
racter of an ascetic: the Digambaras deny their im- 
portance. 

The Svetémbaras assert that the Angas, or scrip- 
tures, are the work of the immediate disciples of the 
Tirthankaras: the Digambaras, with more reason, 
maintain thet the leading authorities of the Jain re- 
ligion are the composition of subsequent teachers or 
Acharyas. 

The advantage gained by the Digambaras in the 
last debateable matter, they lose, it is to be appre- 
hended, in the next, when they assert that no woman 
can obtain Mirvdn, in opposition to the more gallant 
doctrine of their rivals, which admits the fair sex to 
the enjoyment of final annihilation. 

These will be sufficient specimens of the causes of 
disagreement that divide the Jainas into two leading 
branches, whose mutual animosity is, as usual, of an 
intensity very disproportionate to the sources from 
whence it springs. 
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Besides these two great divisions, several minor 
sects are particularised as existing amongst the Jains. 
They appear, however, to be of no importance, as it 
has been found impossible to obtain any satisfactory 
account of the heresies they have adopted, or of their 
origin and present condition. Schism was contempo- 
rary even with ManAvira, and his son-in-law, JaMALI, 
founded a dissentient order. His follower, GosAva, 
was also the institutor of a sect, and an impostor into 
the bargain, pretending to be the twenty-fourth Tir- 
thankara, Vasrapanva, the pupil of a very celebrated 
Digambara teacher, Kvnpa Kunb Acudrya, founded 
the Dravida sect, according to some in the fifth, and 
to the others, in the seventh century. Vasrasvdmi 
instituted the Mahdnisitha sect, and Jrvenpra Surt 
founded the Lampaka sect, by which images were 
discarded. The sects now most often heard of, al- 
though little known, are the Mula Sanghis, who use 
brushes of peacock’s feathers, wear red garments, and 
receive alms in their hands: the Kashta Sanghis, who 
make their images of wood and employ brushes of the 
tail of the Yak: the Terah Panthts and Bis Panthis, or 
followers of thirteen and of twenty, said sometimes to 
refer to the number of objects which are most essen- 
tial to salvation, and at others, explained by a legend 
of the foundation of the heresy by a number of per- 
sons, such as the denomination implies. Both these 
are said to deny the supremacy of a Guru, to dispense 
with the ministration of a Brahman, and to present 
no perfumes, flowers, nor fruits to the images of the 
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Tirthankaras'. The Bhishana Panthis carry their 
aversion to external emblems still farther, and discard 
the use of images altogether. The Duzdiyas and 
Samvegis are religious orders: the former affect ri- 
gorous adherence to the moral code, but disregard all 
set forms of prayer or praise, and all modes of ex- 
ternal worship: the Samvegis follow the usual prac- 
tices, but subsist upon alms, accepting no more than 
is indispensable for present wants. 

The whole of the Jains are again distinguished into 
clerical and lay, or into Yatis and Srdvakas: the 
former lead a religious life, subsisting upon the alms 
supplied by the latter. According to the greater or 
less degree of sanctity to which they pretend are their 
seeming purity and outward precision, shewn espe- 
cially in their care of animal life: they carry a brush 
to sweep the ground before they tread upon it; never 
eat nor drink in the dark, lest they should inadver- 
tently swallow an insect, and sometimes wear a thin 
cloth over their mouths lest their breath should de- 
molish some of the atomic ephemers that frolic in the 
sun-beams; they wear their hair cut short, strictly 
they should pluck it out by the roots; they profess 
continence and poverty, and pretend to observe fre- 
quent fasts and exercise profound abstraction. Some 
of them may be simple enthusiasts; many of them, 
however, are knaves, and the reputation which they 


‘The Bis Panthis are said to be, in fact, the orthodox 
Digambaras, of whom the Terak Panthis are a dissenting branch. 
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enjoy all over India as skilful magicians is not very 
favourable to their general character: they are, in 
fact, not unfrequently Charlatans pretending to skill 
in palmistry and necromancy, dealing in empirical 
therapeutics, and dabbling in chemical, or rather al- 
chemical manipulations. Some of them are less dis- 
reputably engaged in traffic, and they are often the 
proprietors of Maths and temples, and derive a very 
comfortable support from the offerings presented by 
the secular votaries of Jina. The Yatis, as above re- 
marked, never officiate as priests in the temples, the 
ceremonies being conducted by a member of the or- 
thodox priesthood, a Brahman, duly trained for the 
purpose. The Yatis are sometimes collected in Maths 
called by them Posd/as , and even when abroad in the 
world, they acknowledge a sort of obedience to the 
head of the Pogdla of which they were once members. 

The secular members of the Jaina religion, or Srd- 
vakas , follow the usual practices of the other Hindus, 
but give alms only to the Vatis, and present offerings 
and pay homage only to the Tirthankaras; the present 
worship, indeed, is almost restricted to the two last 
of these personages, to PAxSvANATH, as commonly 
named Pariéndth, the twenty-third, and to VarppHa- 
MANA or Mandvina SvAmi, the twenty-fourth Tirthan- 
kara of the present age. The temples of these divi- 
nities are, in general , much handsomer buildings than 
those of the orthodox Hindus: they consist of a square 
or oblong room, large enough to admit a tolerably 
numerous assemblage, surrounded by an open portico: 
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on one side is a sort of altar-piece of several stages; 
on the centre of the upper tier sits the chief deity of 
the temple supported by two other Arhats, whilst the 
rest, or a portion of them, are ranged upon the inferior 
tiers: the steeple is also distinguishable from that of 
other temples, being formed of departments, which 
are intended, apparently, to represent leaves, and 
surmounted by a pole resembling a flag- staff termi- 
nating in a gilt knob: there are several of these temples 
in the chief cities along the Ganges, and no fewer than 
a dozen in Murshidabad, to which the circumstance 
of the Set family being of the Jaina persuasion at- 
tracted a number of fellow worshippers. In Calcutta 
there are four temples, two belonging to each sect. 
In Behar are the temples of PAxisnArH and the Pd- 
dukas, or feet of Varppaamdna, and VAsurusya. 
Benares possesses several temples, one of which, in 
the suburb, called Be/upura, is honoured as the birth- 
place of PArsvandrH. The shrine comprises two 
temples, one belonging to the Svetémbaras, and one 
to the Digambaras. A temple of some size and cele- 
brity occurs at Mainpuri, in the Doab, and most of 
the towns in that direction present Jain spires. The 
chief temples, however, are to the westward, and 
especially at Jaypur. The whole of Mewdr and Mai'war 
is strewed with remains of the sacred edifices of this sect. 

The Jains of the South of India, as has been ob- 
served, are divided into castes: this is not the case in 
Upper Hindustan, where they are all of one caste, or, 
which is the same thing, of none. They are neverthe- 
leas equally tenacious of similar distinctions, and not 
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only refuse to mix with other classes, but recognise 
a number of orders amongst themselves, between 
which no intermarriages can take place, and many of 
whom cannot eat together. This classification is the 
Gachcha or Got, the family or race, which has been 
substituted for the Varna, the Jati, or caste. Of these 
Gachchas, or family divisions, they admit eighty-four’, 





) The following are the appellations of the eighty-four Gachchas 


Khandewdl, Gahakhanduja. Markeya. 
Porwdl. Chordiya. Motwdl, 
Agarwal. Bhungeriwdl. Svetwal, 
Saisudl, Brakmatd. Chakkichap, 
Barihiya. Beduja, Khandarya, 
Goldi. Bdhariya, Narischya, 
Gojapirei, Goguwdl. Bimongai. 
Srimal. Aiiddluja. Vikriya. 
Vanéwal, or Oiwdl. | Gogayya. Vidyavya. 
Porwdr. Maidatuja, Bersdri. 
Palliwdl. Pancham, Astaki. 
Danderwdl. Somavanéibogar. Ashtadhdr. 
Himmdrgujarati. Chaturtha. Pdwardbhi. 
Baramora. Hardar. Dhakkachala. 
Kharawa. Dhaktha. Bogoiri, 
Labechu. Vaidya. Naraya. 
Khandoya. Négdhdr. Korghdriya. 
Kathnora. Por. Bamdriya. 
Kabliya, Surendra. Séksantdnya. 
Kapola. Kadaya. Anéndi. 
Nadila. Kéheri. Nagora. 
Natila. 7 Soniya. Tattora, 
Mothtya. Sordthiya. Pakhastya. 
Tattora. Rajiya. Sachhora. 
Bdgerwal. Maya. Jannord. 
Hlarsola. Kammeha. j Nemidra, 
Sriguru. Bhangela. Gandoriya. 
Jolura. Gangarda, Dhawaljéti, 
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and these again appear to comprehend a variety of 
subdivisions: some of the Gachchas comprehend a 
portion of Sri Vaishtavas, between which sect and 
the Jains in Upper India a singular alliance seems 
sometimes to prevail. 

The condition of Jaina worship may be inferred 
from the above notices of its temples. Its professors 
are to be found in every province of Hindustan, col- 
lected chiefly in towns, where, as merchants and 
bankers, they usually form a very opulent portion of 
the community. In Caleutte there are said to be five 
hundred families; but they are much more numerous 
at Murshiddbad, In Behar they have been estimated 
at between three and four hundred families. They 
are in some numbers in Benares, but become more 
numerous ascending the Dodb. It is, however, to the 
westward that they abound: the provinces of Mewdr 
and Md7wds being apparently the cradle of the sect’. 
They are also numerous in Guzerat, in the upper part 
of the Malabar coast, and are scattered throughout 


Some of these are well known, but many of the others are 
never met with, The list was furnished by a respectable Yati— 
but how far it is throughout genuine, I cannot pretend to say. 
It omits several Gackchas of ealebeiy; particularly the Chandra 
and Khartara. 

} According to Major Top, the Pontiff of the Kharatra Gackeha 
has eleven thousand clerical disciples seattered over India, and 
the single community of Oévd! numbers one hundred thousand 
families. In the West of India, the officers of the state and re- 
venue, the bankers, the civil magistrates, and the heads of cor- 
porations, are mostly Jains.—Trans. R. As. Soc., Vol. IE, 1, p. 263. 
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the Peninsula. They form, in fact, a very large and, 
from their wealth and influence, a most important di- 
vision of the population of India. 


BABA LALis. 


The followers of Bind LAu are sometimes included 
amongst the Vaishnava sects, and the classification is 
warranted by the outward seeming of these sectaries, 
who streak the forehead with Gopichandana, and 
profess a veneration for RAwa: in reality, however, 
they adore but one God, dispensing with all forms of 
worship, and directing their devotion by rules and 
objects derived from a medely of Vedénia and Sstfi 
tenets. 

Basi Ldt was a Kshatriya, born in Médlva, about 
the reign of JewAncin: he early adopted a religious 
life under the tuition of Cuetana SvAut, whose fitness 
as a teacher had been miraculously proved. This 
person soliciting alms of BAbd LA. received some raw 
grain, and wood to dress it with: lighting the wood, 
he confined the fire between his feet, and supported 
the vessel in which he boiled the grain upon his in- 
steps. BAA LAt immediately prostrated himself be- 
fore him as his Guru, and receiving from him a grain 
of the boiled rice to eat, the system of the universe 
became immediately unfolded to his comprehension. 
He followed Cuztana to Lahore, whence being dis- 
patched to Dwdrakd by his Guru, to procure some 
of the earth called Gopichandana, he effected his mis- 
sion in less than an hour: this miraculous rapidity, 
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the distance being some hundred miles, attesting his 
proficiency, he was dismissed by his Guru, in order 
to become a teacher. He settled at Dehanpur, near 
Strhind, where he erected a Math, comprehending a 
handsome temple, and where he initiated a number of 
persons in the articles of his faith. 

Amongst the individuals attracted by the doctrines 
of BAsd LA1., was the liberal-minded and unfortunate 
D&rd Suvxou: he summoned the sage to his presence 
to be instructed in his tenets, and the result of seven 
interviews was committed to writing, in the form of 
a dialogue between the Prince and the Pir, by two 
literary Hindus attached to the Prince’s train, one 
Yavu Dds, a Kshatriya, and the other RatcHanp 
Brahman, the latter the Mirminshi; the interview 
took place in the garden of Jarrar Kudn SApua, in 
the 2ist year of Sain Jendn’s reign, or 1649: the 
work is entitled Nadir un nikat, and is written, as 
the name implies, in the Persian language. Some mis- 
cellaneous extracts from it may not be unacceptable, 
as they may not only explain the tenets of BABA LAr, 
and something of the Veddnta and Ssuft doctrines, 
but may illustrate better than any description the 
notions generally prevailing of the duties of a religious 
and mendicant life. The interrogator is the Prince, 
B4zd LAt himself the respondent. 


What is the passion of a Fakir? — Knowledge of God. 

What ia the power of an Ascetic? — Impotence. 

‘What is Wisdom?—Devotion of the heart to the Heart’s Lord. 
How are the hands of a Fakir employed?—To cover his ears. 
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Where are his feet?—-Hidden, but not hampered by his garments, 

What best becomes him?— Vigilance night and day. 

In what should he be unapt?——Immoderate diet. 

In what should he repose?—In a corner, seclugion from 
mankind, and meditation on the only True. 

What is his dwelling?—God’s creatures. 

His Kingdom?— God. 

What are the lights of his mansion?.—The Sun and Moon. 

What is his couch? — The Earth. 

What is hig indispensable observance ?—Praise and glorification 
of the Cherisher of all things, and the needer of none. 

What is suitable for a Fakir?— Td, none; a» Ld Allah, &e, 
there is no God but God. 

How passes the existence of a Fakir?—Without desire, with- 
out restraint, without property. 

What are the duties of a Fakir?— Poverty and faith. 

Which is the beat religion? —Verse, “The Creed of the lover 
differs from other Oreeds. God is the faith and creed of those 
who love him, but to do good is best for the follower of every 
faith.” Again, as HAriz, saye: 

The object of all religions is alike, 

All men seek their beloved, — 

What is the difference between prudent and wild? 
All the world is love’s dwelling, 

Why talk of a Mosque or a Church? 

With whom should the Fakir cultivate intimacy?— With the 
Lord of loveliness. 

To whom should he be a stranger?—To covetousness, anger, 
envy, falsehood, and malice, 

Should he wear garmenta or go uaked?—The loins should be 
covered by those who are in their senses; nudity is excusable in 
those who are insane. The love of God does not depend upon 
& Cap or & Coat. 

How should a Fakir conduct himself?—He should perform 
what he promises, and not promise what he cannot perform. 

Should evil he done to evil doers?—The Fakir is to do evil 
to none, he ig to consider good and ill alike, so Hirt says: 
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“The repose of the two worlds depends upon two rules, kindness 
to friends and gentleness to foes.” 

What is the nature of the 7akia (the pillow or abbacy?)—To 
vommence with a seat upon it is improper, and at all times an 
erratic life is preferable; when the body is weakened by age or 
sickness, the Fakir may then repose upon his pillow: so situated, 
he should welcome every Fakir as his guest, and consider noth- 
ing but God to be his own. 

Is it necessary for a Fakir to withdraw from the world? — 
It is prudent, but not neceseary: the man in society who fixes 
his heart on God is a Fakir, and the Fakir who takes an interest 
in the concerns of men is a man of the world, so MauLAnd Rumi 
observes: “What is the world? forgetfulness of God, not clothes, 
nor wealth, nor wife, nor offspring.” 

‘What is the difference between nature and created things ?— 
Some compare them to the secd and the tree. The seed and the 
tree are equivalent though related; although the same in sub- 
stance, they are not necessarily co-existent nor co-relative, They 
may be also compared to the waves and the sea; the first cannot 
be without the second, but the sea may be without waves, wind 
is necessary to their product: go, although nature and created 
things are of one essence, yet the evolution of the latter from 
the former requirea the interference of an evolving cause, or the 
interposition of a Creator. 

Are the soul, life, and body merely shadows ?—The soul is 
of the same nature as God, and one of the many properties of 
universal life, like the sea, and a drop of water; when the latter 
joing the former, it also is sea, 

How do the Paramdtmd (supreme soul) and Jivdimd (living 
soul) differ?— They do not differ, and pleasure and pain ascri- 
bable to the latter arises from its imprisonment in the body: the 
water of the Ganges ie the same whether it run in the river's 
bed or be ehut up in a decanter. 

What difference should that occasion ?—Great: a drop of wine 
added to the water in the decanter will impart ita flavor to the 
whole, but it would be lost in the river. The Paramdtmd, there- 
fore, ig beyond accident, but the Jirdtmd is afflicted by sense 


OF THE HINDUS. 351 


and passion, Water cast loosely on a fire will extinguish the 
fire; put that water over the fire in a boiler, and the fire will 
evaporise the water, so the body being the confining caldron, 
and passion the fire, the soul, which is compared to the water, 
is diapersed abroad ;—the one great supreme soul is incapable of 
these properties, and happiness is therefore only obtained in re- 
union with it, when the dispersed and individualized portiony 
combine again with it, as the drops of water with the parent 
stream; hence, although God needs not the service of his slave, 
yet the slave should remember that he is separated from God by 
the body alone, and may exclaim perpetually: Blessed be the 
moment when [ shall lift the veil from off that face. The veil 
of the face of my beloved is the dust of my body. 

What are the feelings of the perfect Fakir?—They have not 
been, they are not to be, deveribed, as it is said: a person asked 
ine what are the seusations of a lover? I replied, when you ure 
a lover, you will know, 


PRAN NATHIS. 

These are also called Dhdmis: they owe their origin 
to Prawn NAtu, a Kshatriya, who being versed in Mo- 
hammedan learning, as well as in his own, attempted 
to reconcile the two religions: with this view he com- 
posed a work called the Mahitériyal, in which texts 
from the Kordn, and the Vedas are brought together, 
and shewn not to be essentially different. Pran NAtu 
flourished about the latter part of AURANGzEB’s reign, 
and is said to have acquired great influence with 
OuatTRasAL, Raja of Bundelkhand, by effecting the 
discovery of a diamond mine, Bundelkhand is the 
chief seat of his followers, and in Punna is a building 
consecrated to the use of the sect, in one apartment 
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of which, on a table covered with gold cloth, lies the 
volume of the founder. 

As a test of the disciple’s consent to the real iden- 
tity of the essence of the Hindu and Mohammedan 
creeds, the ceremony of initiation consists of eating 
in the society of members of both communions: with 
this exception, and the admission of the general prin- 
ciple, it does not appear that the two classes confound 
their civil or even religious distinctions: they continue 
to observe the practices and ritual of their forefathers, 
whether Musalman or Hindu, and the union, beyond 
that of community of eating, is no more than any 
rational individual of either sect is fully prepared for, 
or the admission, that the God of both, and of all 
religions, is one and the same. 


SADHS. 


A full account of this sect of Hindu Unitarians, by 
the Reverend Mr. Fisuer, was published in the Mis- 
sionary Intelligencer some years ago, and some further 
notice of them is inserted in the Transactions of the 
Royal Asiatic Society’, by Mr. Tranr. They are dis- 
tinguished from other Hindus by professing the ado- 
ration of one Creator, and by personal and moral ob- 
servances which entitle them, in their own estimation, 
to the appellation of Sédhs, Sddhus, Pure or Puritans. 

The Sddhs are found chiefly in the upper part of 
the Dodd, from Farékhdbdd to beyond Dehli. In the 
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former they occupy a suburb called Sédhwéra, and 
are more numerous there than in any other town; 
their numbers are estimated at two thousand. There 
are said to be some at Mirzapore, and a few more to 
the South; their numbers, however, are limited, and 
they are chiefly from the lower classes. 

The sect originated in the year of VixraMADITYA 
1714 (A. D. 1658), according to Mr. Trant, with a 
person named Bixpadn, who received a miraculous 
communication from one Upaya Dds, and in conse- 
quence taught the Sdadh doctrines. Mr. Fisuer calls 
Birpudn the disciple of Jogi DAs, who commanding 
a body of troops in the service of the Raja of Dholpur 
was left as slain on the field of battle, but restored to 
life by a stranger in the guise of a mendicant, who 
carried him to a mountain, taught him the tenets of 
the faith, and having bestowed upon him the power 
of working miracles sent him to disseminate his doc- 
trines. These circumstances are rather obscurely al- 
luded to in the original authorities consulted on the 
present occasion, but they agree with the above in 
considering BirsHAn an inhabitant of Briyhasir, near 
Nérnaul, in the province of Dehit, as the founder of 
the sect, atthe date above mentioned. BirpHAN received 
his knowledge from the Sat Guru, the pure teacher, 
also called Uda ké Das, the servant of the one God, 
and particularly described as the Mdlek kd Hukm, 
the order of the Creator, the personified word of God, 

The doctrines taught by the super-human instructor 
of Bizsudx were communicated in Sabdas and Sakhis, 

38 
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detached Hindf stanzas like those of Kaniz. They are 
collected into manuals, and read at the religious 
meetings of the Sddhs: their substance ia collected 
into a tract entitled Adi Upades, first precepts, in 
which the whole code is arranged under the following 
twelve Hukms, or Commandments. 


1. Acknowledge but one God who made and can destroy you, 
to whom there is none superior, and to whom alone therefore is 
worship due, not to earth, nor stone, nor metal, nor wood, nor 
trees, nor any created thing. There is but one Lord, and the 
word of the Lord. He who meditates on falsehoods, practices 
falsehood, and commits sin, and he who commits sin falls into 
Hell. 

2, Be modest and humble, set not your affections on the 
world, adhere faithfully to your creed, and avoid intercourse 
with all not of the same faith, eat not of a stranger's bread. 

$. Never lie nor speak ill at any time to, or of any thing, of 
earth or water, of trees or animals. Let the tongue be employed 
in the praise of God. Never steal, nor wealth, nor land, nor 
beasts, nor pasture: distinguish your own from another’s pro- 
perty, and be content with what you possess. Never imagine 
evil. Let not your eyes reat on improper objects, nor men, nor 
women, nor dances, nor shows. 

4, Listen not to evil discourse, nor to any thing but the 
praises of the Creator, nor to tales, nor gossip, nor calumny, 
nor music, nor singing, except hymns; but then the only musical 
sccompaniment must be in the mind. 

5. Never covet any thing, either of body or wealth: take not 
of another. God is the giver of all things, as your trast is in 
him so shall you receive. 

6, When asked what you are, declare yourself a Sddh, speak 
not of caste, engage not in controversy, hold firm your faith, 
pat not your hope in men. 

7. Wear white garments, use no pigments, nor collyrium, 
nor dentifrice, nor Menhdi, nor mark your person, uor your 
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forehead with sectarial distinctions, nor wear chaplete, or rosaries, 
or jewels. 

8. Never eat nor drink intoxicating substances, nor chew 
pdn, nor smell perfumes, nor smoke tobacco, nor chew nor smell. 
opium, hold not up your hands, bow not down your head in 
the presence of idols or of men, 

9, Take no life away, nor offer personal violence, nor give 
damnatory evidence, nor seize any thing by force. 

10. Let a man wed one wife, and a woman one husband, let 
not a man cat of » woman's leavings, but a» woman may of a 
man’s, #8 may be the custom, Let the woman be obedient to 
the man. 

1, Assume not the garb of a mendicant, nor solicit alms, 
nor accept gifts. Have no dread of necromancy, neither have 
recourse to it. Know before you confide. The meetinga of the 
Pious ure the only places of pilgrimage, but understand who are 
the Pious before you so salute them. 

12, Let not a Sddh be superstitious as to days, or to lunu- 
tions, or to months, or the cries or appearances of birds or ani- 
mals; let him seek only the will of the Lord. 


These injunctions are repeated in a variety of forms, 
but the purport is the same, and they comprise the 
essence of the Sddh doctrine which is evidently de- 
rived from the unitarianism of Kanir, NANaKk, and 
similar writers, with a slight graft from the principles 
of Christianity. In their notions of the constitution of 
the universe, in the real, although temporary exis- 
tence of inferior deities and their incarnations, and in 
the ultimate object of all devotion, liberation from life 
on earth, or Mukti, the Sdédhs do not differ from 
other Hindus. 

The Sddhs have no temples, but assemble at stated 
periods in houses, or courts adjoining set apart for 

age 
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this purpose. According to Mr. Fisuer, their meetings 
are held every full moon, when men and women col- 
lect at an early hour, all bringing such food as they 
are able, the day is spent in miscellaneous conversa- 
tion, or in the discussion of matters of common inter- 
est. In the evening they eat and drink together, and 
the night is passed in the recitation of the stanzas at- 
tributed to Birsxdy, or his preceptor, and the poems 
of DApu, NAnax, or Kasir. 

From the term they apply to the deity, Satndm, 
the true name, the Sddhs are algo called Satndmis; 
but this appellation more especially indicates a dif- 
ferent, although kindred, sect. 


SATNAMIS. 


These profess to adore the true name alone, the 
one God, the cause and creator of all things, Nirgui, 
or void of sensible qualities, without: beginning or end. 

They borrow, however, their notions of creation 
from the Vedanta philosophy, or rather from the 
modified form in which it is adapted to vulgar appre- 
hension. Worldly existence is illusion, or the work 
of MAy4, the primitive character of BaavAnt, the wife 
of Siva. They recognise accordingly the whole Hindu 
Pantheon—and, although they- profess to worship but 
one God, pay reverence to what they consider mani- 
festations of his nature visible in the Avatdrs, parti- 
cularly Réma and Kitisana. 

Unlike the Sddhs also, they use distinctive marks, 
and wear a double string of silk bound round the 
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right wrist. Frontal lines are not invariably employed, 
but some make a perpendicular streak with ashes of 
a burnt offering made to HanumAn. 

Their moral code is something like that of all Hindu 
quietists, and enjoins indifference to the world, its 
pleasures or its pains, implicit devotion to the spiritual 
guide, clemency and gentleness, rigid adherence to 
truth, the discharge of all ordinary, social, or religious 
obligations, and the hope of final absorption into the 
one spirit which pervades all things. 

There is little or no difference therefore in essentials 
between the Satndmis and some of the Vaishnava 
unitarians, but they regard themselves as a separate 
body, and have their own founder Jagsivan DAs, He 
was a Kshatriya by birth, and continued in the state 
of Grihastha, or house-holder, through life: he was a 
native of Oude, and his Samddh, or shrine, is shewn 
at Katwa, a place between Lucknow and Ajudhyd. 
He wrote several tracts, as the Jnan Prakés, Mahd- 
pralaya, and Prathama Grantha: they are in Hindi 
couplets; the first is dated in Samvat 1817, or A. D. 
1761, the last is in the form of a dialogue between 
Siva and PAgvati. The following is from the Mahd- 
pralaya. 

“The pure man lives amidst all, but away from all: 
his affections are engaged by nothing: what he may 
know he knows, but he makes no enquiry: he neither 
goes nor comes, neither learns nor teaches, neither 
cries nor sighs, but discusses himself with himself. 
There is neither pleasure nor pain, neither clemency 
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nor wrath, neither fool nor sage to him. JagsivaNDAS 
asks, does any one know a man so exempt from in- 
firmity who lives apart from mankind and indulges 
not in idle speech?” 


Siva NARAYANIS. 


This is another sect professing the worship of one 
God, of whom no attributes are predicated. Their 
unitarianism is more unqualified than that of either 
of the preceding, as they offer no worship, pay no 
regard whatever to any of the objects of Hindu or 
Mohammedan veneration. They also differ from all 
in admitting proselytes alike from Hindus or Moham- 
medans, and the sect comprises even professed 
Christians from the lower classes of the mixed po- 
pulation. 

Admission into the sect is not a matter of much 
ceremony, and Guru, or spiritual guide, is not re- 
quisite; a few Siva Nérdyanis assemble at the requi- 
sition of a novice, place one of their text books in the 
midst of them, on which betel and sweetmeats have 
previously been arranged. After a while these are 
distributed amongst the party, a few passages ere 
read from the book, and the sect has acquired a new 
member, 

Truth, temperance, and mercy are the cardinal 
virtues of this sect, as well as of the Sddhs; polygamy 
is prohibited, and sectarial marks are not used: con- 
formity to the external observances of the Hindus or 
Mohammedans, independently of religious rites, is 
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recommended, but latitude of practice is not unfre- 
quent; and the Siva Nérdyanis, of the lower orders, 
are occasionally addicted to strong potations. 

The sect derives its appellation from that of its 
founder SivaNdrdvaN, a Réjput, of the Nerivéna 
tribe, a native of Chanddvan, a village near Ghézipur: 
he flourished in the reign of Mosammep SHAuy, and 
one of his works is dated Samvat, 1791, or A. D, 1785. 
He was a voluminous writer in the inculcation of his 
doctrines, and eleven books, in Hind{ verse, are 
ascribed to him. They are entitled: Lao or Lava 
Granth, Sdntvilds, Vajan Granth, Séntsundara, Guru- 
nyds, Sdntachart, Séntopadesa, Sabdavalt, Séntpar- 
vdna, Séntmahima, Santsdgar. 

There is also a twelfth, the Seal of the whole, but 
it has not yet been divulged, remaining in the exclu- 
sive charge of the head of the sect. This person re- 
sides at Balsande, in the Ghdztpur district, where 
there is a college and establishment. 

The Sivandrdyanis are mostly Réjputs, and many 
are Stpdhis: many of the Up-country Bearers also be- 
long to the sect. The members are said to be nu- 
merous about Ghazipur, and some are to be met with 
in Calcutta. 


SUNYAVADIS. 


The last sect which it has been propose to noticed 
is one of which the doctrines are atheistical. There 
is no novelty in this creed, as it was that of the Chdr- 
vékas and Ndstikas, and is, to a great extent, that 
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of the Bauddhas and Jains; but an attempt has been 
recently made to give it a more comprehensive and 
universal character, and to bring it within the reach 
of popular attraction. 

A distinguished Patron of the Stinyavddis was Di- 
yaRdM, the Rdjé of Hatras, when that fortress was 
destroyed by the Marquis of Hasrines. Under his 
encouragement a work in Hindi verse was composed 
by Baxurdvar, a religious mendicant, entitled the 
Stintsdr, the essence of emptiness, the purport of 
which is to shew that all notions of man and God are 
fallacies, and that nothing is. A few passages from 
this book will convey an idea of the tenets of the sect. 

“Whatever I behold is Vacuity. Theism and 
Atheism—MAy4 and Branm—all is false, all is error; 
the globe itself, and the egg of BraumA, the seven 
Dwtpas and nine Khatidas, heaven and earth, the sun 
and moon, Braumd, Visaxu and Siva, Kurwa and 
Susna, the Guru and his pupil, the individual and 
the species, the temple and the god, the observance 
of ceremonial rites, and the muttering of prayers, all 
is emptiness, Speech, hearing and discussion are 
emptiness, and substance itself is no more.” 

“Let every one meditate upon himself, nor make 
known his self-communion to another; let him be the 
worshipper and the worship, nor talk of a difference 
between this and that; look into yourself and not into 
another, for in yourself that other will be found. 
There is no other but myself, and I talk of another 
from ignorance. In the same way as I see my face in 
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a glass I see myself in others; but it is error to think 
that what I see is not my face, but that of another— 
whatever you see is but yourself, and father and 
mother are non- entities; you are the infant and the 
old man, the wise man and the fool, the male and the 
female: it is you who are drowned in the stream, you 
who pass over, you are the killer, and the slain, the 
slayer and the eater, you are the king and the subject. 
You seize yourself and let go, you sleep, and you 
wake, you dance for yourself and sing for yourself. 
You are the sensualist and the ascetic, the sick man 
and the strong. In short, whatever you see, that, is 
you, as bubbles, surf, and billows are all but water.” 

“When we are visited in sleep by visions, we think 
in our sleep that those visions are realities—we wake, 
and find them falsehoods, and they leave not a wreck 
behind. One man in his sleep receives some informa- 
tion, and he goes and tells it to his neighbour: from 
such idle narrations what benefit is obtained? what 
will be left to us when we have been winnowing chaff?” 

“JT meditate upon the Stind Doctrine alone, and 
know neither virtue nor vice—many have been the 
princes of the earth, and nothing did they bring and 
nothing took they away; the good name of the liberal 
survived him, and disrepute covered the niggard with 
its shadow. So let men speak good words, that none 
may speak ill of them afterwards. Take during the 
few days of your life what the world offers you. En- 
joy your own share, and give some of it to others: 
without liberality, who shall acquire reputation? Give 
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ever after your means, such is the established rule. 
To some give money, to some respect, to some kind 
words, and to some delight. Do good to all the world, 
that all the world may speak good of you. Praise the 
name of the liberal when you rise in the morning, and 
throw dust upon the name of the niggard. Evil and 
good are attributes of the body; you have the choice 
of two sweetmeats in your hands. KaRNa was a giver 
of gold, and Janaka as liberal as wise. Str, Harts- 
cHANDRA, Dapuicua, and many others, have acquired 
by their bounty fame throughout the world.” 

“Many now are, many have been, and many will 
be—the world is never empty; like leaves upon the 
trees, new ones blossom as the old decay. Fix not 
your heart upon a withered leaf, but seek the shade 
of the green foliage: a horse of a thousand rupees is 
good for nothing when dead, but a living tattoo will 
carry you along the road. Have no hope in the man 
that is dead, trust but in him that is living. He that 
is dead will be alive no more: a truth that all men do 
not know; of all those that have died, has any business 
brought any one back again, or has any one brought 
back tidings of the rest? A rent garment cannot be 
spun anew, # broken pot cannot be pieced again. A 
living man has nothing to do with heaven and hell, 
but when the body has become dust, what is the dif- 
ference between a Jackass and a dead Saint?” 

“Earth, water, fire, and wind blended together con- 
stitute the body—of these four elements the world is 
composed, and there is nothing else. This is Branmd, 
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this is a pismire, all consists of these elements, and 
proceeds from them through separate receptacles.” 

“Beings are born from the womb, the egg, the 
germ, and vapour.” 

“Hindus and Musalmans are of the same nature, 
two leaves of one tree—these call their teachers 
Mulids, those term them Pavdits; two pitchers of 
one clay: one performs Namdz, the other offers Puja: 
where is the difference? I know of no dissimilarity— 
they are both followers of the doctrine of Duality— 
they have the same bone, the same flesh, the same 
blood, and the same marrow. One cuts off the fore- 
skin, the other puts on @ sacrificial thread. Ask of 
them the difference, enquire the importance of these 
distinctions, and they will quarrel with you: dispute 
not, but know them to be the same; avoid all idle 
wrangling and strife, and adhere to the truth, the 
doctrine of DAvardm.” 

“I fear not to declare the truth; I know no differ- 
ence between a subject and a king; I want neither 
homage nor respect, and hold no communion with 
any but the good: what I can obtain with facility that 
will I desire, but a palace or a thicket are to me the 
same—the error of mine and thine have I cast away, 
and know nothing of loss or gain. When a man can 
meet with a preceptor to teach him these traths, he 
will destroy the errors of a million of births. Such 
a teacher is now in the world, and such a one is 


Ddvardm.” 
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The survey that has thus been taken of the actual 
state of the Hindu religion will shew, that its internal 
constitution has not been exempt from those varieties, 
to which all human systems of belief are subject, and 
that it has undergone great and frequent modifications, 
until it presents an appearance which, there is great 
reason to suppose, is very different from that which it 
originally wore. 

The precise character of the primitive Hindu system 
will only be justly appreciated, when a considerable 
portion of the ritual of the Vedas shall have been trans- 
lated, but some notion of their contents and purport 
may be formed from Mr, CoLEprooxe’s account of 
them’, as well as from his description of the religious 
ceremonies of the Hindus’. It is also probable that 
the Institutes of Max, in @ great measure, harmonise 
with the Vatdik Code. 

From these sources then it would seem, that some 
of the original rites are still preserved in the Homa, 
or fire offerings, and in such of the Sanskdras, or 
purificatory ceremonies, as are observed at the periods 
of birth, tonsure, investiture, marriage and cremation. 
Even in these ceremonies, however, formule borrowed 
from the Tanéras assume the place of the genuine 
texts, whilst on many occasions the observances of 
the Vedas are wholly neglected. Nor is this incon- 
sistent with the original system, which was devised 
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for certain recognised classes into which the Hindu 
community was then divided, and of which three out 
of four parts no longer exist—the Hindus being now 
distinguished into Brahmans and mixed castes alone— 
and the former having almost universally deviated from 
the duties and habits to which they were originally 
devoted. Neither of these classes, therefore, can with 
propriety make use of the Vardtk ritual, and their manual 
of devotion must be taken from some other source. 
How far the preference of any individual Divinity 
as an especial object of veneration is authorised by 
the Vedas, remains yet to be determined; but there 
is no reason to doubt that most of the forms to which 
homage is now paid are of modern canonization, At 
any rate such is the highest antiquity of the most 
celebrated Teachers and Founders of the popular sects; 
and Basava in the Dekhan, Vauuabua SvAmi in Hin~ 
dustan, and Ouarranya in Bengal, claim no earlier a 
date than the eleventh and sixteenth centuries. 
Consistent with the introduction of new objects of 
devotion is the elevation of new races of individuals 
to the respect or reverence of the populace as their 
ministers and representatives. The Brahmans retain, 
it is true, a traditional sanctity; and when they culti- 
vate pursuits suited to their character, as the Law 
and Literature of their sacred language, they receive 
occasional marks of attention, and periodical donations 
from the most opulent of their countrymen. But a 
very mistaken notion prevails generally amongst Eu- 
ropeans of the position of the Brahmans in Hindu 
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society, founded on the terms in which they are spoken 
of by Manu, and the application of the expression 
‘Priesthood’ to the Brahmanical Order by Sir Wu- 
utaM Jones. In the strict sense of the phrase it never 
was applicable to the Brahmans; for although some 
amongst them acted in ancient times as family priests, 
and conducted the fixed or occasional ceremonials of 
household worship, yet even Manu* holds the Brah- 
man, who ministers to an idol, infamous during life, 
and condemned to the infernal regions after death, 
and the Sanskrit language abounds with synonymes 
for the prieat of a temple, significant of his degraded 
condition both in this world and the next, Ministrant 
Priests in temples, therefore, the Brahmans, collec- 
tively speaking, never were—and although many 
amongst them act in that capacity, it is no more their 
appropriate province than any other lucrative occu- 
pation. In the present day, however, they have ceased 
to be in a great measure the ghostly advisers of the 
people, either individually or in their households. This 
office is now filled by various persons, who pretend 
to superior sanctity, as Gosdins, Vairdgis, and San- 
nydsts. Many of these are Brahmans, but they are 
not necessarily so, and it is not as Brahmans that they 
receive the veneration of their lay followers. They 
derive it, as we have seen, from individual repute, or 
more frequently from their descent from the founder 
of some particular division, as is the case with the 





* (LIT, 152. See also Lassen, Ind, Alt., I, 794] 
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Gokulastha Gosdins and the Gosvdmis of Bengal. 
The Brahmans as a caste exercise little real influence 
on the minds of the Hindus beyond what they obtain 
from their numbers, affluence andrank. Asahierarchy 
they are null, and as a literary body they are few, and 
meet with but slender countenance from their country- 
men or their foreign rulers. That they are still of great 
importance ‘in the social system of British India, is 
unquestionable, but it is not as a priesthood. They 
bear a very large proportion to all the other tribes; 
they are of more respectable birth, and in general of 
better education; a prescriptive reverence for the order 
improves these advantages, and Brahmans are accor- 
dingly numerous amongst the most affluent and dis- 
tinguished members of every Hindu state. It is only, 
however, as far as they are identified with the Gurus 
of the popular sects, that they can be said to hold 
any other than secular consideration. 

Aware apparently of the inequality upon which 
those Gurus contended with the long established 
claims of the Brahmanical tribe, the new teachers of 
the people took care to invest themselves with still 
higher pretensions. The Acharya or Guru of the three 
first classes is no doubt described by Manu* as entitled 
to the most profound respect from his pupil during 
pupilage, but the Guru of the present day exacts im- 
plicit devotion from his disciples during life**. It is 





* (I, 192 f] 
** [Many passages from modern Tantras, such ag the Redra 
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unnecessary here to repeat what there has been pre- 
vious occasion to notice with respect to the extravagant 
obedience to be paid by some sectarians to the Guru, 
whose favour is declared to be of much more impor- 
tance than that of the god whom he represents. 
Another peculiarity in the modern systems which 
has been adverted to in the preceding pages is the 
paramount value of Bhakti —faith—implicit reliance 
on the favour of the Deity worshipped. This is a sub- 
stitute for all religious or moral acts, and an expiation 
for every crime. Now, in the Vedas, two branches 
are distinctly marked, the practical and speculative. 
The former consists of prayers and rules for oblations 
to any or all of the gods—but especially to InnRa and 
Aant, the rulers of the firmament and of fire, for posi- 
tive worldly goods, health, posterity and affluence. 
The latter is the investigation of matter and spirit, 
leading to detachment from worldly feelings and in- 
terests, and final liberation from bodily existence. 
The first is intended for the bulk of mankind, the 
second for philosophers and ascetics. There is not a 
word of faith, of implicit belief or passionate devotion 
in all this, and they seem to have been as little es- 
sential to the primitive Hindu worship as they were 
to the religious systems of Greece and Rome. Bhakti 
is an invention, and apparently a modern one", of the 


Yamals, Gupta Sadhana Tantra, Viihan Nila Tantra, and others, 
are quoted in the Pranatoshani, fol. 49-55.) 

* [See, however, Burnouf, Bhag. Por. I, p. CXI. Lassen, 
Ind. Alt, IT, 1096 ff.) 
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Tnstitutors of the existing sects, intended, like that of 
the mystical holiness of the Guru, to extend their own 
authority. It has no doubt exercised a most mischievous 
influence upon the moral principles of the Hindus. 

Notwithstanding the provisions with which the sec- 
tarian Gurus fortified themselves, it is clear that they 
were never able to enlist the whole of Hinduism under 
their banners, or to suppress all doubt and disbelief. 
Tt has been shewn in the introductory pages of this 
essay, that great latitude of speculation has always 
been allowed amongst the Brahmans themselves, and 
it will have been seen from the notices of different 
sects, that scepticism is not unfrequent amongst the 
less privileged orders. The tendency of many widely 
diffused divisions is decidedly monotheistical, and we 
have seen that both in ancient and modern times at- 
tempts have been made to inculeate the doctrines of 
utter unbelief. It is not likely that these will ever ex- 
tensively spread, but there can be little doubt that 
with the diffusion of education independent enquiry 
into the merits of the prevailing systems and their 
professors will become more universal, and be better 
directed. The germ is native to the soil: it has been 
kept alive for ages under the most unfavourable cir- 
cumstances, and has been apparently more vigorous 
than ever during the last century. It only now re- 
quires prudent and patient fostering to grow into a 
stately tree, and yield goodly fruit. 
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A GUIDE TO CONVERSATION in the English and Chinese Languages, 
for the use of Americans and Chinese, in California and elsewhere. 
By Sranisuas Hennisz, M.D., Attaché to the U. 8. Legation at Paris; 
late Attaché to the U.S. Legation in China; Member of the American 
Oriental Society, etc. etc. square 8vo. pp. 274 sewed. Boston. 18e 

‘The Chinese characters contained in this work wre from the collection of Chineen groups, engraved 
‘on ates), and cast Ini» moveable types, by Mr. Marcelilu ILogrand, Engraver ot the Lmpecixl Printing- 
‘office at Paris; they are used by mvet of the Missions to China. 

THE CHINESE GLASSICS: with a translation, critical and exegetical notes, 
Prolegomena, and copious indexes. By James Leave, ).D., of the 
London Missionary Society. In Seven Volnmes Vol. 1., containing 
Confucian Analects, the great learning, and the Doctrine of the Mean. 
Roy. 8vo. pp. 14, 136, 376. cloth bds. 2s 


INDIAN PHILOLOGY. 


A DICTIONARY, SANSKRIT AND ENGLISH, extended and improved from 
the second edition of the Dictionary of Professor H.H. Wi1son, with 
his sanction and concurrence; together with a Supplement Grammatical 
Appendices, aud an Index, serving as a Sauskrit-English Vocabulary, 
By Tagopor Gotpatitcurr, Ph. D., Professor of the Sanskrit Language 


and Literature in Gniversity College, London. Parts J. to TV. to. 
pp. 1320, 1856—1860. each part, 68 


MANAVA-KALPA-SUTRA: being « portion of this ancient work on Vaidik 
Rites, together with the Commentary of Kumarila-Swamiu. A Fac- 
simile of the M8. No 17 in the Library of Her Majesty’s Home Govern- 
ment for Iudia, With a Preface by Tunenon Goinsricxen. Oblong 
Folio. pp. 268 of letterpress, and 121 leaves of Facsimiles, Cloth. 4 4s 


PANINI: His Place in Sanskrit Literature. An investigution of sume Literary 
and Chronological Questions which tay be settled by a Study of his 
work, A separate impression of the Preface to the Facsimile of MS. 
No. 17 in the Library. of Her Majesty's Home Government for India, 
which contains a portion of the Manava-Kalpa-Sutra with the Com 
mentary of Kamarila-Swamin. By Tamovox Gonpsricxer. Imp. 8vo. 
pp. xvi, 268. cloth. 123 


SRLECT WORKS of H. H. Witsox, M.A., FBS, fate Boden Professor 
of Sanskrit in the University of Oxford. Volume [. 8vo. Also under 
the separate ‘Title: SKETCH OF THE RELIGIOUS SECTS OF TRE 
HINDUS. Reprinted from the Asiatic Researches, Vols. XVI and XVII, 
and edited by R. Rost, Pu. D. &vo. 


(A detailed Property wey Le bad va application to Tribune & Co.) 


SELECT SPECIMENS OF THE THEATRE OF THE HINDUS, translated 
from the Original Sanskrit. By Howace Haraan Wuson, M.A, FR. S, 
Second edition. 2 vols. 8¥0. cloth, pp. Ixxi, 384, 415, hs 


conte 
Vol = Preface, Treatag ov the Dramatic raring translated from the 

Banke The Melcheharatl, er the Toy eran andl Urvant or the. 
Herod the Nyoipbes Ute Kamit Chartres, or'onataaaton af the Matyi dae 
translated froin the Originnl Sanskrit: Maldif aud Madhave, or the Stole Mar 
Hs. —Bwirg Rukslave ; vr tho Signet of the Mlulster.— Uetnsvall, or the Neckiuee.- 
* Aproadlx, contaiuing aburt Aceouuts of different Deauan, 


COMMENTARY on the Hindu System of Medicine. By ‘T, A. Wosp, mn de 
Bengal Medical Service, 8¥0. pp. xx, 482. cloth. 


GUJARAT] EXERCISES; or a new mode of learning to read, a or 


speak the Gujarati language, on the QUendorffian System. By Ronerr 
ounG, FLE.S.L. 8vo. py. 500, sewed. 128 
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RUSSIAN PHILOLOGY. 


A NEW RUSSIAN GRAMMAR, based upon the phonetic laws of the Rus- 
sien language. By Basu. Ketsyerr, 8yo. (In the Press.) 


POLYGLOTTS. 


GRAMMATOGRAPHY. A Manual of Reference to the Alphabets of Ancient 
and Modern languages, Based on the German Compilation of F. 
Banunory. Imp. Svo. pp. 30. cloth. Ws 6d 


A LATIN, ENGLISH, ITALIAN, AND POLYGLOT ANTHOLOGY, with 
' variety of translations und illustrations. To be published once » years 
designed to contribute to the cause of classical learning, as well a8 to 
forward the cultivation of the English language and literature in Italy, 
and that of the Italian in Great Britain, America, and Australia. 
Edited by Joun Sracatart. Oct. 1861. No.1 oblong 4to, 2e 6d 


A HANDBOOK OF AFRICAN, AUSTRALIAN, AND POLYNESIAN 
Philology, as represented in the Library of His Excellency Sm Gzoncr 


Grey, K.C.B., Her Majes Commissioner of the Cape Colony 
} Sat eited by Sm Grover Da W. 






Olatsed, annotated, and Grey and 
E. J. Bisex. 
Vol. 1. Part 1.—South Africa, 8¥o, Pp 188. a. 6d, 
Vol. 1 Bart 2—Afvien (North of the Tropic of eg 8¥0. pp. 70. 2s, 


Voi. I, Part 3.—Madagascar, Syo. pp. 24. 
Vol. IL. Part 1.—Australis, 8vo. pp. iv, 44. 
Vol. II. Part #.—Papnan Eanguages of the rope Islands and New Hebrides, 
comprising ‘those of the Islands of Nengone, Lifa, Aneiteum, 
Tana, and others, 8y0. pp. 12. 6d. 
‘Vol. 1, Part 93.—Fiji Islands and Rotuma (with Supplement to Part 2, Papnan 
anguages, and Past 1, Australia). avo. pp. 34. 1s. 
Vol, II, Part 4—Now Zealand, the Chatham Istands, and ‘Anckland Jslande, 
Byo. pp. 76. 32, 6d. 
Vol. Il, Part 4 (Continuation).—Polyuesia and Borneo, 80. pp.77 to 154. Be. Gd, 
‘The above ix, without exception, the most important addition yet made to African 
Philology. ‘The amount of materials bronght together by Sir George, with a view 
to elucidate the subject, is stupendous; and the labour bestowed on them, and the 
rowults arrived at, incontestably establish the claim of the Author to bo called the 
father of African ‘and Polynesian Philology. 
Ortmoxs or tax Puxss, 

“Wo congratulate the Governor of the | “It is for those snbstantial reasons that 
Cape on the production of a most impor- we deemed it worth a brief notice to call 
tant aid to the study of the twin sciences | attention to these excellently arranged 
of philology 'y and ethnology, and look for- . Catalogues (with important notes), describ- 
ward to the completion of the Cutalogue | ing the varions works in tho library of 
itnelf as great and permanent step towards | Sit George Grey, and hy hich this great 
civilization of the barbarous races moos | | phitauthropist will greatly aid io oiviliing 
































formation habit, Inuage,rlgo, sud wmerons peoples ‘rie the limit, of 
food, aro all, more or less, most carefully the colony of the Cape of Good Hope." 
noted a its pages,” "= Leuder, Brighton Gasettr. 


AMERICAN PHILOLOGY. 


oem DE VOCABULOS E FRASES usados na Provinciz de 8. 
le Rio Grande do Sul no Brazil, 16ino. pp, 82. sowed. 28 6d 
BVANGELIARIOM. EPISTOLARIUM ET LECTIONARIUM AZTECUM, sive 
Mexicanam, ex Antiquo Codice Mexicano, nuper reperto, depromptum 
cum pruefatione interpretation adnotationibus Glossario edidit Ben- 
nanpint's Bronpeutt, Polio. pp. 1,574. 1858. (Only 400 copies printed, 
on stout writingpaper. Bound half Moroceo, gilt top, uncut edges.) 
price 6% 6s 
‘Tho very Intecsatiog Codex of which the nbove ls 4 earoful repeint, was discovered ta Mexico by 
Beltraml th the yoar 1826, and camo into tho hands uf the presont eiitur by purchtoe {rom the 
holrt. It ls compored In tho porest ond most clegant Nahuatl, at wilt, by Rernarding 
Salagun, u Spaulsh monk of tho Franciscan ordar, with tho ‘ 
Anabtae, opt the som of Mowtezama, the sloer Ue aun of the 
be m “poatilia” (post Ue, acillcet texts veri) on the Goepele and Eplatlcs gun arrive 
Moxleo in the year 1528," und lived and teboured with great auccem In that country Jor fully sixty 
ear OF hs mang woike In end om the Nubnal language the above iv the only one wich hax 
en saved from perditlon. ‘ecutipanied Sabegun's text by x Latia verelon, has 
éded  coplns Vocabolary, Nebonil aud Laciy» aod. by bie wanes cieerraions, has thrown 
easier ght ot lane apon tbe Mabon Ieegongn uty io ler vant of languages, 
it graaimaioal gecllie, Lo Treditco, astute, and monuments of het Leect 


mapise teaeuy of Prego ‘peatalsng ta ts ancient Autct. Allagster 
ible work te probably’ ope of the moat Insperinzt saoirbntlons aver mouse #0 American philology, 
tnd aunt henceforth be ilapensed with by the Sladen’ of his braueb of Lngwaton, 


THE LITERATURE OF AMERICAN ABORIGINAL LANGUAGES. By 
Henwasn E. Lovewic. With Additions and Corrections by Professor 
Wa, W. Turner. Edited by Nicozas TrOpxer. 8vo.; fly and general 
Title, 2 leaves; Dr. Ludewig’s Preface, pp. v—viii; Editors’ Preface, 
pp. ix—axii; Biographical Memoir of Dr. Ludewig, PP. xiii, xiv; and In- 
trodactory Bibliographical Notices, pp. pring followed by List of 



























TROUBNER'S BIBLIOTHECA GLOTTICA—costinued. 


Contents. Then follow Dr. Bibliotheca Glottica, alphabetically 
arranged, with additions by the Editor, pp. 1209; Professor Turner's 
auditions, with those of the Editor to the same,” also. alphabetically 
arranged, pp. 210—246; Tndex, pp. 47—256; and list of Errata, 
pp. 257, 258. One volume, handsomely bound in cloth, price 10s 6d 


This work is intended to supply a great want, now that the study of Ethnology 
has proved that exotic languages are not mere curiosities, but essential aud tater- 
eating parts of the natural history of man, forming one of the most curious links 
in the great chain of national affinities, defining as they do the reciprocity oxisting 
betwoon man and the soil he lives upon, No one can venture to write the history 
of America ‘without a Knowledge of her aboriginal languages; and nuimportant. 48 
such researches may seem to men engaged in the mere bustling occupations of 
ife, they will at least acknowledge that those records of the past, like the stern- 
Jights ofa departing ship, are the last glimmers of savage Tihs aa it becomes ab- 
sorbed or recedes before the tide of civilization. Dr. iudewig and Professor Turner 
have made most diligent use of the public and private collections in America, ac- 
cess to all of which was most libera! jf etanted to them, his has placed at their 
disposal the labours of the Awerican Missionaries, so little known on this side of 
the Atlantic that they may be looked upon almost in the light of untrodden ground. 
But English and Continestal libraries Rave also been ransscked; and Dr, Ladewig 
kept up a constant and active correspondence with scholars of “the Fatherland”, 
as well as with men of similar tastes aud pursuits in France, Spain, and Holland, 
determined to teave no stone untnrned to render his labonrs as complete a8 pos- 
sible, The volume, perfect iu itself, is the first of ao enlarged edition of Vater's 
“Lingwarwus totivy urbix Inder", The work has heen noticed by tho press of both 











Continents, und we may be permitted to refer particularly to the following: 


Orrnoxs or tHe Press, 


“This work, wainly the production of 
the lato Herr Ludowig, a German na- 
turalized in America, is devotod to an 
account of the literature of the aboriginal 
languages of that country. It gives an 
alphabetical list of the vations tribes of 
whose languages any reconl remains, anid 
refors to the works, papers, or manuscripts, 
in which such informution may be found, 
‘The work has evidently been a Inbour of 
love; ond as no pains seems to have been 
spared by the editors, Prof. 'Tarner and , 

 Trabuer, in rendering the work as | 
aconrate and complete as possible, those | 
who are most interested in its contents 
Til behest able to judge of the labour | 
and assiduity bestowed upon it by author, | 
editors, and publisher." — Atheneum, 5th 
April, 1858. 

“This is the first instalment of a work 
which will be of the greatest value to 
philologists; and is a compendiam of the 
aboriginal languayes of the American con- : 
Ainent, anda digest of all the known | 
literature bearing upen those languay 
Mr. Teitner’s Boud bas been engaged | 
passion, oud in his preface be lays claim 
to about one-sisth of the whole; and wo 
have no doubt that the encouragement 
with which this portion of the work will , 
be received by acholare, will bo such as | 
to inapire Mr. “Iribner with sufficient con- 




















fidonee to persevere in his arduons and 
most honourable task.” —The Critic, 15th 
‘Deo. 1857. 


“Few would believe that a good octavo 
volume wonld be necessary to exhaust 
the subject; yet so it is, and this hand- 
sume, nxefal, and enrious volume, care- 
folly compiled by Mr, Ludewig, assisted 
hy Professor Turner, und edited by the 
careful band of Mr. Tribner, the well- 
known publisher, will be sure to find a 
place in many libraries."—Bent's Adver- 
fixer, 6th Nov. 1857. 


“The lovers of American lingaistios 
will find in the work of Mr. Triboer 
scarcely any point omitted calculated to 
aid the coniparativo philologer in tracing 











the various lunguages of the groat Western 
Continent." ~ Galray Mercury, 30h Jan, 
1858. 

“Only ther 
cal studies 





fuil valuo. It shows that there ate up- 
wards of seven honured and ffty ab- 
original American languages.” — Gentie- 
man’s Magasine, Feb, 1858, 


“The work contains an acconnt of no 
fewer than seven hundred different ab- 
| dialects of America, with an 
traductory chspter of bibliographical in- 








TROBNER'S BIRLIOTHECA GLOTTICA—continued. 


formation; and under each dialect is an 
account of any grammars or other works 
illustrative of it.”— The Bookseller, Jan. 
1858. t 

“We have here the list of monuments 
still existing of an almost innamerable 
xerien of Jangaages snd dialects of the 
American Continent. ‘The greater part 
of Indian grammars and vocabularies exist 
only in MS., aud wore compiled chiefly 
by Missionaries of the Christian Church; 
and to Dr, Ludewig and Mr. Tribner, we 
are, therefore, the moro indebted for the 
great care with which they have pointed 
‘ont where sach are to be found, as well 
as for ennmerating those which have beon 
printed, other in a separate shape, in 
Collections, or in voyages and travels, and 
elsewhere.” —Leader, Lith Sept. 18: 


“J have not time, nor is it my purpose, 


















to go into a roviow of this admirable work, | 


or to attempt to indicate the extent and 
value of its contents, It is, porha 
enongh to say, that ayurt front # concise 
but clear enumoration and notice of the 
various general philological works which 
treat with greater or Jess fulness of Ame- 
rican Janguages, or which incidentally 
toneh upon their bibliography, it contains 
not Jeas than 256 closely-printed octavo 
pages of bibliogrphical notices of gram- 
Indie, vocabulstiew, ete, of the abortginal 
Innguages of America, {t is a pecnliar 
ang lnxble feature of the work that not 
only the titles of printed or published 
grammars or vocabularies aro given, but 
ulso that unpublished or MS. works of 
these kinds aro noticed in all cases whore 
they are known to exist, but which hi 
disappeared among the désris of the sa 
pressed convents and religious establish- 
snents of Spanish Americ: 1G, Squier, 
in @ paper read befure the American 
Ethnologicat Society, 32th Jan, 1858, 
“In consequence of the death of the 
anthor before be had finished the revisal 
of the work, it has been carefaily examined 
by competent scholars, who have also made 
many valuable additions.” — Americen 
Publisher’ Circular, 30th Jan, 1858, 
“Jt contains 256 closely-printed 
of titles of printed hooks aad miannecipin, 
and notices of American aboriginal lan- 
guages, and embraces references to nearly 
all that has been written or published 
sespecting them, whether in special works 
or incidentally in books of travel, periodi- 
cals, or proceedings of learned societies.” 
New York Heruld, 28th Jan, 1858, 


“The manner in which this contribution 


























* fo the bibliography of American languages 
has bean executed, both by the author, 
Mr, Lndewig, andthe able writers who 
have edited the work since bis death, i 
spoken of in the highest terms by 
men most conversant with the subject.” 
—American Historical Magasine, Vol. II, 
No, 5, May, 1858, 
“Jo terminersi 
volame dane public 
de grands services & Ia philologie com- 
parée ot & Ia lingu générale. Je 
veux parler de la Bibliotheca Gloitica, 
+ ouvrage devant renformer Ia liste de tous 
los dictionnaires et de toutes les gram- 
aires des langues connnes, tant impri- 
| més que manuscrits. L’éditenr de cate 
réciouse bibliograpbie est M. Nicolas 
- Tiyabner, dont le nom oat honorablement 
eoona dane le monde oriental, Le pre- 
mier volume est consacré aux idiomes 
Amdricaines; le socond doit traiter dos 
langues de I'fnde, Le travail ost fait 
avec le soin le plus consciencionx, et fora 
honaenr & M. Nicolas Tribuer, ‘surtout 
s'il poursuit son oeuvre avec le méme 
ardewr qu'il miso & le commencer."—2, 
\ Léon de Romy, Rever dol’ Orient, Feorier, 
1 








anongant lo premier 
le & rendre 







“Mr. Trdbner’s most important work 
on the bibiography of the shoriginal ln- 
guages of Aiserica is deserving of all 
praise, as eminently usoful to those who 
study that branch of literature. The value, 
too, of the book, and of the pains which 
its compilation must have cost, wi 
bbe lessened by the con! 
is first iu this field of li 
— Petermana's Geogray 
gen, p. 79, Feb, 185: 

“Undoubtedly this volume of Tribner's 
Bibliotheca Glottica ranks amongst the 
most valuable additions which of late years 
have enriched our bibliographical Jiteratare, 
‘To us Germans it is most gratifying that 
the initiative bas been taken by a Gorman 

i one of the most in- 
tolligent and active of oor countrymen 
pe te produce work which he 

aims than mere pecuniary profit, 
ai that be; toa, has honed aclu pro: 
duetion with his own hands; because daily 
it is becoming a circumstance of rarer 
occurrence that, as in this case, it is a 
bookseller's primary object to serve the 
cause of literature rather. than to enrich 
himself."— PF. Trimet, Borsendiatt, 4th 
Jan, 1858. 


“Io the compilation of the work the 
editors have avsiled themselves not only 


















TROBNER'S BIBLIOTHECA GLOTTIOA—continued, 


of the labonre of Vater, Barton, Dupoa- | 
ceau, Gallatin, De Souza, and others, but | 
also of the MS. sources left by the mission- | 
aries, and of many books of which oven * 
the Horary of the British Musoum is de- 






ficient, aud furnish the fullest aceonnt of 
the literature of no Jess than 525 lan 
guages. ‘The value of the work, 80 ne- 


coseaty to the atudy of ethnology, is 
greatly enhanced by the addition of a 
good Index."—Berliner National-Zeiluag, 
22nd Noy, 1857. 


“The name of the author, to all those 
who are acqaninted with his former works, 
and who kuow the thuronghuess and pro- 
found character of his investigatious, is 
4 sufficient guarantes that this work will 
bo ono of standard authority, and one 
that will folly answer the demands of the 
present time,” —Petsholdi's Anseiger, Jan, 
4868, 


‘The chief merit of the editor and 
publisher is to have terminated the work 
earofully and lucidly in contents and form, 
and thus to have established s new and | 
largely augmented edition of “T’ater's 
Lingvarum totive orbis Index”, after Pro- 
fessor Jiilg’s revision of 1847. In order 
to continue and complete this work tho 
editor requires the assistance of all those 
wha aro acquainted with this new branch 
of seionee, and we sincerely hope it may 
be accorded to him."— Magasin fir die 
Literatur des Austondes, No. 38, 1858. 


“‘As the genoral title of the book in- 
dicates, it will be extended to the lan- 
guages of the othor Contizonts in caso 
i weet with a favourable reception, which 
we most cordially wish it.”— A. P. Pott, 
Prewatische Johrdiucker, Vol. I, part 1. 











"Cette compilation savante est seas 
contredit, lo travail bibliographique lo plus 
important que notre époque ait vu surgir 
sur les nations indigénes de l’Amérique.” 
—Nouveller Annales dex Voyages, Avril, 
1859, 


“La Bibliotheca Glottica, dout M. Ni- 
colas Tribner a commence la publication, 





est nn des livres Jes plus atiles qui aient 
jamais 46 rédigés pour faciliter l'étude 
de la philologie comporde. Le premier 
tome de cette grande bibliographie lin- 
gnistique comprend In liste textuelle de 
toutes les grammaires, de tous les dic- 
tiounaires ot des vocibulaires méne les 
moins étendas qui ont été imprimes dans 
lea différents dialoctes des deux Amériques; 
en ontte, il fait connailre Jes ouvrages 
maniucrits de la méme nature renformes 
dans les principales bibliothiques pu- 
bliques et particulidres, Ce,travail a di 
nécessiter de longues ot paticutes re- 
cherches; aussi merite-t-il @attirer tout 
articrlicrement l'attention dos philologues. 
Paisseut les autres valtuntes de cette bi- 
bliothéyue étre vee le meme soin 
et se truuver bioutit entre les mains do 
tous los savants auxquels ils peuvout 
rendre des services inappréciables.—Re- 
ous Américaine et Orientale, No.1, Och, 
1858, 


“To every fresh addition to the biblio- 
graphy of langange, of which we have a 
‘most admirable specinon in this work, 
the thonghtful lingnist will evor, ax the 
great problem of the unity of human 
specch approaches towurds its full solu- 
tion, turn with incrousing satisfaction and 


















ut Mr, Nicolas ‘Crabner, howover, bins 
Perbaps, on the wholo, done the highest 
servico of all to tho philologer by tho 
publication of “The Literature of American 
Aboriginal Languages”. Te haw, with 








ihe oid of Professor Turner, greatly en- 
lorged, and at the same time most ski 
fully edited, the valuable mater 








guited by his deensad tend IL. Iadewig, 
edo not indeed, at this mowent, know 
any similar work’ deserving of full com- 
parison with it.- Iu its ample ennmera- 
tion of important works of reference, and 
careful record of the msost recent facts in 
the literature of its subject, it, as might 
have been expected, greaily ' surpasses 
Jilg’s “Vater”, valuable and trustworthy 
though that learned German's work un- 
doubtedly is.”— North British Review 
No, 59 (Pebrunry 1850), 








‘The Editor has also received most kind ond encouraging letters respecting the 
work from Sir George Grey, the Chevalier Banseu, Dr. Th. Goldstiicker, Mr. Watta 
(of the Musenm), Professor A. Fr. Pott (of Halle), Dr. Julius Peteholt (of Dresden, 
Hofrath Dr. Grasse (of Dreedon), M. F. F. de la Figaniere (of Lisbon), E. Edwat 
(of Manchester), Dr. Max Miller (of Oxford), Dr. Buschmann (of Berlin), Dr. Jilg 
(of Oracow), and other linguistic scholars, 


HISTOIRE LITTERAIRE DES FOUS. 
Par OCTAVE DELEPIERRE. 
Byo. pp. 188. Cloth. Price 6s, 


Iu Two Volumes 870, pp. 1950 of Lotter-press, Seven Chroma-Lithographic Plates 
of Binding-Spocimens, Sixteen fac-simile Plates of Papyri and Early Types, 
aumerous Woodeuts, otc. Prico £2:8; Large Paper, £4:4. 


MEMOIRS OF LIBRARIES: 
A PRACTICAL HANDBOOK OF LIBRARY BCONOKY., 
By EDWARD EDWARDS. 


Important Work on English and American Literary History. 
Gritical Dictionary of English Biterature, 
AND BRITISH AND AMERICAN AUTHORS, 


LIVING AND DECEASED, FROM THE EARLIEST ACCOUNTS TO THR MIDDLE 
OF THE NINRTRENTH CENTURY, 


Containing $1,000 Biographies and Literary Motioes, 
With an Index of Subject-Mutter, 
By §. AUSTIN ALLIBONE. 
Vou, as. 





Ia one Volume 8ro, of 750 pages, half-bound, price 18%. 


TRUBNER’S BIBLIOGRAPHICAL GUIDE TO 
AMERICAN LITERATURE: 


Classed List of Pooks published in the United States of 2 
Rom 1817 70 1857. 
‘With Bibliographical Introduction, Notes, & Alphabetical Index. 
Compmep axn Evirep sx NICOLAS TRUBNER. 


MAPOTECA COLOMBIANA: CATALOGO DE TODOS LOS 
MAPAS, PLANOS, VISTAS, ETC., RELATIVOS A ILA AME- 
RICA-ESPANOLA, BRASIL, E ISLAS ADYACENTES. Arre- 
pisda cronologicamente i precedida de una introdaccion sobre ta 

istoria cartogratica de ica. Por el Dr. Ezequiet Uni- 
concnea, de Bogota, Nueva Granada. 1 vol. #vo, of 232 pases. 
price 6a. 


Resin, printed by Unger Brothers, Printers to the King. 


